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NOTE OF THE TRANSLATOR

Praise be to Almighty Allah the wise and worthy of all praises
who has said, "There has come to you light and a perspicuous book".

There was a long standing proposal to translate into English the
Urdu book known as 'Nisab Ahle khidmat-e-Sharia" (a brief Islamic
Jurisprudence) compiled by Hazrat Moulana Ghulam Mohiuddin (A.R.),
Qazi Ghanpur and approved by the founder of Jamia Nizamia Shaikul
Islam Hazrat Moulana Hafiz Mohammed Anwarullah Farooqui (A.R.).
This book is also commissioned as a syllabus for conducting exams in
Mulla, Moazzin, Imaamat, Khitaabat and Qaza'at. Apparently this was
an enormous task as it comprised of 6 volumes with full of Arabic and
Persian terminology. One can imgine the difficulty in translating the
original text into English, a text having a legal embelleshment, strong
Arabic and Persian flavour essentially based on words play, verbal
association and to provide unequivocal meanings, clear understanding
without giving room to suspicion and doubt to its readers. However this
work continued chapter by chapter and volume by volume.

While the work was on the envil the Islamic Jurists of Jamia
Nizamia, especially Moulana Mufti Mohammed Azeemuddin sahab and
Moulana Mufti Khaleel Ahmed saheb were always in contact to imbibe
the correct meaning as well as the true essence of the legal texture. They
always enlightened me about the correct text. It is not out of place to
mention here that orinthologists, physicians and doctors have also been
consulted to know the permitted birds, beasts, reptiles and rodents as
well as to know the diseases which claim concessions in compulsory
prayers. Moulana Hafiz Mohammed Obaidullah Faheem sahab,
assistant secretary of The Publication Bureau
(Majlie-e-Isha'at-ul-Uloom) with his established expertise in publication
work etc. has given a beautiful concise shape to this book. Besides
Mohammed Makhdoom Sharfuddin sahab has also helped me in
computerising this book while setting the relevant foot notes.

Hope this book will be very much usefull to those who seek

knowledge of Muslim Sharia in English. If the readers find any shortfalls
they can inform the undersigned and avoid open criticism.

Syed Ahmed Ali
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Prefac for the First Publication

His Holiness Hazrat Maulana Hafiz Mohammed Anwarullah
Farooqui known as Nawab Fazeelath Jang Bahadur, a minister in the
Nizam's Dominion for religious affairs had suggested me to compile a
magazine for the muslim dwellers in the villages in order to make them
know the Islamic Principles (Sharia). Therefore in compliance therewith |
have compiled, this magazine and presented it to him. His Holiness has
gone through this magazine word by word and through letter No.1312
dated 22-4-1327 Fasli issued the following orders to include this magazine
in the syllabus of muslims jurisprudence.

"The magazine which you have compiled has been reviewed
in detail. This magazine will be very much beneficial for the
observers of Muslim Jurisprudence (Ahle Khidmat-e-Sharia)".

The arrangement of this magazine and fixation of its captions,
selection of problems and the way of explanations etc.is in consonence
with the desire of His Holiness. As a matter of fact this material covers a
whole spectrum of issues which range from specfic articles on faith and
belief to the general moral teachings and it would claim preference as
intended through this magazine.

Humbly yours,
Ghulam Mohiuddin (Allah Almighty May Pardon Him)
Qazi-Ghanpura, Dist. Mahboob Nagar.

Place: Hyderabad
19 Rabiul Awwal 1336H
1st Farwardi, 1327 Fasli
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FOREWORD

The Holy prophet (S.A.W.S.) says that to acquire knowledge is
incumbent upon every muslim. From this the importance of knowledge is
evidenced to the extent the human beings know their method of prayers
and the transactions entered into by them in the day to day life.

For this purpose volumes have been written in Arabic, Persian and
there is lot of information in Urdu also. But it is difficult to read all these
volumes. Therefore it was the need of the hour to compile a book
containing the rules regarding prayers in a very simple language,
itemwise and in brevity. While reading this book a student or a common
person will be satisfied. Particularly in the villages and hamlets where
there are no educated persons and mufties. so as to serve them as their
religious guides. Further during the Nizam's period the Government
used to appoint officials such as Mulla, Imam, Khateeb, Qazi etc., to
demonstrate the religious services for whom this book will serve and can
be used as syllabus.

Through this book exams are conducted and certificates are
awarded to the successful candidates. On the basis of these qualifications
one can perform the assigend duties in a perfect manner. The founder of
Jamia Nizamia Shaikhul Islam Hazrat Allama Mohammed Anwaarullah
Farooqui (R.A.) who was the head of Ecclesiastical Department and a
minister in the Nizam's Cabinet took the task of reformation of the
departments and the muslim community. He was successful in his task to
a great extent. Better results were achieved before the State and the
community. In addition to the above he had selected the book known as
"Nisab Ahle Khidmat-e-Sharia™ and got arrangements for its publication
through the Endownments Department. Throughout the state he arranged
for circulation and popularisation and teaching of this book. This book
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being a special one it became very popular and it was got published
several times and was sold quickly. After the annexation of Hyderabad
State various publishers got it compiled and published in their own way.
But they did not maintain the sanity of the subject and rules in as much
as it lacked proper arrangements and continuity. Certain problems of the
present day were also not included in this book.

In view of these shortfalls a generous person offered to bear the
expenditure to reconcile and republish this book duly revived and revised
to the extent possible to make it more effective. The Arabic version used
in this book is also vowelised and in the Zakat problems the current
measurements have been specially incorporated for easy understanding
and where there was ambiguity in the subject matter it has been removed.
This book is now got published under the present day technique with
quite legible letters. Beautiful title cover and nicely bound, in order to
facilitate the readers to understand the problems easily. The Jamia
Nizamia has a plan to publish this book in different languages. In Telugu
language this book is already available in the market. In future this book
will also be got translated in other langauges. The translation of this
book in Englishs has now been done by Mr. Syed Ahmed Ali, Secretary
Jamia Nizamia

| pray that the Almighty Allah will reward the author of this book
compiler and publisher and those who have helped in its publication and
to make this book very useful and popular for all the ages to come.

Aamin Bijahi Syedil Mursaleen Wa Aalihi Tayabeen.

Mufti Khaleel Ahmed.
Shaikhul Jamia, Jamia Nizamia,

Member of All India Muslim Personal Law Board.
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Alhamdulillahi Rabbil Aalameen Wassalatu Wassalamu Ala Syedil
Mursaleen Wa Ala Aalihi Wa Ashabihi Ajmaeen.

* * * %

It is to be made clear that for the humanbeings, in this world, the
greatest bounty of Almighty Allah is belief (Eimaan) and surrender
(Islam) because due to it there is in this world prosperity, grace and
benefit including welfare. In the hereafter also forgiveness and salvation
culminating into happiness and eternal comfort. In other words there is
welfare in this world and in the hereafter attached to Belief (Imaan) and
Surrender (Islam).

Hence it is compulsory for each matured and balanced man and
woman to know the doctrine of Imaan and Islam, get acquainted with the
principles and then put them into practice and also to perform the
obligatory duties to invite divine pleasure.

It is to be remembered that unless and untill the faith and belief is
not correct, prayers (salat), fasting (roza), haj, zakaat, sadgaat (donations)
etc., and the total deeds will be a waste because without embellishment of
the faith any deeds or prayers will not be accepted and without deeds and
prayers the fruits of the Belief (Eimaan) cannot be reaped.

Because the treasure of Belief (Eimaan) is hidden in the right
thinkings. Hence this part is started with the caption of "Belief" (Agaa'id)
and the important points are explained in a very simple and clear
language.

Wa Billahit Taufeeq

g a5
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DESCRIPTION OF BELIEF®

1 The Almighty Allah is the Creator of the Universe®. He is
supreme in His powers and attributes. His name is Allaahu ta'ala.
2 Belief - Eimaan

Allah and Allah's Messenger and Everything® which has come
from Allah (through His messenger) and their affirmation with
tongue and heart is called Eimaan.

3  Pillars of Faith (Arkane Eimaan)

There are two arkan of the Belief:
(i) Affirmation by heart (ii) Affirmation® by tongue.

4  Believer (Momin) ;—ss— A believer is one who recites by tongue
Kalima Tayyaba or attributes of the belief in a concise form.
(Eimaan-e-Mujmal) or belief in detail or comprehensive form
(Eimaan-e-Mufassal) and affirmation thereof with heart is called
a believer (Momin)

5 Kalima Tayyaba is 4.U| J,.‘..‘li:dw Dy
(Laa Ilaha Illallahu Muhammadur Rasulullah).

Tran:There is no God (llaah) except Allah and Muhammad
(S.A.W.S.) is Messenger of Allah.
6  Belief in Concise (Eimaan-e-Mujmal == o\l ) and
Belief in Detail (Eimaan-e-Mufassal J«aés yla)
The testimony and abridged affirmation of everything which has come
from Allah is called Concise Belief. And detailed or comprehensive
testimony and affirmation of everything is called detailed or
comprehensive Belief (Imaan-e-Mufassal)

(There is no one except Allah to be worshiped)

1. The essential elements of shariat that related to the affirmation by heart having firm
confidence and trust therein is known as belief (Aqgeedah) or faith the plural of this
belief is called agayed.

2. Except Allah everything (which comprises of sky ,moon, sun, human beings and
animals , etc.) collectively called the universe.

3. Whether they are orders or news.

4. though the virtuous deeds donot form part of the belief (Imaan) yet they are
essential for perfection and glorification of belief. (Imaan).
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Attributes of belief in Concise Jos glast cdee
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Tran:-1 believe in authority of Allah as it exists and His attributes and

accept all His commandments.
Attributes of belief in Detail (Jais slos) ciw)
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Trans: | believe in Allah and His angels and His books and His

messengers and in the day of resurrection when the dead shall be

resuscitated and on fate that carries good and bad as determined by the

Almighty Allah.

Warning:- These things® are the root cause of all the faiths. The person

denying any one of them will be an unbeliever (Kafir). In order to

understand them well a detailed descrlptlon of each item is given below-

1.DESCRIPTION OF BELIEF IN ALLAH® A.Ub ol

1. | believe in Allah. Allah is one in His existence, attributes and
actions. No one is a partner to Him.

2. He is from eternity and will be till the eternity (it is not that he

has been caused to exist by anyother).

He is from antiquity that means He is immortal

All His names and attributes® are antique, self existing and will

continue to exist forever.

5. He has no begining or end. He is the first and last. He is manifest
and hidden.

6. Whatever is existing except Him is new® in creation and created

by Him only. He will destroy and resuscitate the dead on the day

of judgement.

He fosters the creatures

8. He is not depend upon any other whereas the entire universe or
world is depend upon Him.

hw

~

1. The six articles of faith which are explained in the belief in detail
(Eimaan-e-mufassal) as its attributes.

2. The attributes of the Almighty Allah are unlimited. A few of them are
presented here.

3.We have to be content with the number and the names and attributes of
AlmightyAllah as testified by the Shariah and it is not lawful to determine any
name or attribute using our guess.

4.That means created.
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9. He is incomparable. No one is like Him and resembles Him.

10.  He has no Father, Mother, Wife, Sons, and daughters.

11. Heisfree from bodily structure and its requirements.
(Eating, drinking and sleeping®)

12.  He is alive but has no structure or face like us.

13.  He looks at every thing but has no eyes like us.

14.  He hears every sound but has no ears like us.

15.  He talks but has no tongue like us.

16.  He controls every thing. He does whatever he intends.

17.  Everything takes place with His intention and no one can stop
Him from this.

18.  He has knowledge of each and every thing (Whether it exists in
the hearts or hidden in earth or wherever available).

19.  He gives life and death, makes ill and cures the illness.

20.  He honours and dishonours and gives benefit and loss.

21.  Any work of Him is not devoid of His wisdom.

22.  He s the lord of all and sustainer and king of the kings.

23. He is attributed with all the qualities of excellence and goodness.
Free from the signs of mortality and defects®.

24.  He alone deserves for prayers and worship (Majestic)

1. Similarly He is free from time and space.

2.The attributes of the Almighty Allah substantially do not resemble the
characteristics of the creature. They do not come in the perception or guess of the
creature. The adjectives and attributes of the creature are inferior in quality. They
only guide to know the superior attributes the Almighty Allah possesses to the
extent of reach and nothing else.
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2.DESCRIPTION OF BELIEF IN ANGELS n;\:Sbb}
The angels are the obedient creatures of the Almighty Allah
The Almighty Allah has created them from the divine light.
They are present® (spread in the sky and earth) but they are
invisible
They are innocent and no sins are committed by them.
They are free from sex as they are neither male nor female®.
They are free from body needs such as eating, drinking etc.
They are always engaged in prayers, praises and glorification of
the Almighty Allah.
Most of them are entrusted with the duties of the universe.
They discharge the duties entrusted to them without any
dereliction.
Among them four angels are aspiring and prominent.
i-Gabriel (Jibrail Alaihe Salam) Who brought revelations® of
the Almighty Allah to His messengers and prophets.
ii.Michael (Mikail Alaihe Salam) is entrusted to send the rain
and to distribute the food to the creature.
iii.Israfil (Israfil Alaihe Salam) who stood holding the
trumphet (horn)® which he will blow on the doomsday.
iv.1zrsa'il (Izrail Alaihe Salam) who is appointed to remove the
souls of the living beings.

1.They are innumerable and unaccountable except Allah no one knows their numbers
It has come in the Hadith that the entire creature is ten fold. Out of them nine parts
comprise of angels and the remaining one comprises of the entire creature.

2.1t is evident from the Holy Quran that they have got two, three and four wings. They
have no fixed features and can appear in any form and shape.

3.The orders of Almighty Allah which are sent down on prophets through Jibrail or in
any other method is known as revelations.

4.Gigantic thing shaped like Horn.
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3.DESCRIPTION OF FAITH IN THE HOLY BOOKS A}.a"fj

1 The Almighty Allah has given many Holy books to His
messengers in order to teach divine laws to their followers.

2 All are true and valid.

3 All are revelations of the Almighty Allah.

4 All the small and big divine books are one hundred and four in
number which are popular but irrespective of their® number one
must have full faith in them all.

5 Among all the books the following four books are very prominent
and bigger one which are given to the four prophets.

i.  Taourait (Torah) to Hazrat Moosa (Moses) Alaihe Salam.

ii.  Zaboor (Psalms) to Hazrat Dawood (David) Alaihe Salam.

iii. Injeel (Bible) to Hazrat Eisa (Jesus) Alaihe Salam.

iv. Quran to Hazrat Muhammad Mustafa Sallallahu Alaihi
wa Sallam

6 The Holy Quran is the most preferential, complete and the last
book.

7 No book will now come from Heavens till the day of judgement
and the Quran will be operative.

8 Except the Holy Quran the other books are not followed now.

| 1. To determine.
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4. DESCTIPTION OF FAITH IN THE MESSENGERS OF ALLAH

1 Rasool® (messenger) and Nabi® (prophet) are the obedient and
favourite persons of the Almighty Allah.

2 The Almighty Allah has sent these messengers from time to time
for the guidance of His creature.

3 All of them are human beings® but they are most distinguished
and excellent.

4  All were righteous®, honest, pious, innocent (free from
defects®)

5 Infidelity, hypocracy, falsehood, perfidy, deception etc. was
never committed by them even before prophethood.

6  They never increased or decreased in delivering the message and
there was no error of omission or commission by them.

7 Whatever they prophessed and advised was quite valid.

8  There were many prophets, we must believe in all of them
irrespective of their numbers®).

9  Any Saleh Muslim (truthful), Wali (Muslim Saint), Qutub
(guide), Ghouse (saviour), However high he may be never
reaches to the grade and status of a prophet.

1. The messenger and the prophet are the words of same meaning.

2. The difference between the prophet (Nabi) and messenger (Rasool) is that those
who have given by Almighty Allah the book and the new religion like our prophet
(S.A\W.S.) or Hazrath Moosa, Alaihe Salam, Eisa Alaihe Salam etc., are called
the messengers and to those books and new religion is not given, whereas they
propogated and popularised the religion of their prophet (messenger) they are
called prophets. They are not called messengers. Every messenger of Allah is a
prophet but every prophet is not a messenger. The honour of the messenger is
higher than the prophet.

3. And all were males, of high families and perfectly wise.

4. Truthful.

5. If they have committed error due to oversight and the Almighty Allah has pardoned
them.

6. Though the total number of the prophets is one lakh twenty four thousand and it is
familair that out of them there were three hundred and thirteen messengers. Yet
the correct number is known only to the AlmightyAllah.
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In order to disclose their prophethood the Almighty Allah has
provided and extracted from them some signs and supernatural
deeds which were not possible by a common man they are called
miracles® and these miracles are symbolised with propethood.
Miracles by the prophets (Described or Narrated in the Holy
Quran and the other narrations of valid nature) are totally true.
Among the prophets some are preferential over others. The most
prominent and supreme is our prophet Hazrath Muhammed
Mustafa Sallahu Alaihi wa Sallam® who is mercy for the entire
universe and prophet for the inhabitents of the earth and the
entire universe and exalted above all the creatures.

The prophethood started with Hazrat Adam (Alaihis Salam) and
ended on our prophet (S.A.W.S.)

No prophet has come after Hazrat Muhammed (S.A.W.S.) and no
prophet will come till the doomsday. He will be the Messenger
for all the human beings and Jinn.

1.Such as dividing the moon into two pieces, animals speaking, reciting the Kalimah
by the pebbles, weeping of the dry log, flowing plenty of water from the fingers
and quenching the thirst of the entire army etc., which are the miracles of the Holy
prophet.

2.His followers (Ummat) is prominent and better than the followers of the other
prophets. His religion is superior than the other religions and his sharia is perfect
and complete when compared to the other sharia (code).
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BRIEF BIOGRAPHY® OF THE HOLY PROPHET
(that means virtuous and auspicious life sketch of Rasool-e-kareem) (saws)

1 His Spirit was created at first and appeared in the last.

2  He was born on Monday 12th Rabiul Awwal® in Makkah at
dawn some fifteen hundred years back®).

3 He hails from Quresh Family and descendant of the prophet
Hazrat Ismail (A.S.)

4 The names of his immediate ancestors upto four generations are
as follows:-(they are popularly known as ‘char kursi' (Four Seats).
Muhammad (S.A.W.S.) son of Abdullah Bin Abdul Muttalib Bin
Hasham Bin Abd Munaf.

5  The name of His holy mother is Bibi Aaminah D/o Wahab.

No one educated him except Allah®).

7  He was Granted Messengership by the Almighty Allah when he
was 40 years old®).

8  From the date he was appointed as Messenger of Allah Hazrath
Jibrail (A.S.) frequently used to come and deliver the Holy Quran
now and then. The entire Quran was revealed on Him within a
period of 23 years®).

9  During the twelfth year(™ of pophethood 'Meraj' (Ascension/
elevation) took place. During the night of Monday the 27th
Rajab the Almighty Allah caused him to reach, physically® while
awoke, rode on a Stallion (Burraq). Baitul Maqgdis upto seven
skies and to the places selected®. He visited the Heavens
(Jannat) and the hell (Jahannam) in the same night and same
time returned to Makkah. This is called Meraj.

(o]

1.1t is incumbent on every muslim to know it therefore brief features are explained here.

2.Fifty Three years before the invent of Hijra calendar.

3.According to the famous version.

4.The knowledge and wisdom that passed on to him throuhg Hazrat Jibrail was in fact
from the Almighty Allah

5.That means this is the first revelation.

6.During the period of the companions of the Holy Prophet it was gathered in the shape
of book.

7.By populer version

8.By valid saying.

9. Paramount (Arsh) Seat (kursi) etc.
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10  After his appointment as messenger He propagated® Islam for
thirteen years in Makkah. In accordence with the divine orders
he migrated to Madina which is called 'Hijrat' (Migration).

11  He resided in Madina for 10 years and on 12th Rabiul Awal,®
Monday reached the eternity. At that time He was 63 years.

12 His grave is in Madina which is visited by the Muslims of the
universe.

13 To love him® and to give him preference more than one's own
life, children and wealth is the core of the Belief and to recite
Darood Shareef® on him is the perfection of faith in islam.

1.Propogation of Islam among the human beings.

2. By popular narration.

3. The sign of loving him and to befriend him is to follow his traditions and to obey
the orders given by him.

4.There are many 'Darood-e-Shareef one can recite whichever he likes. A brief,
'Darood Shareef is.  who 3535 § dases Bbpos JT (b § ded U A8 |2 101
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5. DESCRIPTION OF BELIEF IN THE DAY OF JUDGEMENT®
o iz ead N pihy

There are following items under this heading .

Interrogation®@ by the 'Munkir, Nakeer' (angels).

The day of judgement (Doomsday).

Balance (Meezan).

Record Book (Nama-e-Aamal).

Valuation of deeds (Hisab).

Questioning (Sawal).

Narrow Bridge (Pulsirat).

Fountain of Abundance (Kausar)

Mediation (Shafa‘at).

Heavens (Jannat).

Hell (Jahannam).

Every item of the above is explained in seriatum

Interrogation by the angels (Munkir Nakeer), after the death®

and after the burial in the grave otherwise wherever and in whatever

condition® the dead is found the angels ask the following (three)

questions:-
1. Who is your Rub? 0y
2. Who is your prophet? Ry
3. What is your religion? ¢ Sy e

If the dead is muslim he gives the correct answers
1. Allah is my Rub (Provider) &l 333 ' )
2. Muhammad (S.A.W.S.) is my prophet. &E.\M@a
3. My religion is Islam s ¥ i ”

PR OO~NOOUOTA, WN B
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1.There are two periods of the hereafter world one from death to the doomsday and
the second from the doomsday till eternity The first period is called
'Alam-e-Barzaq' and the second is called Hashar and Abad.

2.That which happens in the grave. Grave means purgatory period (alam-e-Barzaq)
because the day of judgement begins with the grave for the dead therefore this has
been included under the heading. The day of judgement.

3.Man will not be destroyed by death but it is a separation of the soul from the body.
Body will be perished and the soul will remain. Warning:-After death man will not
be given rebirth in this world in the shape of any other body. (ii) After death man
will be rewarded for belief and infidelity and for the virtues and vices that can be
experienced subsequent to the removal of the soul and from the grave.

4.For example burnt to ashes or drowned in the water or eaten away by any beasts.
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Then his grave (at the state of rest of his body) will be widened and
all sorts or comforts will be provided to it and if the dead is nonmuslim,
non believer or hypocrate his reply will be.” 'Alas’, 'Alas', I do not know".

Then his grave will be tightened upon him and will press the®
dead body in such manner that his ribs will thrust against each other and
he will be chastised. This chastisement will be known and faced by the
dead but the living persons will not be aware of them. A man while
sleeping observes some things in the dream but a man awake and sitting
beside him will not notice them.

2. DOOMSDAY (QAYAMAT)

1 The day on which Almighty Allah will destroy the universe and
resuscitate the deads and examine their good and bad deeds is
called doomsday (Qayamat)

2 The day of resurrection (Qayamat) is inevitable.

3 All the signs of the doomsday which are shown by the Almighty
Allah and His holy messenger will entirely take place e.g.
appearance of Imam Mahdi (A.S.), coming out of the one eyed
'Dajjal’, Eisa Alaihis Salam (Jesus) will descend from the Heavens
and kill the 'Dajjal’, Gog and Megog (Yajuj and Majuj) (a powerful
creature) comes out and will be killed by the wrath of the Almighty
Allah, A curious animal called '‘Daabbatul Arz', will come and talk
to the people, the sun will rise in the west, filling of the earth with
the non-believers, billowing of smoke from the sky and engulfing
everything, appearance of the fire, etc.

4  After the appearance of the above signs Hazrath Israfeel Alaihis
Salam will blow the trumphet (horn) with the permission of
Almighty Allah on which the entire universe will be destroyed.

5 When the Almighty Allah will be pleased the trumphet (horn) will
be blown again with which all the dead will become alive and
gather before Almighty Allah.

1. Pressing by the grave (Zaghte-gabar) is also tested by the pious persons. But very
light and for a little time like feeling headache and the mother out of love presses
the head politely.
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3. BALANCE (/%) On the day of judgement a balance will be fixed to
weigh the good and bad deeds of the creature.

4.RECORD BOOK (,»L’JW)_The record book means the Nama-e-Aamal
(This will contain the good and bad deeds of the man) on the day of
judgement it will be given in the right hand of the believers from the front
side, and to the infidels in th left hand from the backside.

5. VALUATION OF DEEDS (—L») On the day of judgement the good
and bad deeds of all the creatures will be examined bit by bit and farthing
by farthing.

6.QUESTIONING (Ji~) On the day of judgement every creature will be
questioned as to what he did in the world (remained obedient and abiding
or gone astray) for not answering correctly or on the denial of
disobediency, with the orders of Almighty Allah his members (parts of
body, hand, feet, ears etc.) will give evidence against him

7.NARROW BRIDGE (/%) There will be a narrow bridge on the back
side of the Hell which will be thinner than the hair and sharper than the
edge of the sword. All will be directd to walk on it. Those who are pious
walk on it quickly owing to their virtues and reach the Heavens. But the
sinners for their sins will be toppled and fall in the Hell duly cut.

8. THE FOUNTAIN OF ABUNDANCE _(?/Ji)The heavenly fountain
of unbounded grace and bounties is granted to Huzoor-e-Akram
(S.A\W.S.) by the Lord Almighty Allah which is called 'Kauser'. His
followers will quench the thirst on the day of resurrection. The water of
this fountain will be whiter than milk and sweeter than honey. The
person who drinks its water once will never be thirsty.
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9. INTERCESSION OR MEDIATION (=si2)

i.0n the day of resurrection there will not be one or two but thousands of
miseries and troubles owing to which the people will be perturbed and
run to the prophets for mediation but no prophet will have the courage
to do so. After loosing the hopes finally they will approach
Huzoor-e-Akram (S.A.W.S.). (He being peace and mercy and mediator
of the sinners) will console and comfort and by appearing before the
Lord of the day of judgement intercede for them. This intercession will
be called the Great Mediation (Shafa'at-e-Uzma) and the place of
intercession is called the praiseworthy place ‘Mukame Mahmood'

ii.All the believers will be benefitted with his mediation even though they
are grave sinners.

iii. The mediation of the prophets, saints, Islamic Scholars, reformers,
martyres etc. is also expected®.

10. HEAVENS (=)

i.Heaven is also created which is a place of rest and enjoyment and all
sorts of comforts will be made available there which will be provided to
the pious people for their piety by the grace of Almighty Allah.

ii.The Heavens and its dwellers will never be destroyed, the dwellers of
Heaven will not face any sort of trouble, worry or sufferings whereas
(for their good deeds) they will be happy.

iii. The great blessings in the Heaven will be the sight of Allah for the
dwellers of Heaven. Compared to it all other favours will be nothing.

1.Every one of them according to their grade and rank will mediate but the door of
mediation will be inaugurated by Rasoolullah (S.A.S.)
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11. HELL ((Js)

i.The Hell has also been created wherein fire, snakes, scorpions, shakles
chains and different kinds of tortures and torments are available which
will be awarded to the sinfull persons for their deeds.

ii.The Hell and the people of Hell will never be destroyed that means the
people who are infidels and those who assoicate something with Allah
will remain in the Hell for ever.They will never die so that the death()
can absolve them from torments.

iii.Some believers (Muslims) who have committed sins will also be
admitted in the Hell but they will not be there for ever and those who
have a fraction of EIMAN (however grave sins they have committed) be
removed from the Hell after experiencing chastisement to the extent of
their sins or by the mediation of Rasoolullah (S.A.W.S.) or only by the
mercy of Almighty Allah they will be admitted in the Heavens.

6.DESCRIPTION OF FAITH ON FATE (/%)

68l G978 305 i3

i. Everything that has taken place in the universe and has been taking
place and will take place is already determined? by Allah before
creation. Now nothing can happen against it this is called fate or
fortune?.

ii.The good and bad deeds brought by the men and other creatures is
preordained by the Almighty Allah. He pleases with the good deeds
and displeases with the bad deeds.

1.Because the death will also be perished as it will be brought in the shape of a goat
and slayed.

2.1t is in the knowledge of the Almighty Allah as to the things happening and
the things will be done by the creature. Hence the Almighty Allah has written
down based on his knowledge. It does not mean that we have to do as written by
Him whereas whatever we will do He has written

3.There is a mention in the sacred hadith that Rasool-e-Akram (s.a.w.s) has said that
the place of everyone in the heavens or hell is already fixed by Almighty Allah. The
companions enquired with Rasoolullah that should they abondone the good deeds
and content with what is already fixed. Rasoolullah then told them to continue as a
man who is created and for him a place is reserved by Allah. Makes his relevent
deeds easy Good deeds for the virtuous and bad for the bad.
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iii.Any creature even man is not capabale to create any thing.
However the Almighty Allah has given them sense and intention with
which they perform good and bad deeds using their own authority.(t)
Based on this they earn the reward or chastisement. If they do good
deeds Allah pleases and awards them and if they do bad deeds He
displeases and awards them punishment.

iv.The time of death of every living being has already been fixed in the
eternity. When the time comes there will not be postponement by any
excuse and if the time of death does not come then (witchcraft, poison,
epidemics and plague etc.) do not cause death.

Warning:- The concept of belief in detail (Emaan-e-Mufassal) is over.

7. AFTER THE PROPHET THE MOST PREFERABLE AND RESPECTABLE
PERSONS AMONG THE MUSLIMS ARE THE COMPANIONS(?)

i. The Companions of the Holy Prophet (s.a.w.s.) are those persons who
after embracing Islam have enjoyed(®) the company of the Holy prophet
and they died as belivers.

ii.The companions are most excellent and preferable among the whole
followers (Ummah) and Muslim Saints. In their favour highest praises
and admirations have come. They are all respecptable and to be
remembered with reverence.

8. AMONG THE COMPANIONS FOUR ARE ESTEEMED AND

REVEREND WHO ARE CALLED RIGHTEOUS CALIPHS.

(Khulfa-e-Rashideen)

i.Hazrat Abu Bakar Siddiqu (r.a.) who was the first Caliph and most
preferable among the Muslims. His rank comes immediately after the
Prophet.

ii.Hazrat Umar Farooq (r.a..) who was the second Caliph and his rank is
after the first caliph.

iii.Hazrat Osman Ghani (r.a.) who was third Caliph, and his rank comes
after the first and second Caliph.

iv.Hazrat Ali Murtaza (r.a.) who was the fourth Calliph. His rank is after
the above three Calliphs.

1. Owing to authority they are called perpetrator.
2. May Almighty Allah happy with them.
3. Even for a while.
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Warning:- (i) They enjoy the honour and respect on the basis of the order

they are made Caliphs.

(ii) These four companions and the other six() more companions are
definetely heavenly persons. They are called ten from heavens (Ashra
Mubashara).

9. THE FAMILY OF THE HOLY PROPHET. HIS CHILDREN AND HIS
HOLY WIVES ARE MOST REVEREND AND RESPECPTABLE

i.Among the children the most preferable is Hazrat Fatima Zahra
(R.A.) and among the wives Hazrat Khadija-tul-Kubra and Hazrat
Ayesha Siddiqua (R.A.).
ii.Hazrat Imam Hasan and Hazrat Imam Hussain (R.A.) were his
beloved grandsons they are the leaders of the youths in Heavens.
10.Every Muslim should love by heart and have good faith with all the
companions of the holy prophet and his family members (Ahle Bait).
At the time of uttering their names recite 'Raziallahu Anhu'. Anyhow
give respect to them by heart and tongue.
i. Suspicion with them and disrespecptfulness to them is a grave crim(?).

11.BY FULLY FOLLOWING®) THE PATH SHOWN BY THE
ALMIGHTY ALLAH AND HIS MESSENGER A MAN WILL
ATTAIN SAINTLINESS AND CALLED A SAINT®).

i.From the Muslim saints sometimes strange and supernatural things
become manifest. They are called marvels (Karaamat)

ii.If such things manifest from a non muslim pagan or a sinner it will not
be a marvel (karamat) but a deception (istedraaj) it will not be right to
believe in them.

1 Hazrat Talha, Zubair, Abdul Rahman Bin Aouf, Sa'ad bin Abi Vagas, Sayeed Bin
Zaid, Abu Ubaidah Bin Jarah, (r.a.)

2.There is fear of loosing belief (eiman).

3.Following-abiding by the rules.

4.Few have described that the muslim saints have been equipped with the divine
knowledg, devoted, abstinence from sins, abandonment of lust and desire, etc.
which are included in mysticism.
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iii.For saints manifestation of marvels (karamaat) from them is not a

condition but it is compulsory for them to follow the shariat(1).

iv.1t is blissful to love the muslim saints and to follow their virtues (good
deeds).

12. Some hidden and concealed things are made known to the muslim
saints, who are at the stage of ehsan, while asleep and awoke which is
called divine vision and inspirations. If they conform the rules of
Shariat they are acceptable or else not.

13.Supplications with Almighty Allah through the means (Vaseela)(@ or
mediation of the prophets and saints is permissible()

14.However a person is so dear and beloved®) of Almighty Allah he will
not be exempted from the obligatory duties of shariat (Salat, Fasting,
Haj, zakat, etc.). Sinful acts are also not allowed for him. How long
he is in his senses®) should be dutiful®) to the principles of Islam

15.No one can see the Almighty Allah with his naked physical eyes
(while awoke)

16.By the supplications, Sacrifices and donations of the living muslims,
the dead.will get reward by Almighty Allah.

17.The Believers should always think about their welfare of the hereafter
world. The conditions under which he dies are important basing which
he will be entitled for divine reward or punishment(?).

18.To note down the vices and virtues of men two angels for every one
are appointed who are called 'Kiraman' and 'Katibeen'

19.The Almighty Allah has also created certain creatures from out of fire

which are kept hidden from us they are called Jinn. They are either
good or bad, believers and disbelievers and they have got their children
also. Those who are disbelievers among them are calld 'Satan.'

1.The ordinance of Almighty Allah and His messenger is called Shariat. and also
called Sharah,.

2.Either in the living condition or after death.

3. For example one should say"Oh, Allah by means of approach of so and so saint and
in respect of his sacrifices and mediation accept my supplication.

4.Like saints and reformers etc.

5.The condition of absorption, delirium and unconsiousness exempted.

6.Some people say that following Shariat is not necessary for the saints after
reaching a particular stage the physical prayers are dropped or waved from a man.
This is purely sadicious and ignorance.

7.Hence while performing virtues one should supplicate for better end.
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20.The Almighty Allah created Jinn and human beings for his worship.
21.The Almighty Allah and His Holy Messengers have shown the entire
obligations of the religion in the Holy Quran and hadith(). Creation of
new concepts contrary to them will not be correct. Such new concepts
are called 'Bidaat’ (innovations).
i.It is not the work of every one to infer or deduce juristic problems from
the Holy Quran and Hadith. Therefore the past religious scholars after
great understanding have devised solutions to these problems. These
propositions are called 'Figh' and the scholars are called Islamic
Jurists(?),
ii.The most famous and popular are four jurists who are called Imams.
Imam-e-Azam Abu Hanifa, Imam Shafai, Imam Maliki and Imam
Ahmed Bin Hambal (r.a.)®).
iii.Follwing® the guidelines of any one of the above four is obligatory on
every muslim.
iv.Similarly correction of self and the way how to create sincerity®) in
deeds has been explained by the Muslim Saints after acquiring
knowledge and insight given by Allah duly understanding the teachings
of the Holy Quran and Hadith.These are called mysticism (Tasauf) or
the mystic way of life (Tareeqat)(®) and these scholars are known as
‘Shaik’ or 'Sufi'.
v.There were many religious scholars and only four among them are
very popular mystics(7). Hazrat Ghaus-ul-Azam Shaikh Abdul Qader .

1. Hadith means anything said by the holy prophet (s.w.a.s.) or the things performed
by him or anything performed before him and allowed it tacitly.

2.The propositions formulated by a person conducting research from the Holy Quran,
Hadith, consus of opinion and guess and that person is called Mujtahid (Islamic
Jurist) (Warning) Everyone will not be a Mujtahid but it requires knowledge and
piety etc. (The required conditions for an Islamic Jurist are mentioned in the
relevant books.) without fulfilling these conditions if a person claims himself as an
islamic jurist will be under seduction and he will mislead the others.

3.Their followers are respectively called Hanafi, Shafai, Maliki and Hambali and they
are collectively called Ahle Sunnat Wal Jamaat.

4.The followers of these sects are called 'Mugallid' (Conformists).

5.In the context of shariat it is called 'Ahsan"(gratefullness).

6.Tareeqat (mystic way of life of Allah) is not beyond shariat whereas it is a part of
Shariat.

7.That means the lineage of Qaderia, Chistia, Nagshbandia, Suharwardia, are from them.
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Jeelani (Founder of Quadaria Order), Hazrat Shaikh Moinuddin
(founder of chishti order), Hazrat Shaikh Mohammed Bahauddin
Nagshbandi (founder Nagshbandia order) and Hazrat Shaikh
Shahabuddin Suharwardi (founder of suharwardi order (ra) .

vi.One who has faith and confidence in any Imam or Shaikh and by
following him while treating the others as ordinary and inferior is a sin.

22. THERE ARE FIVE ISLAMIC CREEDS

Affirmation by tongue, of the first and second creed and their affirmation
by heart will amount to acceptance of Islam. However by reciting these
five creeds morning and evening our belief or faith becomes firm and
fresh. The five islamic creeds are as fgllows- ,
First Creed (Awwal Kalima Tayyib):-alt 35 ds & 1y
Trans:There is no God (llah) except Allah and Hazrat Muhammed
(s.w.a.s..) is His Messenger.

Second Creed (Duwwam Kalima Shahadat):-

)/z()/!ﬂ/}ﬂ

ATV IES Y \w\,d&,}iﬁr}w\‘i\d\‘ig\w\
Trans: | testify that except Allah there is no one to be worshiped. He is
one and no one is associated with Him and testify that Hazrath
Muhammed (S.W.A.S.) is the servant (abd) of Allah and Messenger.
Third Creed (Suwwam Kalima Tamjeed):-

‘..h;.n;w\wwu,s y,d,,y;,::wuwwmw,wwgw\;,u‘_:.

Trans:All praises and glory for Allah only and except Allah there is no
one to be worshiped and Allah is Great. One can not abandon the sins

and perform good deeds without the help of the Almighty \Allah who is
great and supreme.

Fourth Creed (Chaharum Kalima-Tauheed):-
8oy u}u‘i‘sryb) Eially ‘s.:u M\d)&d\dd&ﬂ‘iéb)&\‘i\u\‘i

SIS

Trans: There is no one except Almighty Allah. He alone deserves for
worship. He is alone and has no partners. The entire universe and its
administration is of Him. All priases be to Him. Life and death is in His
hands. He is alive and the death will not come to Him. The good is only
in His hands and He is omnipotent.

Fifth Creed (Panjum Kalima Radde Kufr):-
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Trans: Oh Lord! | seek Your refuge from associating partners with You
and | also seek Your pardon from unintentionally associating partners
with You. | repent for such association. | am disgusted with hypocracy
and heathenism and from all sorts of sins and | have embraced Islam and
affirmed the belief (Eimaan) and assert that there is no one to be
worshiped except Allah and Hazrath Muhammed (S.W.A.S.) is the
messenger of Allah.

23 ISLAM (Belief):- Obeying the orders of Allah and His Messenger is

called Islam (Belief)(®)

24. PILLARS OF ISLAM:- The pillars of Islam (The things on which

the structure of Islam is standing) are five.

1. Monotheism and affirmation of messengership (Testifying that Allah
is one and Hazrat Muhammed (S.A.W.S.) is the Holy Messenger of
Allah.

2. Saying Prayers (Namaz) Five times prayers is compulsory(2),

Fasting (Roza) in the complete month of Ramazan, fasting is

compulsory.

4. Zakat Payment A person in possession of wealth more than
the minimum holding®) for one year is compulsory for him to pay
on the expiry of one year a fixed amount to the poor.

5.  Haj Pilgrimage Based on the capacity Haj is compulsory once in
the entire lifetime.

w

1. One affirming the belief is called a muslim.

2. On friday instead of mid day prayers (Zohr salath) congregational prayers is
compulsory (Farz).

3.The minimum of gold 60 grms. and 755 mlg. and for silver 425 grms and 285 mlg.
or equal to any one of them or cash available (the detailed payment of zakat is to be
seen in the relevant books.




NISAB AHLE KHIDMAT-E-SHARIA (31) PART-I

25.THE COMMANDMENTS OF ISLAM:-
The Commandments of islam governing the words and deeds of
the muslims are as follows:-

(1) Compulsory (Farz)  (2) Obligatory (Wajib) (3) Tradition (Sunnat)

(4) Desirable (Mustahab) (5) Permissible (Halal) (6) Forbidden (Haram)

(7) Unbecoming (Makrooh) (8) Acceptable (Mubah).

I.Farz(1) (Mandatory or compulsory)is that which is proved by
categorical evidence. Denier of it is a pagon and kafir the relinquisher
without reason is a sinner and liable for severe chastisement

I1.Wajib (Obligatory) is that which is proved by presemptive evidence.
Denier of it is not a pagon but relinquisher without any reason is a
liberatine and liable for torment(2),

I11.Sunnat®) traditions of the Holy Prophet - It is that pious act which is
performed by the holy messenger (s.a.w.s.). The performer will be
rewarded and the non-performer without any reason and the
relinqusher is liable for condemnation and sinner.

IV.Mustahab (Desirable) is that which carries reward on performance

and no torment for the abstainment. This is also called Nafil.

V.Halal (permitted) Any act which is proved by the conclusive
evidence is right and lawful.

VI.Haram (Forbidden) Any act which is proved by the conclusive

evidence is prohibited and unlawful. A person taking it as permissible

will be pagon and sinner liable for severe chastisement..

1. Farz are of two kinds (i) Farz-e-Ain individual responsibility.(Which is compulsory
for every muslim to perform such as Salath of Five times and fasting in the month
of Ramadhan etc.(ii)Farze Kifaya (collective responsibility) is that which is not
binding on every one but if it is performed by some persons it will discharge the
others and if it is not performed by anyone all will be emberdend such as funeral
prayers etc.

2.. For example Namaze witr and Eid prayers.

3.There are two types of Sunnat (i) Sunnat-e-muakkadha (Stressed tradition) on
which the holy prophet was always acting upon and some times abondoned. A
person complying with it is entitled for reward and the relinquisher without reason
is a sinner and liable for curse.(ii) Sunnat Ghair muakkadha (not stressed tradition)
(on which the holy prophet sometime acted upon and sometimes let it out. The
person complying it is entitled for reward and relinquisher without any reason is not
a sinner). This included as desireable (Mustahab).
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VII. Makrooh® (unbecoming-disliked) is that act which is prohibited by
presemptive evidence.

VII1. Mubah (acceptable) is that act which neither carrys any reward for
performance nor any punishment for abstension.

26.Deen:- (Religion)(2) Belief and surrender are jointly called Deen.

Warning:- In this chapter the real belief (with principles) have been

explained holding them firmly and treating them dear to life is necessary.

Now the ficticious perceptions are explained and the muslims should

absolutely to be scared off from them.

FALSE PERCEPTIONS (Agaid-e-Batila)

Paganism (Kufr):- Polytheism (Shirk) permitting the prohibited (etc.)

1. Paganism (Kufr):- In shariat the opposite of Islam is infidelity.
The things which are to be affirmed with heart and tongue as
obligatory and the person denying them is called an infidel, (whether
he denies totally or partially or utters any word with his tongue for
denial or does not affirm it by heart)(®),
2. Paganism is very bad the person committing it (infidel) will be in
the Hell for ever.
3. After having embraced Islam one should be grateful to Allah
and perform its ingredients (good deeds)and fear for its deficiency(4).
Hence it is the bounden duty of every Muslim to abstain from the
words and deeds of infidelity and to bear in mind that the utterance of
the words of disbelief intentionally (whether as a mockery or for fun)

1.Makrooh (unbecoming) is also of two types (i) makrooh-e-tahreemi which is
disapproved to the point of forbidden. A person guilty of committing it is a sinner
and liable for punishment. (ii) Makrooh-e-Tanzihee (abominable) is that which is
near to the permissible act and the person committing it is not a sinner.

2.This definition is of the religion of Islam otherwise in common parlance deen
implies the meaning, mode of life and community.

3.But person not affirming by heart will be a pagon before Allah.

4.1f by chance any words of heathenism have come out or any act of infidelity is committed.
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turns the man into a disbeliever(1). If by chance any word of
infidelity had come out from the mouth unintentionally it is a
different matter. In such case one should repent() for it immediately.
4. Words of infidelity which turn a man into a pagon are various but here
examples of few are mentioed. From these and such others are to be
abstained from.
i.Disrespectful®) and abusive towards the lord Almighty Allah.
ii.Disrespectful to any prophet from among the prophets.
iii.Blashphemy against the Holy prophet Hazrath Muhammed
Mustafa(s.w.a.s.) for example finding) faults in the blessed face
or any of his virtues or in any of his orders.
iv.To Contradict any verse of the Holy Quran or to disrespect it.
v.To reject any verdict from the orders of shariat or to disgrace or
ridicule.
vi.Administering the absolutely prohibited as permitted one
and vice versa.
vii.To say on the arrival of Ramadhan that a grief and distress has
fallen on us.
viii.On the advice to perform salath uttering that what could
you get for performing so much salath and what damage is caused
to me for not performing salath.
ix.In case of furiousness etc. saying "even if Allah orders me to do
that particular work I will not do it".
x.After reciting Bismilla Hir Rahman Nir Raheem, performing
any prohibited act (e.g. drinking wine, fornication, etc.

1.However the state of unconsciousness etc. is exempted. Similarly due to fear of life
if any words of heathenism is told by tongue but his conscience is firm on eiman he
will not be a pagon. Always it is better, whatever may come, not to express any
word of kufr or like it by the mouth,.

2.In case of option and intention renewal of 'eiman’' and renewal of marriage is
compulsory.

3.Some illeterate persons at the time of grief and melancholy or on the death of
someone say, by way of sympathy, that Allah has done tyranny etc. Allah save from
this sin.

4.Whether it is for fun or ridicule such person will not only become a pagon but liable
for execution. His repentence will never be accepted and he will be hellish for ever.
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xi.The sins may be either small or big taking them as legal and
permitted or to consider a major sin as very insignificant (that
means to consider that what will happen if it is done).

xii.Consultation about the hidden and invisible things with any
astrologer or pandit (Hindu religious scholar and fortune tellar)
and to believe in them.

xiii.On suffering from small pox carving out an idol and
worshiping it and expecting relief from it.

Some religious scholars have included despair and frustration

from the mercy of Almighty Allah and fearlessness from His wrath

in heathenism.

6 To declare any muslim however sinner and libertine he may be as
'kafir' unless and until any word of heathenism is heard from his
mouth or any sign of heathenism is observed in him.

2. POLYTHEISM

1. To treat others as equal to the Almighty Allah that means to
associate partners with Allah in His attributes like absoluteness and
entitle to worship is called polyhtheism.

2. Polytheism is a grave sin the person comitting it will be (a
polytheist) will never be pardoned and he will be in the Hell for
ever.

3. There are various forms of polytheism (Shirk). A few popular
forms are shown below.

(1).The forms of associating something with the Almighty Allah in
His entity.
a. Conceiving something as Allah.
b. Telling someone that Allah is on the sky and you are on
the earth(?) (etc.)

(2) .The forms of association of partners in the attributes of Allah.

a. All the attributes of Allah or any one of them are believed to
have been permanently found in any creature e.g. religious
preceptors, saintly guide, sage etc. are believed to know the
hidden things like the Almighty Allah and to believe that they are
always aware of our state of affairs or they see the hidden, open,
nearer and farther things, and hear the near and distant

o

1.That means the power of Allah on the sky the same is yours on the earth.
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sounds, or grant food and employment, children and service,
honour and respect, life and death, or ward off the stressess and
strains, or provide profit and loss with full authority and power(1),

Infidelity
3. The forms of joining someone else in the title of the Almighty

Allah to worship.

a. Prostration before others except Allah

b. Fasting in the name of others except Allah.

c. Slaying animals in the name other than Allah

d. Dedication and release of animal in the name of other than

Allah(2),

Warning:- These and other such forms are part of polytheism. The
Muslims should abstain from them and know that all the creatures are
deprived of the attributes of Allah Yes, there is no doubt that the
Almighty Allah with His favour has granted certain knowledge and
authority to his selected persons or granted any quality and they are
always under His enormous beneficence. He alone is the ultimate
authority without His will and command nothing takes place. Anybody
(whether dwelling on the sky or on the earth) can never provide benefit or
loss to anyone. Hence the profit and loss is in the hands of Almighty
Allah and we have to request Him to fulfil our needs and desires.
However for such requests we have to make the saints and the prophets as
means of approach (as they are accepted and favourite persons of Allah),
to get our requests conceded. Hence we should make them as a media of
approach.

1.Certainly the Almighty Allah with His beneficence has granted certain qualities to
some of His creatures, and given so much wisdom which is not given to others.

2.Dedicated and released in such a way in the name of someone except Allah
prohibiting its benefit. Whereas nominating it for someone for his hereafter welfare
is not included in it.
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3. LEGITIMISATION OF SIN

1. To disobey the principles of Shariat is called Sin. That means the acts
which are ordered to be performed are not performed and doing what
is prohibited.

2. Committing a sin with full knowlege that it is a sin®) is a sin but

legitimization of a sin or perceiving a sin as permitted one is paganism.

3. There are two types of sins (1) Great (2) Small

i. Greater is that sin commitment of which imposes a threat for
great torment(?) in the hereafter and punishment only in life for
some time.

ii.Small is that sin which neither entails any threat for a
torment in the hereafter nor any punishment is prescribed in this
world for it.

4. The perpetrator of the great sin is called transgressor(®) in shariat.

5. There is dissension in regard to the number of great sins but many
religious scholars unanimously declare the following as great sins.
(1)Polytheism(4)(2) Killing an innocent(3) Abondoning any
compulsory duty (Salath, fasting,etc.) (4) Drinking wine or any
norcotics (5) Fornication (6) Theft (7) Witchcraft (8) Tyranny (9)
Falsification (10) Accepting bribe (11) Usuary (accepting, giving and
cause to be given). (12) Underweighing (13) Eatingaway the property
of orphans with force (14) Mistrust (15) Hiding the real facts and
adducing false evidence (16) To convert the right into wrong or wrong
into right by taking a false oath (17) Disobeying the parents or
troubling them (18) Gambling (19) Slandering of adultery against
virtuous and chaste (20) Sodomy (21) Insisting on small sins or to take
them as unimportant.

1. By committing sin one does not loose his faith (Eiman). His heart becomes hard
and a black spot appears on the heart which becomes meek and dark.
2..Threat to punishment.

3.. Debaucher may be pardoned provided he is firm in his Islamic faith.
4. The detials of polytheism (shirk) and its consequenses are already explained.
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6. There is no limit of small sins they are numerous(®) .
7. Every muslim should abstain from every sin(@) if by chance any sin
has been committed repent for it immediately.

(1). Repentence is the name of the following three things.
Knowledge, lamentation and abstension that means to estimate the
damage of the sin as it will entail torment or chastisement of fire in
the hell then lament for the sin which has been committed in such a
way that the concience will curse him and then make full
determination that no sin will be committed in future.

Lastly it is the supplication with the Almighty Allah to keep every
one of us on the right path of the belief and to save from the false
perception. Aamin

G0 551 K it 853 550 o 555 853 5 G il

1. That means except major sins all the other are minor sins.

2. There is a hadith that by committing a sin a black spot appears on the heart of
the sinner which may be wiped off by repentance but if that person persists on sins
and does not repent that black spot spreads on the heart. by transforming the
whole heart black one. After this the heart never accepts any advise.or moral
preachings.

End of Part - |
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JAMIA NIZAMIA, HYDERABAD. A.P. INDIA
ARABIC UNIVERSITY

JAMIA NIZAMIA is an Arabic University. This University was
founded by Shaikhul Islam Hazrat Hafiz Mohammed Anwarullah
Farooqui, Fazilath Jung in 1872 A.D. (1292 Hijra), It is the centre of
higher learning in Islamic Studies, Arabic Language. The subjects
offered for sutdies in this Jamia are Tafseer, Hadith, Figh, Logic,
History, Philosophy, Humanities and Social Studies including facilities
for research work (Ph.D.) in Islamic Studies. Jamia Nizamia has started
a girls college known as "Kuliyatul Banat" to beneifit the Muslim Girls
with higher education in Hadith, Figh and Arabic Literature etc. In this
college the education upto Doctorate (Ph.D) has also been provided.

During this span thousands of students and scholars of this
university fanned out all over the world and occupied important
positions. Some such great Scholars include world renowned Dr.
Hameedullah, a great Islamic Scholar and writer. The former Chief
Minister of Hyderabad State Dr. B.Ram Kishan Rao is also one of the
noted alumni of this Jamia. The certificates awarded by this university
are recognised by Osmania University, Hyderabad, Maulana Azad
Urdu National University,EFLU,Hyderabad and other Universities in
Middle-East.

197 schools are affiliated to this institution within and outside
the State. There are at present about 1400 students out of which 750
are the boarders who are provided free education, free boarding and
lodging facilities including clothes and free academic syllabus material.

Jamia Nizamia has also Darul-Ifta (edict issuing centre) to
meet day to day requirements. Edicts can be obtained through
E-mail:fatwa@jamianizamia.org-fatwajamianizamia@yahoo.com.
The"Majlis Ishaat-ul-uloom" (Pulication Cell) formed by the founder
himself takes up the publication of books on various Islamic topics.

The annual expenditure of Jamia Nizamia including salaries to
the staff, boarding and lodging expenses of the students, sundry
expenses etc. apparoximately 2 crore rupees. This expenditure is
met from donation, zakat and the skins of sacrificed anmimals.

For Completion of its future programmes your complete
assistant is required. Kindly contact on phone
N0s.24416847/24576772, the representative will immediately
approach your residence and collect the contributions after issuing
valid receipt. During the month of Ramazan between 7.00 a.m. and
6.00 p.m. one can deposit contributions directly at Jamia Nizamia
Shibli Gunj and Commercial Complex Jamia Nizamia opp. SBH.
Gun Foundry On Cheques/Drafts the name of JAMIA NIZAMIA,
HYDERABAD may be written duly crossed.

(A/C. No. 10194046903 S.B.l. Chandulal Baradari Br. Hyd. INDIA)
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P'*"f“ u.‘g.‘»)\ a1 !
- ek ol 4T 8 54l A N 4 e 6N 58 g § Gl ol AL
Bismilla Hir Rahman Nir Raheem
Alhamdulillahi Rabbil Aalameen Wassalatu Wassalamu Ala Syedil
Mursaleen Wa Ala Aalihi Wa Ashabihi Ajmaeen.
RULES REGARDING ABLUTION (Wudu)
1. There are four essentials of Ablution (Wudu)
(i) Washing of face (if) Washing of hands including elbows
(if) Rubbing of 1/4 head (iv) Washing of both legs including ankles.
(The other ingredients) included in making ablution are either

Sunnah or Mustahab.

2. The method of doing ablution is that one should sit facing 'Kaba'.
Then make the intention (niyyat) and recite Bismilla Hir Rahman
Nirrahim. Wash both the hands up to the wrist thrice. Then make
gargles to rinse the mouth thrice applying water with the right hand.
One should apply Miswak (Tooth Brush) which cleans the teeth. In the
absence of tooth brush rub the teeth with index finger. Then apply
water thrice inside the nostrils and clean them with left hand. Wash the
face thrice with fresh water (vertically) from forehead to chin
(horizantally) from one ear lobule to another lobule and the beard may
be combed™ with fingers. Both the hands are washed thrice upto
elbows. First right hand then left hand and every time the interdigital
webs are rubbed. Then both the hands will be made wet and rubbed on
head, ears and neck. Finally both the legs are washed with ankles.
Right leg first then left while combing the fingers. (The ablution(wudu)
in completed)

Warning:- i.During ablution(wudu) and after ablution (wudu)

'Kalima-e-shahadat® and Durud-e-Shareef is recited as a virtue.

ii.If the parts of ablution are covered with oil etc. they should be cleaned
before ablution, tight ring in the finger® moved because if a smallest
portion is left dry the ablution will be defective.

1. In a way that the fingers are inserted in the hairs from inside back and taken
upwards out.

2. It is better to memorise certain supplications for ablution and utter them.

3. Similarly the tight bracelets in the hands of women are moved.
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3.Splashing water on the face with force and washing any part of the
body more than thrice. Sitting at a dirty place or inside the mosque for
ablution or talking unnecessarily while undertaking ablution are
abhorrent.

4.Ablution becomes void if anything leaks from the place of urine and
stool or due to piles the blood or pus comes out from the body, ejection
of something mouthfully, sleephing by taking support of something,
unconsciousness or intoxication, laughing loudly” during the prayers.

5.1f one is suffering from continuous discharge of urine or suffering
from piles etc. he should make fresh ablution at the time of every
prayers (with such ablution one can say the prayers of that time only
either Sunnat, Nafil and the make up salath (qaza).

6.Saying of prayers without ablution or doing prostration is completely
prohibited and touching of the Holy Quran without cover is also
disapproved to the point of being forbidden. However if it is covered
by something it can be touched, recitation of Quran by seeing it or
orally is permitted.

ESSENTIALS OF BATHING (Ghusl)
1. There are three essentials of bathing
i. To gargle ii. Clean the nose with water
iii. To flow water on the entire body (the other acts are
Traditional or pleasent)

2.The method of undertaking bath is to make an intention (niyyat) first
then to get oneself clean by taking bath. Then recite Bismilla Hir
Rahma Niraheem o> ,n‘,.._r I 4_U|,_,..f quietly and wash both the hands
upto the joints three times. Then wash the secret parts of the body and
those parts wherever there is dirt, then make full ablution® . In this
ablution make gargles prefectly and clean the nose inside with water.
After ablution (wudu) water must be flown on the entire body in such a
way that the hairs of the head are completely wet and pour water on the
head then on the right shoulder and left shoulder. (It is the flowing of
water on entire body for the first time and scrub the entire body with
hands similarly water should be flown on the body and shoulders two
times. (So that the entire body is washed according to tradition
(Sunnah). Hence the bath is completed.

1.Provided the follower (Musalli) is a major and the salat is of Ruku Sajda.
Warning:- Along with ablution the salat is also revoked.
2.During this ablution kalima shahadat and durud-e-shareef need not be uttered.
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Warning:-
i.If one wears a tight” ring it is moved so that the hidden part is

watered. The skin under the beard and moustaches and the skin under
the hairs of the head are washed. And if the plaits are there they should
be opened and made wet so that they are watered at the roots. Ladies
may not open the knots. Only the roots of the hairs are enough to be
made wet with water.

ii.If it is harmful to water any part or there is bandage on the wound
and removal of it will harm or dangerous, draw wet hands on this part
and on the bandage..

iii. Those who wash the body well and at the final stage undertake
(ablution) and then recite some Arabic words (which is termed as niyyat
of ghusl) and while reciting or blowing on the water, pour it on the head
and shoulders thrice, with a pot and feel that without this special
method the bathing (Ghusl) will not be completed, in as much as for
those women folk who do not know the niyyat of ghusl are supplied
with water blown by other person to use in this manner as shown above.
This method is baseless and superfluous. Because the ghusl is complete
only after the entire body is made wet. In performing ghusl the
essentials are to be observed (gargling and applying water inside the
nose and drawing water on the entire body). If anything is missed the
ghusl will not be complete. The body will remain unclean, eventhough
the niyyat is recited thousand times and countless times water is poured
on the body.

3.Intercourse (Jima):- Nocturnal pollution and menses make the bathing
(ghusl) compulsory i.e. if one undergoes the above conditions must
undertake bathing (ghusl). If without intercourse or nocturnal pollution,
the semen is discharged with force with passion while awake ghusl is
essential. Similarly any male or female after awake from sleep finds the
body or clothes wet and believe that it is due to semen, even if the
nocturnal pollution is remembered or not or it is believed that it is
involuntary discharge of semen but the nocturnal pollution is

1. Similarly if the ear rings, nose rings, and the bracelets are tight the same may be
moved and get the skin wet.
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remembered or not or it is believed that it is involuntary discharge of
semen but the noctornal pollution is remembered or not or there is
confidence that it is semen or involuntary discharge of semen but the
nocturnal pollution is remembered or there is doubt whether it is semen
or involuntary pollution. In all these three conditions bathing (ghusl) is
essential.

4.When a male or female is in need of ghusl and without undertaking
ghusl the following acts are prohibited.

Salaat, Sajda, touching the Holy Quran or reciting it (with an
intention), to enter into the mosque.

Warning:- During menstruation or in puerparium observing fast by a

female and during menstruation and puerparium sexual intercourse is

prohibited. . .

RULES REGARDING WATERJLAL (3}

1.Rain water, fountain, river, rivelet, tank, pond, cistern, well, water
from these sources is pure. (wudu and ghusl with this water is perfect.)

2.Flowing water or the water contained in the fountain etc. which is
of the width and length® of ten yards will not be impure. Due to falling
of dirt or sinking and dying of any animal in it will not make this water
impure unless and until the taste, smell or colour of this water is
changed.

3. Still water which is less than ten yards in length and breadth e.g.
contained in a small fountain or well etc. will become impure if a small
portion of dirt is fallen into it. (e.g. liquor, urine, blood or a drop of
dirty water or very little stool, cow dung, horse dung is fallen the entire
water will be impure.) even if this dirt will not cause the water to
change its smell, colour, or taste

4.1f clean and pure articles e.g. mud, soil, tree leaves, flowers etc. are
fallen in the water causing change of taste, smell and colour or the
water is confined for many days and developed smell the water will not
be impure. (whether it is 10 x 10 yards or less than it). However if the
thinness of the water is disappeared and it becomes liquid, that water is
clean but can not be used for wudu or ghusl.

1. This is sharai yard equal to one cubit long. Ten sharai yards are equal 41/2
meters. If the water tank is 412 meters long and 4 1/2 meters wide it is called 'Dah
dar Dah'
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5.1f in a well, liquor or urine or blood or a drop of dirty water is fallen
or a little stool or dung is mixed or dirty rope or bucket or utensils are
fallen or any animal containing blood (which does not live in water) is
fallen or swollen or burst or a young person or a child or a goat or its
kid or any big animal or its youngesters or two cats or six rats or more
or equal to them, any type of animal, is fallen and died (whether they
are swollen or burst or not) or a pig is fallen (died or removed alive) in
all these circumstances the entire water of the well will become
impure®.

6.1f a cat or pigeon or any other bird or animal equal to them or
greater than them but smaller than a goat is fallen and died or a dead
animal is fallen but it is not swollen or burst, in these circumstances the
well will be clean after 40 or 60 buckets® of water is removed. If a rat
or equal to it or greater than it or smaller than a cat is fallen and died®
or 2 rats are fallen and died the well becomes clean after 20-30 buckets
of water is removed.

7.The method of making the well clean is that the things which have
made the well unclean due to their falling must be removed first then
the quantity of water which is required to be removed (as mentioned
above) is removed.

8.When the entire water of the well has become unclean, it is better to
empty the entire well. If due to any reason it is not possible 200 or 300
buckets of water must be removed continuously to make the well clean.

9.If an animal other than a swine is fallen in the well and comes out
alive the water of the well will not be unclean. Provided there was no
dirt on the body and its mouth is not sunck in the water (if there is dirt
on his body the water will become unclean. If its mouth is sunk in the
water then the order regarding left over will apply that means if the
leftover is clean the water will remain clean and if the leftover is
unclean or suspicious or abominable the water will also be unclean,
suspicious and abonimable).

1.A small fountain or cistern which is less than ‘dah dar dah’
2.The bucket should be of average size neither big nor small.
3. But it is not swollen or burst.
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ORDERS REGARDING LEFTOVER FOOD JIL»%::‘L_;"’

1.The leftover food of a humanbeing is clean provided no unclean thing
like liquor, carrion etc. is drunk or eaten at that time. Similarly the
leftover food of a horse or permitted animal (cow, buffalo, goat, hen
etc.) is clean provided their mouths are not dirty by filth etc.

2.The leftover food of cats, mice, lizard or prohibited birds like crow,
vulture etc. or country hen or cow and buffallo eating dirt is abominable
provided their mouths are free from dirt at that time.

3.The leftover food of a mule which is born to a female donkey is
suspicious.

4.The leftover of swine, dog, etc. all four footed prohibited animals is
unclean. Similarly the leftover food of an animal which are permitted
has eaten unclean things and filth and puts its mouth in the clean things
they will become unclean.

DRY ABLUTION (Tymmum) Jl-Z &
1.Dry Ablution (Tymmum):- It is that perception and practice which is
undertaken with clean soil to acquire cleanliness instead of ablution
with water and bathing (ghusl).
2.There are three essentials of tymmum:-
i. Intention (Niyyat)
ii.Lightly striking both the hands on clean soil and rubbing
them on the face.
iii.Striking both the hands on clean soil and rubbing them
upto the elbows.
3.The method of performing tymmum is that first make an intention
("to clean myself instead of wet ablution and bathing, | undertake the
tymmuym ").. Then by utterning 'Bismalla Hir Rahaman Nirraheem
‘..5)3\ -3 w\‘._.... keep the palms open and hit them on clean soil and
rub them on the face, in such a way that the extra earth which is licked
to the palms is removed. Then both the hands are rubbed on the face
without leaving any space. Then similarly both the hands are hit on the
clean soil and rubbed on the hands up to elbows without leaving any
space (the tymyum is complete).
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Warning:-
i.Rubbing (Masah) will be done with not less than three fingers.
ii. If a tight ring in the finger is there or there is oil on the hands and
mouth it is necessary to remove it first.
iii.A single tymmum is sufficient for both ablution and bathing (if the
intention is made for both).

4.Clean soil or any thing forming the part of soil e.g. stones, pebbles,
sand, lime etc. can be rightly used for tymmum. But the things which
do not form part of the soil such as gold, silver, iron, wood, cloth, etc.
are incorrect for tymmum. However if they are covered with dust then
it is correct.

5.The conditions required for tymmum are that if during journey or
away from the village area where water is not found within a mile, or
due to some ailment or of fear of affliction of other diseases or increase
in its severity due to which water cannot be used. There is danger or
(fear of enemy or beast) or non availability of bucket or rope, if water is
available only for drinking, or there is fear of Eid prayers or funeral
prayers are being missed.

6.The things which break the wudu will also break the tymmum. And
the things which make the bath compulsary will make the tymmum
ineffective. Apart from these the availability of water in abundance and
removal of excuse will drop the tymmum.

RULES REGARDING FILTH JiLlerld

There are two kinds of filth:-
i. Thick filth (Najasat-e-ghaliza) (ii) Light filth (najasat-e-khafifa).

2.Stool, urine, semen, dung of horse, camel, buffalo, cow, sheep,
droppings of goat etc. The beat of the duck, hen, flowing blood, pus,
mouthful of omitting, liquor, sendhi, tadi, the fat of dead animals are
thick filth (Najasat-e-ghaliza)

3.The urine of horse and permitted four footed animals and beat of
the prohibited birds are light filth (Najasat-e-khafifa).

4.1f the thick filth is liquid equal to the palm's depth and if it is thick
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and solid it is exempted upto 5 grams™. If it is more than this it is
compulsory to be cleaned.

5.1f the light filth is sticked or fallen on hand, leg, sleeves and skirt, etc. it
is exempted upto /4th of this portion If it is more than this it must be
removed.

Warning:- These rules are restricted to clothes or body only. If a drop or
very meagre in quanitity of the filth is fallen in little water or in a well
the entire water will become unclean.

6.1 invisible filth is dropped or fallen on any cloth it will be made clean
by washing thrice and wrenching it with force. If visible it must be
washed out till it is removed®. Eventhough the smudge or smell is
retained on the cloth (removal of the actual filth and its vanishing effect
is enough

7.1f a dog puts its mouth in a pot or licks it should be washed thrice and
every time it is made dry to clean.. But washing it seven (7) times will
be better and during this process it should be washed with earth once.

RULES REGARDING FUNERAL JIL—«C@)C%

Rules to be observed at the time of death (6'&:«})@{,}

1.When a muslim is about to die according to "Sunnah" he should be
laid flat and his face®®’ turned towards ‘gibla’. If it is difficult to turn his
face towards qgible it should be left as it is.

2.Before agonies of death are started it is traditional that any person
among his friends and relatives should sit near him and advise him, that
means while sitting before him chant Kalima-e-Tayyaba so that he also
recites kalima-e-tayyaba and if he is unable to utter with his mouth will
surely have effect on his conscious. But he need not be pressed and
insisted to chant the 'kalima-e-tayyaba' because it is not known as to
what he will utter during the throes of death (This should be perfectly
remembered and should be sounded to the women folk). If the dying

1. If the filth to that extent is found on the cloth or body and without cleaning it
one performs the salath it will be abhorrent.

2.The unmber of times washing is not a condition.

3.Whether the head is kept towards the north and the legs towards the south and the
head is slightly turned towards gibla as laid in the grave the legs are kept towards
gibla and with the help of a pillow the head is slightly raised the body will be
towards gibla.
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person chants the 'kalima-e-tayyaba' once the others must keep quiet
because the chanting of this kalima may end his life as a believer.
However after chanting the kalima if he talks about worldly affairs then
the chanting of kalima may be repeated several times before him. When
he recites this the others should keep quiet. During this period matters
relating to his wealth, property and organisation and the look out of his
children need not be discussed with him. He may be free to think about
his Creator 'ALLAH.

3.Reciting 'Sura-e-Yaseen' by sitting near his face is permissible. This
will ease the agony of his death

RULES REGARDING THE DEAD BODY S e

1.When the soul is freed the hands and legs of the dead person should be
made straight i.e. the hands may be brought close to the sides, the legs
are kept close to the thighs and kept straight.

2.The mouth is closed with a cloth bandage (that the bandage is run from
the chin to the head) and tied both the ends and while reciting

A.U\ d}.d) 4.1.6 kSL; 94 A.U\ M

3.While keeping hands on eyellds the eyes are closed very slowly.

4.The thumbs of both the legs are tied together.

5.Clean sheet of cloth is spread on the body.

6.If there is indication of swelling of the abdomen a dagger or iron may
be kept on it.

7.1f possible scented™ sticks are burnt near the dead body.

8.The males required bathing and the women under mensus should not
be allowed to go near the dead body.

9.Near the dead body (before cleaning it) the Holy Quran need not be
recited (However by sitting at a distance can be recited.)

10.Covering the dead body with shroud and its® burial is performed as
early as possible.

1Provided one is not in the state of fasting because the perfumed smoke spoils the fast.

2.To wash the death body of a muslim, to wrap it in the shroud, funeral prayers and its
burial is a collective duty of the living muslims. If performed by some muslims the
responsibility of all will be over and not performed by any one of them all will be
sinners.
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RULES REGARDING THE WASHING OF DEAD BODY

(K»J""Zu’mnﬁ

i.To wash the dead body is 'Farz-e-Kifaya' (Any one can perform)

ii.It is desirable (Mustahab) that the washing of dead body is undertaken
by any one of his nearer relatives. If the relatives do not know how to
wash the dead body any pious person can do it.

iii.Where the body is being washed no one except the person washing the
body and the persons nearer to him are present.

iv.For washing the body the water is boiled” while putting the leaves of
berries” and 'khatmi' (gul-e-khairu).

v.Wooden plank on which the body is washed is cleaned first and burn
incense sticks or any perfume, aloes wood etc. under it. The container
of the fire is kept under the plank and rooted all around it 3 to 5 times®.

vi.Till the washing of the dead body is complete some perfumes are
burnt near it.

vii. The method of washing the dead body is that the dead body is laid on
the plank while keeping the legs to the south or west or according to the
convenience. Then the clothes are removed from the body. But the body
is covered with a cloth from navel to knees. The person® washing the
dead body should cover his hands with a cloth, then clean® the hidden
parts and wash them and if any dirt is found on the dead body it is
cleaned with water. Then the dead body is given ablution (during the
ablution®® gargle and applying the water in the nose is not ncessary)
However teeth, mouth and nose are cleaned with a wet cloth. When
ablution is over the mouth, nose and ears are closed with cotton so as to
prevent the water entering inside. The hairs of the head and beard are

1. If hot water is not available unheated water will be used.

2. No worry if not available.

3. Not to move more than this .

4. 1t is desirable that the person washing the dead body is a reliable person. To give
perfect washing not to disclose any defects but he can expose good things.

5.Without wearing gloves it is prohibited to touch the body.

6.This ablution will start with washing the mouth, because before ablution it is not
necessary to wash the hands of the dead body. In this ablution the head will be
rubbed with wet hands and legs also be washed.
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rubbed with gul-e-khairu (marsh mellow flower) or soap etc. and wshed
so that the hairs are cleaned (if hairs are not found it is not necessary).
The dead body is turned to left” and hot water is poured from head to
legs thrice in such a way that the water is flown down the plank. (It is
washed once®) then (second time) the body is turned towards the right
and water is poured from head to legs thrice in such a way that the
water is flown down the plank. Then the person washing the dead body
try to make the body in sitting condition using some support and to
press his stomach from upside down. If any Excreta comes out it is
washed away. (This will not cause any defect in ablution and ghusl.
Thereafter it is laid on the left side and on right side the water mixed
with comphor is flown so that it reaches down the plank.) This is third
stage of the ghusl and the ghusl is over. Then the cotton inserted in
mouth and nose and ears is removed and the dead body is dried® with
a clean cloth and it is removed from the plank™ and laid on the shroud
and apply perfumes®, camphor etc.

Warning:-The hairs of the dead body should not be combed. Moustaches

or nails are not to be cut. However if a nail is broken it is to be removed®.

viii.The person who is washing the dead body should be one” who is
permitted under muslim law to see the dead body. Opposite sex cannot
perform the washing of the dead body eventhough they come under the
prohobited® degrees. A married woman can perform the washing of
her husband's dead body if she is still under the wedlock. But husband
can't perform washing of his wife's body® .

ix.If a woman dies,at such a place where except males, no women are
availabe, or vice versa, in such cases, instead of washing dead body dry
ablution is to be given. But a person out of the prohibited degrees must
cover his hands with cloth. (If prohibited degree or spouse is available
it is not necessary).

. The washing will be from right side.

. One time is compulsory and three times fully is traditional.

. So that the shroud will not become wet.

. In'such a way that the secret parts are kept hidden.

. See the details in the method of covering the body in the shroud.

. And kept in the shroud.

. On the contrary washing will be complete but the act will itself be abhorrent.

8.The prohibited degree (mahram) is that male and female who are barred from
marrying each other.

9.As soon as the woman dies the husband will be out of the wedlock whereas a

woman will be treated under obligation till she completes the period of waiting

(edit).
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x.Washing of dead body of a minor boy or a girl can be performed by

both the sex provided it was not in the age of puberty.

xi.If a child dies immediately after birth it should be washed and if born
dead whether the limbs are formed or not will be better to wash it
also.

xii. On the putrefied body water is to be flown only.

xiii. If any corpse is found in pieces, if it is, to the extent of half or more
with head is to be washed otherwise not.

xiv.If a person dies having sunk in the water the dead body should also
be washed. If the water is 10 x 10 yards when the body is recovered it
should be shaken thrice with intention to wash it, it will be enough
(washing will be complete.)

xv.If a person is buried without washing it should be removed before the
grave is filled with soil it is necessary to wash otherwise not
necessary.

xvi.If water is not available to wash the dead body dry ablution may be
performed and the dead body is buried. If water is made available
before burial it should be washed.

xvii.If an unclean male or female (who needs bating) or any disbeliever
wahes the dead body it will be treated as washed but it is abominable.

xviii.The body of a martyre”’need neither be washed® nor the blood
stains found on the body are cleaned whereas it is buried in the same
condition.

Xiv.The water used in washing the dead body is dirty one.

xx.It is not permitted to take compensation® for washing the dead
body. If there are many persons who are able to wash then it is
permissible®.

xxi.After the washing of the dead body it should be covered in the shroud.

1. Martyre ("Shaheed") is that muslim, major sane and clean person who is killed with
cruelty by a lethel weapon and after receiving wounds did not enjoy any material
life. Moreover no death compensation was made compulsory for him.

2.Due to preference.

3.The washing of dead body is made compulsory by Allah hence no compensation for it.

4.In such circumstances there is no responsibility on a particular person to wash the
dead body.
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4. RULES REGARDING SHROUD rK»J""’Luw;J

1.Covering of dead body in the shroud (similar to washing is a collective
duty (Farz-e-kifaya).

2.Three pieces of cloth for a male shroud is 'masnoon’, long sheet
(chadar), leg sheet (Tahband), unstitched shirt (kafni) and for female five
items are 'masnoon’, long sheet (chadar), leg sheet (tahband), unstitched
shirt (kafni), bodice (seena band) and yashmak (ordhni)
Clarification:- The sheet of cloth must be long one which can cover the
whole body from head to legs. The leg sheet (tahband) is also a sheet of
cloth but it is shorter than the formar. This should also be from head to
legs®. Kafni® is a type of shirt which covers both sides of the body from
neck to legs. But it is without sleeves and triangular additions (kali). The
length of bodice or brassiers (seena band) is from breast to thighs and the
yashmak (odhni) should be 1¥2 yards in length and 2 span in width.

3. If the shroud as prepscribed above is not made available the dead body
of a male can be covered in two sheets of cloth i.e. long cloth, leg sheet
and the body of a female in three cloths i.e. long cloth, leg sheet and
yashmak. If this much is not made available at least a piece of cloth is
ncessary which can cover the entire body and that can be provided by
borrowing even. The portion of the body which is left uncovered can
be covered by grass etc. If no cloth is made availabe the dead body is to
be covered by clean grass and after laying it in the grave then say the
funeral prayers.

4.1f possible three pieces of cloth for a male and five pieces of cloth for
female should be provided. More than this is not lawful.

5.Small children can be covered in one or two pieces of cloth. But it is
better to provide complete shroud.

6.The child which is born dead or there was abortion it is enough to cover
the body in a clean cloth (full shroud is not necessary).

1.The difference is that the first sheet of cloth is longer than the dead body so that it
can be tied at both the ends after coveriang the body. The leg sheet is equal to the
length of the body (there is no condition for fastening or binding).

2.The custom of shortening at the bottom is not correct.
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7.Martyre need not be covered in a prescribed shroud whereas his body
can be burried in blood stained clothes™

8.The shroud must be of the clothes which are worn by him during his
life time. Pure silk, red, saffron, coloured clothes are not lawful for a
male. But it can be used for the female®. Anyhow white cloth is
preferred for shroud for all.

9.New cloth is better for shroud. Otherwise old will suffice.

10.The value of the shroud must be according to the standard which was
maintained by the males on Fridays and Festivals and for the female
which she used to wear during the visit to her parents.

11.1f there is no money availabe with the dead then the responsibility of
providing the shroud falls on the person who maintained him/her during
his/her life time. If that person is also not available then it is arranged
from 'Baiatul Maal' (common wealth) otherwise by contribution made
by the muslims.

12.Before covering the body apply three or four times incence smoke to
the shroud which is pleasant.

13.The method of applying shroud to a male is that the long cloth is
spread on a cot or a mat. Then lay the leg sheet on it, then the
unstitched shirt is spread on it to the extent of half. The other half is
left over towards the head of the dead body. Thereafter the dead body is
lifted from the plank on which it is washed and laid on this cloth. The
hands are closed to the sides (neither kept® on the chest nor like as
maintained in the salath.) Then put on the unstitched shirt. The head
is kept out of the collar of the unstitched shirt. Some perfume® is
applied on the head, beard and body. The parts which are used for
prostration are rubbed with camphor (forehead, nose, palms, knees and
legs) then the leg sheet is rolled up. First the left flap of the leg sheet,
then the right flap will come on the upper side.

1.If the clothes are less than the minimum requirements it can be completed and if
found in excess they are removed. Further the things which are not a part of shroud
they are removed from the body e.g. arms etc.

2. Becuse the wearing of such clothes was lawful for them during life.

3. It is the custom of disbelievers.

4. The unstitched shirt's collar is pulled towards shoulders to the extent the head of
the dead body can be removed through it.

5. It is not lawful to apply perfumes to a male dead body which is mixed with saffron
whereas it is lawful for the female.
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14.The method for covering the female body with shroud is that the long
cloth is spread on the cot or mat. The bodice™ is spread on it then the
leg sheet is spread on it and then unstitched shirt is spread on it. The
female body is laid on it and put on the unstitched® shirt. After
applying some perfumes and camphor on the parts used for sajda, the
hairs of the head are divided into two parts and spread on the chest
towards right and left, the yashmark is spread® keeping it open while
taking half from under the back and the other half is used to cover the
face, head and hairs in such a way that the hairs are hidden under it.
The leg sheet is rolled up and then the bodice. The bodice is taken out
from the armpit and then cover with it the breast up to thighs. Then
wrap the long cloth in such a way that the right flap is kept on the left
flap.

15.The shroud is tied with the thread or strip of cloth on both the ends
and the waist so that the shroud will not be loosened by wind etc.

16.The cloth which is spread on the carriage is not a part of the shroud
and it is not necessary. If this cloth is not made availabel or it is spread
by any person and removes it near the grave there is no harm

17.When the dead body is covered in shroud funeral prayers can be
performed.

1.As such the bodice or brassier will remain kept between the large sheet and leg
sheed but under the large sheet. It is lawful even if it is kept on the entire shroud..

2.The collar of unstitched shirt is pulled down towards the breast to the extent
required..

3.The yashmark should not be tied or wraped.
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5. RULES REGARDING FUNERAL PRAYERS
PHITTE Sl st
1. The funeral prayers is a collective duty.
2. There are two conditions of funeral prayers.
i.0ne relates to the person saying prayers (they are the same as required
for other prayers e.g. cleanliness, hiding of private parts of the body
(Satr-e-aurat) facing the 'kaba' and intention but the time is not a
factor. Further for this prayers tymmuym is also allowed when there is
fear™ of missing the prayers. (It is not permitted for other prayers®).
The other conditions relate especially to the dead body when they are
the dead bodies of the muslims. The body and shroud is clean®, the
private parts of the dead body are totally hidden as required®.

ii.The dead body is present on the spot. The dead body is before the
person saying the prayers. The corpse and the things on which the
corpse is found are kept on the ground. The imam should be a major
person (if the dead body is of a nonbeliever or of one who has
relinquished islam or the dead body is not washed or the shroud is
unclean or the body is naked or the dead body is not present or it is
kept unclean behind the person saying the funeral prayers on a
carriage or on hands or the imam is a minor in all such circumstances
funeral prayers are not lawful.

3. There are two essentials of funeral prayers. Firstly four takbeerat®
(uttering Allahu Akhar 4 times). Secondly® standing erect. (saying
prayers while standing.)

4. According to the tradition of the Holy Prophet there are three postures
in funeral prayers. (i) Glorification of the Almighty Allah (Sana). (ii)
reciting 'Drude lbrahim' and (iii) supplication.

1. Provided he is not the guardian (wali) of the dead.

2. Except eid prayers.

3.The body and shroud are clean at the beginning is a condition. If after wraping
under the shroud some filth is leaked from the body and the body and shroud
becomes unclean this is not an obstacle for prayers.

4.The secret parts of the body are covered which are called 'satr-e-aurat' in the shariat
terminology. The hiding of such parts are compulsory and exposure is forbidden.
For the male from navel to the knees and for the women the entire body except
face, palms and both feet.

5.Every takbeer stands for one rakat.

6.There is no ruku, sajda and gaida in this salat.
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6 . THE TRADITIONAL AND DESIRABLE METHOD OF THE

FUNERAL PRAYERS 3 A53¢Js"6rit2 iU
The traditional and desirable method of the funeral prayers is that
the imam will stand against the body™ of the dead then the imam and his
followers while making intention® of performing the funeral prayers raise
the hands up to the ears (as in other prayers) and tie them on the belly
while uttering Allahu Akbar and then recite 'Sana’ \
SRR S Jr 5 Iss I 5 S L0 5 Sl 5 ol G ©
then utter Allahu Akbar for the second time. This time the hands need
not be raised®” and recite Drud-e-Ibrahim or whichever is remembered
better to recite drud as recited in other prayers. Allahu Akbar is uttered
for the 3rd time (hands need not be raised) and then recite supplication (if
the dead is a major® this prayer®
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for minor boy or a mentally deranged this supplication
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for(8) minor girl or a deranged girl say this supplication.
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1.Whether the dead is male or a female

2.The intention is "I perform the funeral prayers with four Takbeers for Almighty
Allah and pray for the dead." (If the followers are three they say following the
imam). The imam says 'with the followers' and then utter "Allahu Akbar"..

3.The words ‘Jalla Sanauka' are uttered in funeral prayers only..

4.Do not raise the head towards sky as found customary.

5.Whether male or female.

6.1f this supplication (dua) is not remembered it is enough to utter only

Cdl;g};j\j ‘_....A,‘,.U ,as\ ﬁm even if it is not possible keep silent and then utter "Takbeer'.

7. Oh! Allah the great bless the souls of our alive and dead and those who are present
with us and those who are away, our youngsters and elders and the males and
females. Allah the great, whom you keep alive keep them on Islam and award them
death as believers.

8 OhlAllah the great make him our predecessor in the hereafter and make him a
treasure for us there and an acceptable mediator for our salvation.
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for the 4th time utter Allahu Akbar'” (without any special supplication
turn the face to the right and left, as turned in other prayers to end the
prayers. In the funeral prayers uf/zﬁ!al;?! etc. are not recited. and no
special supplication before the 4th takbeer, no ruku and no sajda. There
is no difference in the funeral prayers for the imam and the followers
except the imam's intention must be as imam (this is deemed desirable)
and the followers as followers (which is compulsory)®. Further the
imam will utter the takbeer loudly and the followers slowly. The rest of
the acts (sana, durood and dua) are recited by imam and the followers.

6.In funeral prayers it is good to form three rows of the followers even
though there are 7 persons. In 1st row 3 persons, in the 2nd row two
person and in the third one.

7.1f the Imam utters more takbeerat the followers need not repeat and they
should stand quietly when imam turns the face for salam the followers
have to emulate.

8.1f any person has arrived after the imam has uttered one or two
takbeerat then he should not join the prayers immediately whereas he
must wait for the next takbeer. When the imam utters the next takbeer
he may join uttering the same.(this takbeer is takbeer-e-tahreema for
him.) He should complete his missed takbeerat after the imam has
turned his face for salam. If there is no apprehension of taking away the
dead body he can recite the 'dua’ otherwise not.

9.If a person having present at the starting of funeral prayers but he did
not join it, it is not necessary to wait for the next takbeer. While
uttering takbeer he should join the prayers immediately.

1. Hands need not be raised this time also.

Warning:- People think that the funeral prayers are very difficult whereas they are
very simple (as evident from the method). In some towns the ignorant muslims
bury the dead without funeral prayers for the reason that they do no know the
method of saying funeral prayers. This is a grave mistkae. The muslims should not
do it (they should learn the method of salaat). While keeping the dead body before
them they should stand after tundertaking ablution and utter 'Allahu Akbar" four
times (the salat is complete) because 'sana’, ‘dua’ are not compulsory but Traditional
(Masnoon) items. compulsory is 'Qiyam' and four takbeers. If a person observes
them the salat is complete. One should however, remember that when the
emergency is over one should learn the method of funeral prayers otherwise he will
be a sinner.

2. Which is compulsory. The follower is compulsory to make intention as a follower
(Mugtadi).




NISAB AHLE KHIDMAT-E-SHARIA ( 59) PART- Il

10.The king, Governor, then the judge'” and deputy judge are qualified
for imamat of funeral prayers. If these officers are not available the local
imam will lead the funeral prayers provided no one from the bereaved®
family is preferable to him. Otherwise the successor or person to whom
the permission is accorded by the successor. If the successor of the
dead are more the nearer will lead the prayers. If there are two persons
of the same standard the elder will be better. For a female funeral the
successors are preferable. If no succesor is present the husband is
preferable. If a person lead the prayers without proper permission from
the successors who is not competent for imamat the successor has a
right to repeat the prayers. However if the prayers are lead by a
competent person then the successor need not repeat it.

11.The funeral prayers will be nullified on the same conditions which
nullify the other prayers. Whereas loud laughter® in funeral prayers will
not nullify the ablution® and by standing beside a woman the prayers
will not be nullified.

12.Without reason performing the funeral prayers by sitting or riding will
not be lawful.

13.The funeral prayers should not be performed® inside the mosque® (if
rain etc. is expected then it will be correct.)

14.1f more than one dead bodies are there better to perform seperate
funeral prayers for each and if a single prayer is performed it is also
lawful. In such case all the funerals are kept in row towards gibla one
after the other so that the head of all are one side and legs on the other
or in a way that the legs of one is at the head of the other. Or the head
of one dead is kept to the shoulder of the other. The breast of the dead
will be against the imam (traditional way). In the rest of the
arrangements the imam should stand facing the dead who was elder and
preferable. If the dead bodies are of different sex first the male then
boys then enuchs then major females and then minor females.

A muslim judge.

The word 'Auliya’ is the plural of wali, that means relatives.

To burst in laughter.

Not harmful for salat.

The mosque where regular prayers are performed.

It is disapproved to the point of forbidden and will be destroyer of virtues.

oUW PR
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15.The funeral prayers are prohibited at the sunrise and at the time of
setting of the sun and exactly at noon. (In the remaining hours it is
permissible.

16.I1f a dead body is brought at the time of performing compulsory (farz)
prayers and the congregation (jama'at) is ready the farz prayers are
performed and then funeral prayers'’, provided the delay will not cause
decomposition of the dead body otherwise the funeral prayers are
performed first.

17.1f the dead body is brought when the Eid prayers are ready. The Eid
prayers are performed first then the funeral prayers. Funeral prayers are
preferred to the Eid sermon (Khutba). Eid prayers first then funeral
prayers then Eid sermon.

18.1f the dead body is brought when prayers of eclipse are being
performed the funeral prayers is to be preferred and then the eclipse
prayers.

19.For funeral prayers the jama‘at(z) is not a pre-condition. If an
individual performs it the common duty will be discharged (whether the
person saying the prayers is a male or female)

20.1f any dead body is buried without funeral prayers but it is not yet
covered by the earth the dead body should be removed from the grave
and funeral prayers are performed. And if dead body is covered by earth
funeral prayers are performed on the grave before the decomposition®
of the body.

21.1f any dead body is found in pieces and if the body is more than half
with the head funeral prayers must be performed, otherwise not.

22.1f a child is born dead no funeral prayers are performed. It will be
wraped in a clean cloth and buried.

23.Any dead which is not given ghusl or taymum then funral prayers are
not correct. But after the burial it may be performed on the grave.

1.When there is doubt of starting putrefaction the remaining sunnat may be
performed after funeral prayers otherwise after sunnat (Durru Mukhtar)

2.Because the congregation (jama'at) is mostly needed as this prayer will be
supplication for the dead. The congregation of muslims and praying for the dead
for divine mercy and remission of sins will have a special effect.

3.Some religious scholars have estimated three days for putrefaction or
decomposition of the dead body.
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24.The funeral prayers must be performed'” on the dead body of every
muslim however sinner or debauched he had been. But the muslim
ruler is competent to pass orders not to perform the funeral prayers on
any evilmonger so that the others may have lesson from it and abstain
from debauchery.

25.Any person who Kkills any one of his parents no funeral prayers is
peprformed on his dead body. (As a measure of discard.). Similarly on a
dacoit when he was killed during dacoity he may not be given ghusl even.

26.Any child whose parents or any one of them are muslims he will be
taken as muslim and funeral prayers will be performed on his dead
body.

27.When the prayers are over the dead bodymay be taken to the place
where the grave is dug and then buried®.

6. RULES REGARDING FUNERAL PROCESSION
r&’L%Lu’tz

1. Carrying a dead body is the worship and it is a traditional way of the
Holy Prophet.

2.The traditional way is that the dead is laid on any wooden cot or
bedstead etc. lifted by four persons® from four sides and carry it in such
a way that each one® caught hold the leg of the bedstead and its side
bends are kept on the shoulders. Similarly a group of four persons carry
it in turn.

3. It is pleasant that each person helps lifting the coffin from all the four
sides and completes ten ten steps from all the four sides. First right side
from the head then right side of the hind leg. Then the left foreleg of
the cot on left shoulder and the hind leg on the left shoulder and

complete ten ten steps. This will complete 40 steps®.

1.Except few persons whose details are prescribed in the important books.

2.If the dead was a pious person it may be sent quicky for divine mercy and if it not
pious it may be got rid of immediately.

3.In emergency lifting it by two persons is also lawful i.e. where there is no space.

4.The legs of the carriage (dola) need not be loaded on shoulders as a burden as it is
abhorrent.

5.According to a hadeeth if a person carries the dead body and covers 40 yards his
major sins will be remitted.
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4.In carrying the dead keep its head before.

5.Carrying the dead quickly with quick steps is the traditional way. But
not in such a way that shakes the dead body and gives trouble.

6.Carrying the dead on the back or on an animal etc. is abominable.

7.1f the dead body is of a small child, it is to be carried on hands in turn
one after the other.

8.1t is desirable that the processionists are on foot and keep themselves
behind the coffin (walking ahead of the coffin is also permissible but
not a long way off) as it is abominable. Similarly riding on a carriage
ahead of the coffin is also abominble. However riding behing the coffin
is permissible.

9. Should not walk to the right and left of the dead body.

10.The person walking with the funeral procession should not recite
loudly®™ kalima., durud, Quran, Moulood etc. (No harm if recited
slowly.)

11.Persons sitting are prohibited to stand by seeing the funeral procession.
(If there is intention to join the procession it is alright).

12.When the coffin reaches near the grave it is abominable to sit down
before the coffin is kept on the ground.

13.When the dead body is kept on the ground it is to be kept towards the
western side of the grave so that the right side will be towards Qibla®.

14. Ladies are not permitted to walk with the funeral.

7. RULES REGARDING BURIALrK;lz:u’l;lu’;

1.The burying of the dead is the collective responsibility similar to its
washing, coffin and funeral prayers.

2.1t is abominable to bury the dead on the spot he died (because this is
spec(igl for the prophets) whereas he may be burried in a muslim grave
yard™.

1.1t is disapproved to the point of forbidden.

Warning:- The person joining the funeral procession should maintain silence and

remember his own death and the purgatory period to be faced in the grave.

2.Not to keep the dead body in the length of the quibla because the head or the legs
will be towards gibla.

3.1t would be better if place is available near the graves of the pious persons.
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3. It is better to bury the dead in a nearby grave yard".

4.There are two types of graves. One is called 'BAGHLI'® which is also
known as 'LAHAD'. The second one is 'SANDUQUI® which is called
'SHAKH'.

5.'BAGHLI' grave is traditional. If the earth is very soft and it is not
possible to prepare a baghli grave it is lawful to prepare 'SANDUQUI'
grave for the dead and its width is half of the length of the body.

6.The length of the grave is equal to the length of the dead® body and the
width should be half of the length. The depth should be atleast equal to
half of the height of a man. Whereas it will be better to dig upto the
chest. More than this and equal to the height of a man is preferable.

7.1f the grave is ready the dead should be lowered® in it from the western
side for the reason that the coffin is kept (close to the grave) on the
western side. The head should be at the north® and the legs at the
south. The persons lowering” the dead in the grave stand facing the
'KABA' and while lifting the dead reC|te( )AU\J}-»)A.L»‘_A&;M\M and turn
the body towards the right facing q|bIa (it is the traditional way) then
the knots of the shroud are removed"’

8.For male and female the preparatlon of the grave and the way of
burying is same, but while burying the female 'veil'®? is desirable
(mustahab). Female dead is laid in the grave by the persons in her
prohibited degree (father, son, brother etc.). If they are not availabe then
the nearer relatives, then neighbours or the persons who are present?

1.Eventhough he is not a resident of that place,

2.The method of preparing a baghli grave is that first the entire grave is dug. To the
west of the grave a niche is dug to accomodate the dead body in it.

3.Sanduqi grave is prepared in such a way that it is dug upto a certain extent and
then a narrow channel is dug inside to accommodate the dead body therein.

4.Towards north and south.

5.The dead body is not to be lowered from the foot of the grave.

6.This direction is for our country.

7.1t is neither necessary that the person lowering the dead in the grave should be in
odd or even numbers nor any number is fixed. The persons to the extent possible
can complete the work but it is better that they are physically strong to do so in
orderI to lower the dead body slowly and comfortably, moreover they are pious
people.

8.It is desirable to say so.

9.Kept on the ground without spreading any cloth or mat.

10.Which were tied to prevent the shroud from opening.

11.Till then the grave may be covered with stones or branches of trees.

12.The strangers, neighbours etc. who are religious, pious and aged persons.
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9.When the dead is laid in the grave it may be closed with unburn®
bricks or leaves® (if any holes are left they may be closed so that the
earth may not fall on the dead body. The earth which is found in
digging the grave is used for filling it (less than this or more is
abominable) and it is pleasant to start filling of the grave from the head
side in such a way that every one will put in |t handful of earth thirce
with both the hands At first recite (.f il g second tlme(.S .uuq..e 3
and third time s #1536 (v-i-’J-"-JLG——“j then the remaining earth is pushed
inside the grave with hands or showels.

10.After filling the grave with earth it is pleasant to pour water” on the
grave and stay® a while near the® grave reciting the Holy Quran or
'Drud” etc. praying for the Allah's mercy® and remission of sins.

11.The grave must be one span higher than the ground and shaped as
hump of a camel. (If it is a bit higher than a span it is not objectionable.
But creating more height is abominable.)

12.1t is not desirable to construct the grave in square shape with lime
mortar.

13.1t is not correct to bury more than one dead in a single grave (But

when necessasity arises it will be alright.)

1 Itis abhorrent to apply burnt bricks.

2. Laying of bricks and the branches of trees is to be started from the head for a male
and from the legs for a female. Contrary to this will be abhorrent.

3. We have created from this earth and we shall return you in this and we shall bring
you out once again from it..

4. If possible plant a green branch of a tree.

5.Sprinkle water on the grave from head to legs on the side of Qible then on the other
side three three times.

6.For some time during which a camel is slain and the flesh is distributed.

7.After burial recite the first ruku (verses) and the last ruku (verses) of sura '‘Bagara’
on the grave ! to ¢ lds towards the head and J sw ' ;1 till the end of the sura at
the foot which is desirable (mustahab). Whatever is recited it is to convey the
reward for the dead.

8.For persuation the following words will suffice

L ockomy 5 L3 aDLL 5 by alll oy B gade STl S5 M8l (DB L
(that so and so son of so and so remember these things whihc you believed (i,e, to
recollect yourself about your faith on the messengers of Allah and your end). When
the angels (Munkir Nakir) question say "l have accepted Mohammed (S.A.S.) as
my prophet." If the name of the dead person is not known attribute him as son or
daughter of Adam and Eve. If the dead is a minor no need to persue.
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14 After burying the dead body there was a doubt that the dead body is
not turned towards gibla or it is laid on left side or the head is kept
where the legs were to be kept, it will be left as it is. It would have
been better to check before covering the grave with the earth.

15.Preparing a coffin (box) (Whether wooden or stone or iron is
permisible, particularly when the soil is very loose or sandy and when
the box type grave can not be prepared. For women coffin is always
better (it serves the purpose of veil). When the dead is buried in a
coffin it is traditional way to lay earth in it and the upper plank is also
plastered with earth from inside (it will be like a grave).

16.1t is prohibited to bury the dead in any old grave unless and until the
previous dead is completely melted or dissolved in the earth. If
necessary the bones of the previous dead are picked up and kept aside
and other dead is buried.

17.1f a person dies before Friday the burial need not be postponed till
Friday.

18.Burying a dead during the night is not prohibited (day time is better)

19.Unbelievers and ladies are prohibited from descending in the grave.

8. MISCELLANEOUS RULES REGARDING BURIAL
r@d”/".}yéivit%

1.To show the face of the dead to the persons attending the funeral is
permitted (even if the dead is kept inside the grave®.)

2.Seeing the face of the dead wife by her husband is permissible and
touching it from over the cloth and lifting the dead body is lawful.
Wife can also see the face of her husband.

3.The attenders attending the female corpse, from death till it is laid on
the carrier will be ladies only. Then the lifting of carrier till it is buried
by males only.

4. Ladies are prohibited from joining the funeral procession or lowering
the dead inside the grave even if the dead is a lady.

5.1f a pregnant woman dies and it is noticed that the child in her womb is
alive it can be removed by cutting the belly.(If the child is not alive

1.1t is a wrong notion that the dead body is introduced to the grave to get rid off its
horror whereas it is a fact that the face of the dead can be shown even in the grave
by removing the shroud from his face.
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cutting of the belly or performing pre-Islamic ritual in any respect are
not permitted.

6.0n the dead body or on the shroud writing anything with camphor or
ink or keeping any written matter within the shroud and grave is not
permitted,(However writing with a clean finger Bismillah Hirrahma
Nirrahim on the forehead and La llaha Illallah Muhammedur Rasulullah
on the chest is permissible.

7.0n the carriage of a dead body of a female it is better to be covered by
bamboo strips or branches of a tree (like arches) and to lay a cloth over
it (to be served as a veil.)

8.Carrying any thing burning with fire along with funeral is not
permissible®.

9.People leaving the dead without performing the funeral prayers is
prohibited.

10.1f a relative of a muslim (mother, father, brother, sister, etc.) died, as a
pagon his funeral should not be performed as a muslim but it is washed
as a dirty cloth and wrapped within a cloth and thrown in a pit®.

11.1f a muslim has turned apostate® (Nauzu Billah) God save, he may be
thrown in a pit without washing and without wraping in a cloth.

12.When the 9rave is filled with earth thereafter without any
emergencey ', opening it or removing the dead body from the grave is
unlawful.

13.Sitting, sleeping, walking, standing and passing urine and stool on the
grave is prohibited and cutting of green grass from the grave is
abominable.

14 Reciting of Quran near the grave is permissible (This will benifit the
dead)

15.Visiting the graves is pleasant (mustahab).when visiting the grave yard
it is traditional way to recr[e first "Assalamu Alaikum™

le.éw\(.g)‘siw\d.n\ ?PSJAJJ\QL»Q\D\)MHC}.;)DPS_LQ?M

1.A burning stove or a vessel burning with aloeswood etc.

2.This will be when there is no one from the disbelievers if any are found available
the dead body may be handed over to them.

3.Estrained from the religion of Islam

4.1f anything belonging to another person is left inside the grave or it is absolutely
essential, it is lawful to re-open the grave (even if it is filled with the earth)
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then stand keeping the back towards gibla facing the grave and recite
anything from the Holy Quran® whichever is possible and
'Drud-e-Shareef' and pray for the divine mercy and blessings in favour
of the dead.

16.The bereaved family can observe mourning for three days which is
permissible and more than this is not correct. However a woman can
mourn for four months and ten days in memory of her husband.

ATTRIBUTES OF FAT|HA¢’J.’.;>JU”JJ’ b

1.Fatiha means opening or starting or beginning of anything (therefore
the first chapter of the Holy Quran is named as FATIHA. In common
parlance reciting of the Holy Quran or a few verses thereof to invite
Allah’s remission of sins in favour of someone alive or dead is also
called 'Fatiha" because Surah Fatiha is also included in this recitation of
Quran therefore it is called Fatiha.

2.The real point of view in Fatiha is that by reciting the entire Quran or a
few verses thereof or by performing any good and virtuous® deeds
thereby conveying its reward expected from the Almighty Allah to any
other person for remission of his sins or for divine mercy. It is also
pleasent that, if for this sake the entire Quran is not recited but only
Surah Fatiha is recited one time and Sura Iglas (one time, three times,
five times, seven times, or eleven times) with Durue-e-Shareef to the
extent possible then utter that the reward of this recitation and the food
prepared would go to the Prophet (S.A.W.S.), other prophets, the souls
of the saints, and that particular person and to the souls of the entire
followers of our prophet.

Warning:-If the reward of recitation of Quran or any good and virtuous

deed is conveyed in favour of the souls of many dead it would not be that

this reward will be divided and each will get a fraction thereof whereas

each will get the entire reward (which is fixed for this recitation of Quran

or virtuous deeds) this is only the favour and bounty of Almighty Allah.

1..0 people of grave peace be upon you. By the will of Almighty Allah we will
definitely meet you. | am seeker of Allah's pardon and mercy for you and | recite
necessarily sura Al-Hakumut Takathur 5LS1 oSCgY) one time and sura Iqglas eleven
times (with durude shareef). this will entail great reward for both the persons
reciting and the dead equally.

2.To feed the needy or to distribute alms to the poor




NISAB AHLE KHIDMAT-E-SHARIA ( 68) PART- Il

RULES REGARDING SLAYING OF ANIMALSJ+L (s
1. According to shariah cutting of the veins of the throat of any animal is
called 'Zbiha™"
2.1n slaying cutting of these four vein® is necessary.
i. Wind pipe (Narkhara) (ii) Food pipe (iii & iv) Two carotid
arteries (Shah Rug) the main vessels which supply blood to
the brain
Warning:-If three of the four veins (wind pipe, food pipe one carotid
artery) are cut the slaying will become lawful (Halal, Permissible)
3.Th conditions for slaying:-
a. The slaughterer™ must be a muslim (or man of books)®.
b. The Slaughterer is sane.
c. The Slaughterer is in full senses.
d. Reciting the name of Allah at the time of Slaughte®. 514l i 2y
e. In the name of Allah no other name is included
f. Slaughtering it immedialy after reciting BismillahiAllah Akbar.
g. At the time of slaughter the animal has life.
Warniong:-If any one of the conditions are not fulfilled or goes contrary®
then the zabiha will not be lawful(it will become carrion).
4.The slaughterer need not be a male and a major where as a minor, or
women or an uncircumcised, a dumb, an unclean person can slaughter.
The slaughter by all of these persons is lawlful. Provided all of them
are muslims, sane and conscious persons and slaying the animal by
reciting Bismillahi Allahu Akbar.
5.The traditional way of Holy Prophet before the slaughter is as follows.
i. The knife is made sharp before slaying.
ii. Make the animal to drink water.
iii. At the time of slaying the head of the animal is kept towards gibla
and the legs towards south.

1.By slaying the animal the blood is quick and easily fused out after which the flesh
of slaughtered animal becomes clean and eatable.

2.The veins should be got cut from below the cartilagious bone.

3. One who slains the animals.

4. The Jews and Christians.

5. Using the name of Allah with a pious purpose of slaying the animal and
obesiance to Him should be the aim and it is not that the name is uttered as a
routine in a way when some work is started.
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iv.The slaughterer is cermoniously clean.

v.The slaughterer's face is towards gibla.

vi. Slay with right hand.

vii. While slaying the knife is moved quickly and sharply.

viii. In Bismillah the vovel sound of below the alphabet 'Ha' (») is to be

stressed,
ix. To lay the animal gently on the left side ribs.
X. Tie the legs of a big animal (the right leg is kept loose).

6. The method of slaying is that the animal is made to drink water and
laid on the left flank (in the way that the head is towards south and face
is towards qgibla) and held in hands in the same order taking the knife
in right hand while reciting Bismillahi Allahu Akbar and move it under
the cricoid cartilage in such a way all the four veins are cut but the head
is not seperated (after slaying the animal it is left loose).
UNDESIRABLE THINGS IN SLAYING THE ANIMAL

i.Sharpening the knife before the animal after the animal is laid on the
ground.
ii. The knife is so blunt that the person slaying has to apply force.

iii. Cutting the animal from the neck side.
iv.Reciting Bismillahi Wallahu Akbar that means utter '‘Bismilla Hi'

followed by Wa.

v. Cutting the animal to the extent that seperates the head from the body

or the knife reaches the middle of the throat bone.

vi.Remove the skin or seperating the head before the body is cooled down.

vii.Dragging the animal upto the place of slaughter by its legs.

viii.Slaying one animal before another.
ix.Slaying during night.
x.Slaying the animal which is about to lay its kids.
xi.Slaying the animal against the tradition of the Holy Prophet.

8.Slaughtering with a kitchen knife, sword, sharp stone, sharp strip of
bamboo (etc.) and any sharp implement (which cuts the veins and the
blood comes out, is correct and permissible. Whereas slaying with nails
and teeth forming part of one's body is not correct.

9.If the person slaying forgets the tasmia® at the time of slaying the
animal, it makes no harm (The slaying is lawful) But if it is avoided
intentionally the slaying will not be corect.

1.To utter Bismillahi Allahu Akbar.
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10.1f after uttering Tasmiah some gap is given such as the knife in the hand
is changed with another or the knife is sharpened on a stone, one or
two times, there is no harm. If the gap is longer it is necessary to utter
Tasmiah again (otherwise the slaughter will not be lawful).

11.If at the time of slaying the animals the animal restlessly cries and
becomes uncontrollable and the person slaying can not keep the hold
on this animal there is no harm. Person slaying should keep himself
engaged in slaying and get it completed. But if he takes off his hands
intentionally and delays the slaying it is not correct.

12.1f an animal is about to be slain and there is no sign of life but after
slaughter the blood oozes out or there is struggle like living animal the
slaughter will be correct. (The slaughter is lawful and its use is right).
Because these things are the symptoms of life. If none of these
symptoms are found (no fusion of blood or no struggle) then the animal
is a carrion and its use is incorrect.

Warning:- Closing of mouth or eyes is the symptom of life and keeping

them open is the symptom of death. Similarly pulling of legs is life and

stretching them is the symbol of death®.

13.When one animal is slaughtered by uttering Bismillahi Allahu Akbar it
will not be correct to slaughter the other animal with the same tasmiah.
Whereas for each animal utter Bismillahi Allahu Akbar seperately as it
is compulsory. However if five or ten birds are gathered in the hand or
in the hands of others or the throat of one goat is attached with the
other goat and a sharp implement is moved on the throats of all of them
by uttering only one tasmiah will be correct and valid.

14.,If after slaughtering, the animal screams or stands up or runs or turns
back or crawls, in all such cases the slaughter is lawful, provided the
slaughter is perfect one.

15.1f the slaughterer due to any reason includes another person in the
process of slaughter in such a way that he keeps the hand of other man
with his hand on the knife and slaughters the animal it will be right and
valid when the other person fulfills the conditions required for
slaughtering (as already explained) otherwise the slaughter will not be
valid.

1.There is doubt about its life and death.

2.1t is important when there is no surety of the animal being alive and if there is surety
of life the slaughter will be lawful irrespective of the fact that there are movements
in the animal or not and the blood fuses out or not.
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16.If after slaughtering a cow, goat etc., a living kid comes out from the
embryo it is also compulsory to be slaughtered (because the
slaughtering of the mother is not enough for its kid) and if the kid is
found dead or its parts of body are not formed in both the cases its use
is not permitted.

17.In shariat there is no special intention (Niyyat) prescribed for
slaughtering the animal whereas any animal is ordered to be
slaughtered while uttering Bismillahi Allahu Akbar. Hence there is no
seperate niyyat for cow, goat, fowl etc., (some illiterate villagers have
the tradition to make special intention by chanting some Arabic words
for different animals and then slaughter) If any person has adopted
such intention there is no harm but it should not be made compulsory.
However it should be kept in mind that with the uttering of Bismillahi
Allahu Akbar the knife moves.

18.A person unaware of the slaughter and uses the knife on which
Bismillahi Allahu Akbar is blown over by his forefathers (a knife on
which Bismillahi Allahu Akbar is uttered and blown). With this knife
if any animal is slaughtered without reciting Bismillahi Allahu Akbar
the slaughter will be void (the animal is a carrion and its use is
prohibited.

19.Slaughtering of animal in front of 'Alam’, (banner) and 'chilla’
(seclusion place for mystic communion) or at the time of constructing a
new house or laying the foundation or digging a well, tank or bridge or
in a temple or before an idol or under the flag of Dassera or in front
thereof is strictly prohibited.

20.(i) If any permitted animal has fallen in a well or a pit or becomes wild
or any emergency arises wherein the prescribed method of slaughtering
the animal is not psssible in such cases emergency slaughter is ordered
i.e. while uttering Bismillahi Allahu Akbar the animal is wounded by
an arrow of by a spear. The wound thus inflicted on any part of the
body the slaughter is valid provided no life is found in it after it is
removed and if life is found in it it will be slaughtered. If it sruvives
for some time and dies without slaughter its use is not permitted.

ii.If any permitted animal is hunted with sharf weapon (arrow etc.) or it is
hunted through any trained animal its use is valid and correct without
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slaughter. But the condition is that the sharp weapon, spear, etc. or a
trained animal is released after uttering Bismillah Allahu Akbar. If the
hunter at the time of hunting has intentionally avoided utterance of
Bismillahi Allahu Akbar or any other animal which is not trained joins
the trained animal or the trained animal takes a long time in hunting the
prey and eats for himself, somthing out of it, or the sharp implement
does not cause any wound from its edge in all such cases the slaughter
is not lawful.

Warning:-The bullet injury or the wound by a club is excluded from it
and such animal will not be permitted without slaughter (eventhough
the gun or the club is moved after uttering Bismillahi Allahu Akbar).

21.A camel is first struck with spear below the neck near the breast and
then slaughtered. It is called 'Nahar' and it is the traditional way. Even
without ‘Nahar' slaughter is valid. But it is abhorrent™.

22.Eating of the following parts of a lawful slaughtered animal is
prohibited. Flowing blood, gall blader, glance, blader, testicles, penis,
uteres, flowing blood is prohibited (Haram) and the other items are
abhorrent to the point of forbidden

SUPPLEMENT

Statement showing the permitted and prohibited animals.

1.The animals which are shown as prohibited in the Holy Quran and by
tradition, such as swine, pet donkey are undoubtedly prohihited.

2.The animals in which there is no blood at all such as flies, mosquitos,
spiders, cocroach, scorpion, glow warm, white ants, etc. are all
prohibited (Haram), but locusts are permitted without slaughter (zibha).

3.The animal which contains blood but it does not flow such as snakes,
lizard, house lizard, forest lizard etc. are prohibited.

4.The animals which are called insects which live under the earth such as
rat, muskrat, bandicoot, mangoose, etc. are all prohibited.

5.The animals which are born in water and live therein such as frog, crab,
aligator, tortoise etc. all are prohibited but the fish, even dead is

1. To inflict wound on the upper part of the chest (Nahar) to slaughter a camel though
it is abominable for other animals.
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is permitted However fish which is turned turtle on the water
automatically without effecting any injury which is called ‘tafee ((3¢) is
prohibitd. 'bam fish' and 'black fish' are also permitted. Prawns are
disputed, those who call it fish it is permitted for them and those who
do not declare it as fish for them it is disapproved to the point of being
forbidden.

6.The animals containing flowing blood which eat grass, leaves etc. but
they do not inflict wounds with their teeth and do not prey such as
camel, goat, sheep, cow,0x, buffalo etc., (pet or stray) deer, stag etc. all
are permited, but the horse is abhorrent.

7.The birds which peck only™ but do not cause wound with their claws
and do not prey such as sparrow, pigeon, dove, patridge, cock, quail,
duck, charkavva, lark, crane, mina, parrot etc. are all premitted.

8.The beasts which inflict wounds with thier teeth and prey such as tiger,
wolf, jackle, fox, leopard, panther, cat, dog, monkey, langoor, bear,
heyna are all prohibited.

9.The birds which use their claws for hunting. and inflict injury such as
hawks, falcon, sparrow hawk, female hawk, vulture, shikra, latora etc.
are all prohibited.

10.The birds which feed upon dead such as vultures and phoenix (Huma)
all are prohibited.

11.The animals, among whose parents, one is permissible and the other is
prohibited in such cases the mother will be counted®. If the mother is
prohibited the kid is also prohibited.

12.The milk of the permitted animal is permitted and of those prohibited
is prohibited. Similarly the eggs of the permitted birds are permitted
and the prohibited are prohibited.

1.To peck the corn is a sign of lawfulness and to tear the flesh with claws is the sign
of prohibition.

2. The mule is prohibited when his mother is a she-ass and if the mother is a cow it is
lawful and if the mother is mare it is abhorrent.
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For easy understanding a chart of permitted and prohibited animals is

given below

S.No| Name of the animal Order
1 Martin, Swallow Halal
2 | owl” Haram
3 Camel Halal
4 | Stag Halal
5 Falcon Haram
6 Sparrow Hawk (Basha) Haram
7 Balm Fish Halal
8 Lion Haram
9 Quiail Halal
10 | Badger (Bijju) Haram
11 | Scorpion Haram
12 | Duck Halal
13 | Goat Halal
14 | Forest Goat Halal
15 | Crane Halal
16 | Nightingale Halal
17 | Cat Haram
18 | Monkey Haram
19 | Panther Haram
20 | Hornet, Wasp Haram
21 | Heyna Haram
22 | Sheep Halal
23 | Buffalo Halal
24 | Falcon (Female Hawk) Haram
25 | Weaver Bird Halal
26 | Red Welvet Haram
27 | Ox Halal
28 | Tirmati Haram
29 | Tadas Haram
30 | Patridge® Halal

1.To some Islamic Juristists it is lawful.

2. All types.
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31 | Leopard Haram
32 | Locusts Halal
33 | Prawn® Disputed
34 | Cricket Haram
3b | Sparrow Halal
36 | Ravine Deer (Chikara) Halal
37 | Ruddy Goose Halal
38 | Bat Haram
39 | Crested Lark (Chendole) Halal
40 | Rat (Whether house hold or forest) Haram
41 | Lizard Haram
42 | Musk Rat Haram
43 | Panther Haram
44 | Spotted deer Halal
45 | Vulture Haram
46 | Mule® Haram
47 | Rabbit Halal
48 | Ram Halal
49 | Bear Haram
50 | Buck (Sanbar) Halal
51 | Snake Haram
52 | Blue necked bird Halal

(Subzak, neel kanth)

A Bushy Tailed Cow of Tibat Halal

(Sara Gai)
54 | Sheldrake (Surkhab) Halal
55 | Ermine (Sanjab) Haram
5 | Swine Haram
57 | Lynx-Flex Caracal (Sia Gosh) Haram
58 | Falcon Haram
59 | Ostrich Halal
60 | Honey Bee Haram

1.To some Islamic Jurists it is lawful and to some it is disapproved to the point of

forbidded.

2. It is lawful if the mother is lawful
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61 | Sparrod Hawk Haram
62 | Tiger Haram
63 | Parrot Halal
64 | She Parrot ™ Halal
65 | Dove Halal
66 | Goose Halal
67 | Ringdove (Khumri) Halal
68 | Black Bird with white Halal
spot on the belly (Ka'bar)
69 | Pigeon Halal
70 | Dog Haram
71 | Tortoise Haram
72 | The Heron fork tailed Halal
butcher bird
73 | Crow (Zage Kusht)® Halal
74 | Crow (Zage Akhakh)® Halal
75 | Crow (Abgha)® Haram
76 | Crow (Azaaf)® Haram
77 | Cuckoo Halal
78 | Male Buffalo Halal
79 | Centipede (kankhajura) Haram
80 | Earthworm Haram
8l | Crab Haram
82 | Cow Halal
83 | Gatur Halal
84 | Vulture Haram
85 | Pet Donkey Haram
86 | Chameleon Haram

1. Apart from parrot it is smaller

2. That which pecks the corn. It is mentioned in 'Rukn-e-Rakeen' that this crow is not
available in this country. In the outskirts of Kabul it is abundant.

3.That which pecks the corn and eats the dead. In 'Rukn-e-Rakeen' it is mentioned
that it is not known whether this crow is available in this country or not and if
available with what name it is known..

4.That which eats the dead only.

5. That which preys with its jaws.
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87 Zebra Halal
88 | Horse" Abhorrent
89 Iguana (Ghod phod, Goh) Haram
90 Squarrel Haram
91 Bandicoot Haram
92 Jackal Haram
93 Rhinoceros Disputed
94 Lal Halal
95 Latora Haram
96 Lakhlakh Halal
97 Langoor Haram
98 Coturix/Lark Halal
99 Fox Haram
100 | Fish Halal
101 | Cock? Halal
102 | Water Fowl Halal
103 | Spider Haram
104 | Crocodile Haram
105 | Wagtail Halal
106 | Peacock Halal
107 | Mahuka Halal
108 | Starling Halal
109 | Frog Haram
110 | Ram Halal
111 | White Antilope Halal
112 | Mungoos Haram
113 | Elephant Haram
114 | Hoopoe (hudhud) Halal
115 | Deer Halal
116 | Green Pigeon Halal
117 | Phoenix Haram
118 | Porcupine Haram

1. Difference of opinion
2. To some jurists lawful

3. All Types
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RULES REGARDING SACRIFICING OF ANIMALS

1.In the Shariah, with an intention to worship Almighty Allah, during the
particular days slaying®” of particular animal is known as Sacrifice
(Qurbani)

2.Sacrificing of animals is obligatory on every free muslim®, a permanent
resident and in possession of a minimum requirement (on a slave,
traveller and pauper it is not obligatory).

Warning:-
i.A person under obligation is one who posesses (other than the personal
effects) such as residential house, house-hold items, 425 grams 275
miligrams of silver or 60 grams 755 miligrams of gold or any other
material® equal to its value and not indebted.

ii.The minimum holding as prescribed for sacrificing animal need not be
kept in his property for one year” as required under Zakat, But on Eid
day or just before the Eid if a person holds it sacrificing of animal is
obligatory on him.

3.The person who is not in possession of the minimum of the prescribed
wealth, sacrificing of animal, is not obligtory whereas it is desirable
(Mustahab).

4.Sacrificing of animal for himself is obligatory(s) (If a child is wealthy it
is compulsory on his father to sacrifice the animal from out of child's
wealth®.

1. Various virtues are shown in the ahadith about sacrifice (Qurbani). After sacrifice,
no sooner the first drop of blood falls on the ground the person offering sacrifice
will get remission of his sins and for each hair of the animal one award. The house
wherein sacrifice is performed it prays for the owner of the house. Due to which
there will be peace and comforts prevailed in that house. There is prosperity for
the owner also.

2. Whether male or female.

3. House, Lands and gardens apart from a residential house.

4 The minimum possession held by a person for at least one year is the condition for
payment of Islamic Tax (Zakat)

5. Not compulsory on behalf of wife and children.

6.The difference between sacrifice by a major or minor is that the flesh of the
sacrificing animal will be used by the minor only and the remaining will be
exchanged with other things which can be kept in use by that minor only (as
ordered about the skin of sacrificed animal).
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5. For Sacrificing of animal 3 days of the month of Zul-Hajja (i.e. 10t
11th, an 12t ) are fixed. The time of sacrificing the animal starts from
10t Zul Hajja (After the Eid prayers and Eid sermon) till the end of
12th®_ However the first day i.e. 10t of Zul-Hajja has preference.

6.In villages where Eid prayers are not performed the residents can
sacrifice the animal on 10t after the sunrise®.

7. Slaying is to be performed in the day time. The night time is abhorrent.

8. If the sacrifice is not done during the fixed days, due to any reason, the
animal purchased for it is given in charity (If the animal is not
purchased its price is to be given in charity).

9.For Sacrificing animals as prescribed are hegoat, shegoat, sheep, ram,
ox, cow, male buffallo, buffallo, camel female camel.

Warning:- The other animals are not permitted

10. Goat, shegoat, sheep, ram, must be of one year old. Ox, cow, buffalo,
she buffalo, must be of two years old and camel and female camel must
be of (5) years old. The animal of lessor® age are not acceptable for
sacrifice. However a sheep called 'Dumba’ (Fat Ram) will be allowed if
it is (6) months old provided it looks older, if it is mixed with the goats
of one year old it will look like them.

11.The sacrificing animal is necessary to be healthy, safe and sound
bodied and any of its limbs are not defective or crippled.

12.These animals are not acceptable for sacrifice.

(i) Blind (ii) One eyed (ii) Lame (iv) Very thin (which cannot walk upto
the altar) (v, vi, vii)More than one third ( 1/3) of ear, tail or hips are
found cut (viii) If the animal has lost one third (1/3) of its vision®.(ix)
Teethless (x) That cow or ox etc. whose horns have been broken from
the root. (However an animal which is born hornless can be taken for
sacrifice.

1..Sacrifice of animal (Qurbani) is compulsory during these three days and at the last
time of the last day (i.e. till the sun set of the 12" Zul-Hajja. A person who was
poor and became rich on the 12t or he was not born but born on the 12t sacrificing
of animal is compulsory upon him. (Contrary to it) a person was rich but became
poor at the end of 12t or he was alive and died at the end of 12 sacrifice of animal
is not compulsory on him.

2. The place where Eid prayers are performed sacrificing of animals before Eid prayer
is not correct.

3.The animal of full age is preferable.

4. The cpacity to see can be judged by serving fodder before the animal.
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13.Hegoat, shegoat, ram etc, whatever it may be one animal for one
person should be sacrificed. And an ox, cow, buffalo, she buffalo,
shecamel, camel whichever it may be sacrified for (7) persons i.e. (7)
persons together can sacrifice an ox, or one cow etc. provided all have
intention to sacrifice the animal and all the persons contribute equal
price and personally attend to purchase the animal and share the flesh
equally after the sacrifice. If any one of them has not made intention to
sacrifice the animal (but only to eat the flesh or to sell) or any one of
them had not paid proper price but paid less than his share or no one
has joined at the time of purchasing the animal or they do not equally
share the sacrifice, the sacrifice will not be correct for any one of them.

14.The method prpescribed for slaying the animal to be sacrificed is same
for all animals. However the animal is to be slaughtered by himself
which is pleasant if he is unable to slain the animal perfectly he can get
it slained by another person® in his presence. At the time of slaying the
following Dua is to be recited.
Y3 5 U o 5 ot it U S e ;.Ca:u:w‘i\eh‘;..jﬂ&ﬁu
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then utter Bismillahi Allahu Akbar and slain the an[mal If he himself
slains the animal he should say Fatakhabbal Minni( " %) and if any
other person is authorised to slain he must take the name of the person
with his father's name at the time of slaying. (He should utter takhabbal
min Flan ibn Flan g%uag%wﬁ)

15.The traditonal way of slaying the animal and its abhorrances are the
same which are prescribed for slaying of other animals. However
before sacrifice it is disapproved to extract benefits from this animal
before sacrifice e.g. milking it or carrying load on it or riding on it or to
give it on rent is abhorrent.

16.The animal after slaying is divided into three parts, after removing its
skin, one share for the poor to be given in charity, second share to the
relatives and neighbours and the third share is to be used for himself
(alongwith his kith and kin).

1.1t is desirable and preferable that all the seven persons are present at the time of
puchasing the animal. But any one with an intention to sacrifice the animal
purchases it and subsequently six more persons join with the same intention it will
be correct but according to a reference by Imam-e-Azam it is abhorrent.

2.1t is abhorrent to get the animal slain by Jews and Christians.
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Warning:-To the relatives and neighbours uncooked meat is distributed or
fed upon by cooking it. His own share may be used or kept duly dried
up. (Both ways are premissible)

17.1f the sacrifice is to fulfil a vow its flesh cannot be used for himself
and it cannot be distributed to the relatives or neighbours. Because in a
Vow giving it in charity is compulsory (Hence the entire animal is given
in charity).

18.In case of slaying the animal jointly the flesh of slain animal is divided
equally by weighing and not by estimation. If the pieces of head and
legs of the animal and pieces of tripe are included in flesh in such a case
the shares can be divided by estimation which is also correct.

19.The skin of the animl is given in charity or by selling it the price is to
be distributed in charity or it may be kept for personal use (leather
bucket or leather bag can be made) but it cannot be given to the butcher
in wages.

20.The flesh and the skin of the sacrificed animal is not correct to be
given to the butcher in his wages.

RULES REGARDING AQEEQA

1.In sharia after a child is born, at the time of shaving of the child's head
a goat is sacrified which is called 'Ageega’

2.To perform Ageeqa is pleasant (Mustahab)®.

3.Ageega must be prformd on the 7th day of the birth. If not performed on
the 7t day it can be performed on 14th, 218t day or whenever it is
possible (But a gap of seven® days is to be kept in mind). For Ageega
there is no age limit® but it is not proper to do it before 7t day.

4.0ne goat for the ageega of a girl child and two goats for male child. If

any one is not capable to do ageeqa with 2 goats one will be enoug®.

1.According to a tradition of the Holy Prophet every child is pledged for Ageeqga
(there is stress on ageeqa) because it is not only beneficial but also auspicious for
both the child and the parents.

2.If the child is born on Friday Ageeqa is to be celeberated on the next Thursday. If
born on Thursay it is to be on Wednesday so on and so forth.

3.The Holy prophet has celeberated his Ageeqa at the age of 50 years.

4.1f a person cannot afford even one goat for ageeqa (poverty ridden) it is not
necessary to celeberate it.
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5.The goat for ageega should not be less than one year old and not be
defective. Moreover the conditions and qualities which are necessary
for qurbani animal are same for ageega animal.
Warning:-There is no distinction between male and female animal for
ageeqa.
6(.1Th((]=,I ageeqa animal is better to be slain by father of the child otherwise
paternal uncle, grand father or any other person can slain it. While
slaying the animal the following dua is recited.
)0%&“})@%3 o Lq,c.’d)b.\.il.éﬁ: (o%)‘s—i\w h;@\
20 G Gy 18 gl e B Gl g A2, 255
then utter Bismillahi Allahu Akbar and slay.
Warning:- If the father of the child cuts the animal he should recite the
dua in toto. However he should indicate the name of the child. If it is
female child he should utter binti (my daughter in place of 'ibni'* (myson)
If the animal is cut by other person in place of 'ibni' he should say son of
so and so (name of the child and his father's name and instead of
Takhabal-ha minni he should say Takhabbalaha minhu and iinstead of
fida-an-li-ibni. And for the female child he should utter daughter of so
and so and use female® gender.
7.When the ageega animal is slain the head of the child is tornished® and
saffron or sandal or any other perfume is rubbed on the hea®The hairs
removed are balanced with gold or silver. The hairs are burried and the
gold and silver is distributed among the poor. (It should not be given to
the barber as wages. Whereas he may be paid seperately). Then the
name of the child is proposed. Proposing the name of the child within 7
days is traditional way of the Holy Prophet (SAWS.)
8.The ageeqga animal is divided® into three parts, one part for the poor
and needy. Remaining two parts be used for himself and relative
andneighbours. Whether it is cooked or uncooked to be distributed.

1.Instead of asdy Lged Utter Lgads Lges and foraesdk Leesd Utter oo Lead etc,

2.The custom that the head of the child is shaved and the goat is slaughtered
simultaneously is an absurdity. There is no harm whether the head is shaved first
and the goat is slain afterwards or vice versa. The aim is that both the rituals are
performed on the same day.

3.The blood of the slaughtered animal need not be rubbed on the head of the child as
it is the custom of pre-Islamic period and it is bad.

4.According to ‘sharia’ there is no reservation of the flesh of the sacrificd animal for
the midwife and the barber (as it was customery to give the head to the barber and
the thigh to the midwife.) However without any reservation some meat is given to
them there is no harm.
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Warning:-The rules for qurbani and ageeqa are same. The way according

to which the flesh of the sacrificing animal or qurbani can be consumed

by the slaughterer, the flesh of ageeqa can also be used by the slaughterer

himself, mother, father grand father and grand mother also. (There is no

prohibition imposed™ by shariat.)

9.The skin of the sacrificed animal is given in charity to any begger or
kept in the house for use.

10.The skin and meat of the sacrificed animal is not proper to be given
to the butcher in his remuneration.

11.There is no prohibition in shariat to make pieces of the bones (while
making pieces there is nothing to take care about them.)

12.The skin of the animal, head of legs need not be burried®.

1.There is nothing to wory if any person does not eat this flesh presuming that this is
the flesh of ransome or sacrifice for the life of the child and it is not better to eat out
of it without necesity. But it cannot be presumed as abominable or prohibited
under any provisions of the shaira.

2. Because the economic goods are destroyed and the destruction of economic goods
is not lawful.
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SUPPLEMENT

When a child is born to a muslim it is bathed and cleaned put on
white attire (abstain from yellow clothes). Then in the right ear \Azan' is
uttered and in the left ear '"Agamat’ is uttered. (Because in the ears of
muslim child the first voice should be name of Almighty Allah and His
Holy Messenger (SAWS) with these great names 'Satan’ runs awy.

After Azan and Igamat date or honey or any other sweet thing
(which is not cooked) chewed by any elder person of the family or any
religious personility and inserted in the mouth of the child or licked to the
upper jaw. Then on the 7t day Ageeqa is performed and the name of the
child is proposed. It is traditional way of the Holy Prophet to propose a
good name or that which is appropriate for the muslims e.g. Abdullah,
Abdur Rahman etc., because these names are very much liked by Allah.
The child is nominated with the name of the prophet, (e.g. Muhammed,
Eisa, Moosa, Ismail, etc.). In the holy names of Muhammed there are
many virtues and elegance.

The child who is given the name of Muhammed, Eisa, Moosa etc.
calling him with bad names or by twisting the name is prohibited.
Proposing bad name is prohibited (The Holy Prophet SAWS has changed
the bad names with good names). The muslims should abstain from
proposing bad names and if proposed they are changed immediately.
Almighty Allah must show the correct path of Islam to the Muslims so
that they become pious believers and save themselves from bad names
and bad deeds. \ \
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End of Part 11




Farooqui (R.A.) in the year 1292 H. for the publicising of the Islamic knowledge
and propagation of its teachings had founded Jamia Nizamia.

By grace of Almighty Allah Jamia Nizamia is fulfilling its mission of
imparting religious education and publication work. From this Islamic institution
lakhs of students have acquired religious knowledge and we hope that its
educational activities will continue till the end of this world.

Thereafter the founder of this Jamia, in the year 1330 H. has formed a
Publication Bureau by name 'Majlis-e-Isha'at-ul-Uloom for the publication of the
rare books, to be used for reference and research of the religios knowledge. This
publication bureau has so for got published books containing the very important
issues like Figh, Sufism, Islamic Philsophy, History and Secra, Theology, Marvels
and Miracles, Seeking assistance (iste'anat), Repudiation of Wahabiat and
Khadiyaniat, visiting the graves of Muslims, knowledge of the invisible,
categorisation of the saints, nativity of the Holy Prophet (S.A.W.S.)
(Milad Mubarak), Sighting Almighty Allah, Revelations (Wahi), Love And
Affection, Hearing by the dead persons, Call and Guidance, Standing in obeisance
ofthe Holy Prophet (S.A.W.S.), Means (wasila), Meraj, (Assension) etc., written by
the founder of the Jamia Nizamia and the other religious scholars. By reading
these books one can enlighten the faith and belief to gain firmness in practice of
the religious duties. Further Research Centre of Jamia Nizamia has also got
published the books known as 'Nisab Ahle-Khidmat-e-Sharia' duly verified and
corrected. This book is the abstract of reliable books on Figh, and problems
pertaining to Ahle Sunnat Wal Jama'at. Similarly the book Al-Kalam-al-Marfoo
has also been got published in Arabic.

The Scheme relating to the printing and publication of these books is
got completed with the donations of its members and generous persons. The
patrons for the cause of education are requested to enrol themselves also as
members by paying Rs.500/- as subscription to the Publication Bureau. The
members will be supplied with the latest publications on cost to cost basis and
the past published books on 33% rebate. All the publications of this Bureau
are made available in Jamia Nizamia from 10 a.m. to 4 p.m. on every working
day. These books are also available at the book stalls at Charminar, Chowk,
Gulzar House,Deccan Traders, Moghalpura, Maktaba Rifahe Aaam Gulberga.
For further details please contact Mr. Hafiz Mohammed Obaidullah Faheem,
Asst. Secretar on phone 24416847

Mohammed Khaja Shareef
3’ Shaikhul Hadith Jamia Nizamia and Secretary, Majlis Isha;at-ul-uloom q‘
! Reg.1059
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INTRODUCTION

Definition Azan

Azan is defined as to inform and to make alert. But
according to the Shariat it is a special method, with specific
words, to make the people know and to invite them for obligatory
prayers (Salath) . Hence it is called Azan.

The Essence of Azan:

Azan is brief but perfect one comprising of auspicious
words in which the faith and practice are combinedly preached.
Through these words belief and obligatory deeds are pursued in a
decent and  perfect manner. Firstly through the words Allahu
Akbar ,{dh the greatness and soverignty of the Almighty Allah is
proclaimed because he is the greatest of the great. In fact the
purpose of announcement of these words is to declare
unequivocally that Allah alone is entitled for worship (These
words are announced loudly four times in azan continuously in
order to cause special effect on the believers which make them
alert and divert their attention towards Namaz against worldly
affairs. These words are more effective than magnetic and electric
power). After it the oneness of Allah and His holy Messenger is
witnessed. Through these words the faith of the believer becomes
stronger. In addition it is a news of bliss for the entire
universe. After it the words Hayya Alal Falaah C')ui!g,ufr and
Hayya Alas Salah s3adl g == are announced loudly to call the
people towards Salah and virtuous deeds. These words mean to
say come for Salah and for virtuous deeds. The word Falaah also
stands for success and triump because after the Salah is
performed the result will be well being in this world and hereafter
and it is achieved throggh prayers. Again once more the word
Allahu Akbar 3—$1i_ i is announced twice loudly to show the
excellance, and soverelgnty of Allah. The word La llaha
llallah a3 ‘i\ LY stands for * there is no one to be worshiped'.
These words are used with an intention to alert the people
towards dedication for prayers. They will also intend to guide
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people to always bear in mind that there is no one except Allah to
make our destination and our eyes must always caste towards the
Omnipotent and the Omnipresence.

Nearness to Allah is our goal. Our physical and spiritual
activities are to seek pleasure of Allah only. Azan Starts with the
word Allah and completes on the word Allah. The concept of
Azan is now complete. This signifies that Allah is from eternity
to eternity and the rest is mortal and will be destroyed. There is a
teaching of firmness in belief and acting thereon. To achieve
divine pleasure one should concentrate on prayers by relegating
all the worldly affairs and to devote the rest of the life to seek
eternal bliss. Eventhough Azan is an invitation by which muslims
are called to perform Salath yet there is a philosophy in it that
after hearing the Azan one refreshes his belief and makes it
perfect then comes forward for Salath. Belief is compulsory for
good deeds in other words for virtues. It is only an introduction to
Azan whereas there are many secrets and blessings of Azan
description of which in detail is beyond our capacity.

IMPORTANCE OF AZAN:

Azan is a very favourite feature in prayers and it is liked
by Allah. There is open announcement of oneness of Allah and
His Holy Messenger. The glory and victory of Islam is evidenced
in it. In a hadith it is shown as a praisworthy feature as the Holy
Prophet has said that a person delivering Azan will be admitted in
Jannah immediately next to the prophets and martyres. In
another hadith it is mentioned, 'a person delivering Azan will be
confirmed@ high place in the hereafter’. It is also evident from
the hadith" that the entire area covered by the sound of Azan
will give testimony of the belief of the Moazzin. If the people
come to know the value and significance of Azan will arrange for
draw amongest themselves and if their names do not appear they
will quarrel for its deliverance. Further it is ordained that a
person delivering Azan continuously for seven years he will be
saved from the fires of Hell and there is a good news for him of
heavens. ( It is because according to Hadith and Quran he has not
delivered Azan for (7) years but for (70) years in other words the
whole life). Further at the time of Azan the Satan is frightened and

(1)There is Hadith that if a person makes an intention only to perform
good deeds one virtue is noted in his record book wheras if he actually
does it 10 virtues are recorded (it is only an extract of Hadith)
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runs beyond the place the sound reaches. The place from where
the Azan is delivered blessings and mercy of Allah befalls thereon.
This place is saved from misfortunes and evil effects.
(Warning):- Azan is required for salath and the salath without
cleanliness is not correct. Therefore the subject relating to
cleanliness i.e. abultion and bathing is explained below. The Rules
regarding Azan will also be explained.
CLEANLINESS
Definition of Cleanliness (Taharah).
1. Taharah means cleanliness and according to Shariat it is
to make oneself clean from impurity(l) and real dirt.
2. Virtues of Taharah :-

i. The Holy Prophet has said that Islam is pure. Hence
the Muslims should adopt cleanliness because clean

people only be admitted in the Heavens.

ii. He also ordained that the key to Heavens is Salath and
the key to Salath is cleanliness.

iii. It is further ordered that cleanliness is equal to half of
the belief @

Iv. Furthermore Almighty Allah befriends the clean and
devout and who maintains cleanliness as ordered in
Shariat.

v. Keep your bodies clean and pure. The Almighty Allah
will clean your hearts in return.

(Warning):- There are many more merits of cleanliness. It is to be
noted that cleanliness is very important for Salath because
without it there is no Salath. Certain religious scholars have
described that saying Salath without cleanliness intentionally is
infidelity (kufr).®

1.The definition will come subsequently

2.There are two parts of Belief (Imaan) (which is the main part of Ima‘an)
and the deeds (which is not the main part of Imaan yet it is the source of
strength and decoration of belief and metaphorically stands as a part of
Imaan). Hence its major part i.e. Salath is based on cleanliness therefore
it is called equal to half of the belief.

3. Because it is undoubtedly desecration of Salath and its insult.
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3. TYPES OF CLEANLINESS:-
There are two types of cleanliness:-O
(i) Minor (||SJ Major
Minor cleanliness is ablution and major cleanliness is bathing.
THE RULES REGARDING WUDU are noted below:-
4. Definition of Wudu - Cleanliness from minor impurity such
as washing mouth, hands and feet and wiping of head is called
Wudu (ablution)

5. The merits of Wudu:-
There are many traditions of the Holy Prophet regarding
the merits of Wudu a few of them are noted below:-

i. The Holy Prophet has said that a Muslim doing Wudu
perfectly well and recites Kalima Sahadat immediately
after it, all the eight doors of the Heavens will be kept
open for him (from whichever door he can enter).

ii. When a Muslim undertakes ablution the Almighty Allah
wipes out his minor sins.)

iii. The parts of the body involved in Wudu will be glowing (@)
and bright when a Muslim undertakes Wudu, as a
reward from the Almighty Allah.

iv .The holy Prophet said that He will identify His believers on
the day of judgement. When the companions enquired as
to how in such big crowd recognize them.The answer was
that the sign of the believers will be abultion due to
which their faces, hands and legs will be glowing.

1. There are other tyes of cleanines also e.g. clealiness of clothes and cleanliness of
the place

((2) In a hadith it is explained like this:- By washing face those sins are
wiped out which are committed by the eyes etc., by washing hands those
committed by the hands and by washing feet those committed by feet so much
so after Wudu a man becomes free from minor sins.

(3)The Holy Messenger of Allah said on the day of judgement His believers
will be called by the name 'Ummatul Ghra Al Mahjaloon ¢ ¢ groeed! sf ) dal

(glowing and bright believers because the parts of the body will be glowing

due to washing them in ablution.
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v. If a Muslim is under ablution will be protected from the
wickedness of the satan.
vi. A Muslim always under abultion will die a martyre death.

6. THE ATTRIBUTES OF ABLUTION

The attributes of ablution are as follows:-

Compulsory @ for salath (Whether it is a regular prayer or

obligatory or Nafil, Wajib or Sunnat and funeral prayers or Sajde

Tilawat). Thouching of the Holy Quran without cover.

Obligatory for circumambulation of Ka'bah (Tawafe Ka'bah).

Sunnat before taking bath.

Mustahab (desirable) for delivering Azan and Igamat. At the
time of delivering Sermon@- While touching the Holy Books.
During the visit to the Holy Shrine of the Prophet. After
washing the dead body. A woman undergoing Mensus and
during confinement of delivery for every Salath. A man
under ceremonial impurity before eating and drinking, before
intercourse. After consuming camel meat, after touching the
secret parts of the body, after toucing a woman's body, after
telling lie and backbiting, after a loud laughter, before
sleeping, after awakening from sleep, for every salath even if
the ablution is continued.

7. REQUISITES OF ABLUTION (wudu):-

1. Drawing water on all the required parts of the body ©) (if
a little space equal to the hair is left dry the ablution will
not be complete.

2.There should not be anything on the body restricting @
the water from reaching there.

3.Conditions under which ablution is to be renewed ©) or the
things which nullify the ablution should not occur during
the ablution provided he is not physically handicaped

(1) The definitions of Farz, Wajib & Sunnah can be seen in the chapter of Agaed.
(2) Whether Friday Sermon, Eid Sermon or Nikah etc.

(3) Provided there is no objection.

(4) For example tallow, wax or tight rings in the fingers.

(5) Except loud laughter.
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because the ablution of the handicap will hold good with
certain exceptions for example if his urine leaks even
during undertaking ablution the ablution be perfect.
8. THE TRADITIONAL OR DESIRABLE WAY OF ABLUTION.
The method of performing ablution is that first water is taken in a
container (earthen pot) sit on an elevated place facing the Kabah and
after making intention (Niyyat)(l) utter Bismilla Hil Azeem Val
Hamdulillahi Ala Deenil Islam (O(take handful of water in the right
hand) both the hands are washed thrice upto the wrist® then (take
handful of water in the right hand) wrinse the mouth three times upto
the throat (provided not under fasting).®) While washing the mouth
brush the teeth® (if the brush is not available the teeth are rubbed
with the index finger) The water is applied inside ©) the nose with the
right hand and every time the nose is cleaned with the left hand. Then
the entire face is washed with both the hands thrice from forehead to
chin(7) in the length and from one ear lobule to another ear lobule in
the width in order that not a small space is left dry (if the bear ©is
(1) Jwalt S i58dall Lo o3 ol cmes (lintend to do ablution for salath
and seek nearness to the Almighty Allah)

2. | start with the glorification of Allah and satisfied of being a muslim.

3. Washing means the water is drawn from one carner to the other and
falling of few drops from these parts of the body.

(4) This is commonly called Gharghara (expectoration).

(5) Brushing of the teeth with Miswak should be in such a way that the
Miswak is held in the right hand, the little finger at one end and the
thumb near the other end, the rest of the fingers on the miswak. The
Miswak is rubbed on the upper side teeth from right to left in length.
Similarly on the lower part of the teeth thrice each (warning) Further
details about the use of miswak are shown at item No. 3 page No.11.

(6) The water reaches at the roots of the nostrils provided not keeping fast.

(7) The place from where the hairline of the head starts.

(8) Take handful of water and wet the hairs of the chin at the roots. Then
with the fingers of the same hand comb the hairs of the beard (While
keeping the back of the palm towards the neck move the fingres upwards
from the hairs.
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grown it is to be combed) then both the left and right hands are washed
from fingres@ to the elbows thrice. First right hand and then the@ left
including the digital web of the fingres®. Then wet the hands with
water and rub them on the® entire head, ears neck one time each.
Thereafter® both the legs are washed upto the ankles. First® right leg
then the left, move the fingers of the() hand in the webs of the leg
fingers (now the ablution) is complete. After the ablution is complete
look at the sky and utter Kalima Shahdath

43y 0die\iiah 5 daht 5 8 K5y si 1 § 41 dgsl and this Dua
5 el op (a3 a3 s (ks 4L . Further recite surah Inna
Anzalna. During Wudu also while washing each part continue to
recite special Dua and Durud Shareef (The specific Dua are mentioned
in the chapeter of Mustahibat-e-Wudu). It is to be kept in mind that all
the parts are washed one after another before they are dried. If there is
something like wax, tallow or a tight ring which do not allow the water
to reach the skin it may be removed and the tight ring is moved hither
and thither otherwise the Wudu will not be complete.

(1) Upto the elbows.

(2) No space equal to an hair is left dry.

(3) The back of the palm of one hand is put on the palm of the other hand
and the fingres of the upper hand are pulled by inserting them in the
fingers of the lower hand.

(4) "Masah' means rubbing hand on any parts of the body. It is also called wiping.

(5) The mthod of wiping is that by making both the hands wet with water
(except thumb and index finger) three fingers of each hand with palm are
kept on the front portion of the head and carried them upto the nape and
bring them back. Then rub the ear in such a way that the index fingers
will move inside the ears and the thumb moves on the outer part of the
ear. Then rub the back of the fingers on the neck. New water is not
required for rubbing the ear and neck. However after rubbing the head
if the headgear or the cap is touched then they may be made wet with new
water.

(6) No place equal to an hair size is left dry.

(7) The little finger of the left hand is inserted in the web of the leg fingers
both right and left from the upper side and also from the lower side (the
combing of the web is to be started from the little finger of the right foot
and end with the little finger of the left foot.)
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(Warning) The method of Wudu as explained above includes
the prime requisites of Farz, Sunnat, Mustahab (desirable).
Now each prime requisite is dealt with separately so that one
can know what items are farz (missing of which there will be
no Wudu) and what are the items of Sunnah (forsaking them
will complete the Wudu but it will remain defective and
involve a sin) and which is Mustaheb (desirable) ( the
dropping of it will not invite any sin but by adopting them
will be virtuous one and makes the Wudu perfect one).the
parts are washed one after another before they are dried. If
there is something like wax, tallow or a tight ring which do
not allow the water to reach the skin they may be removed
and the tight ring is moved hither and thither otherwise the
Wudu will not be complete.

9. THE ESSENTIALS OF ABLUTION (WUDU):-

There are four essentials of ablution (Wudu)
i. Washing of the entire face.
ii. Washing of both the hands upto elbows.
iii. Rubbing of one fourth head.
iv. Washing of both the legs upto ankles.
(warning) 1. Washing these parts one time is obligatory.
2. If a small portion of these parts is left dry the
ablution will not be complete.
3. Flowing water on these parts is the condition.
It is not necessary to flow the water
intentionally. Whereas if the water is flown
unintentionally on these parts the ablution
will be complete (e.g. due to rainfall two two
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drops of water are shed from these parts or
due to falling in a tank, well, etc. or due to
swimming, water is flown on these parts the
ablution will be complete.

Details of the First essential:-

(1) The entire face means the surface which starts from
forehead to lower part of the chin (in length) and from one
ear lobule to another ear lobule (in width).

(2) Washing inside the eyes, nose, mouth is not obligatory (farz)
whereas washing of eyelids and if there is dirt on eyelids it is
obligatory (farz) to be removed through water.

(3) The corners of the eyes closed to the nose are obligatory
(farz) to be washed because dirt often gathers here. Water
must be applied after removing the dirt.

(4) If the beard, moustaches and eye lashes are thick and the
skin under them is not visible it is not obligatory (farz) to
wash the skin, washing of hairs is obligatory. If the hairs
are not thick the skin is obligatory to be washed.

(5) the space between cheeks and ears which is called temple
is obligatory (Farz) to be washed. The space covered by
thick hairs of the beard the hairs and where there are no
hairs the skin is obligatory to be washed.

(6) If there is a hole in the nose and it is not closed water is
drawn inside and if there is nose pin in this hole and it is
tight the nose pin is moved while washing otherwise not
necessary. The parts of lips which are visible even after
closing the mouth is obligatory to be washed.

Details of The Second Essential:-

(1) Washing hands includes the elbows.

(2) It is compulsory to comb the digital web of the fingers if
the water does not reach there.

(3) If there is tight ring in the fingers, tight anklet or bangles in
the wrist and the water does not reach the skin it is
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obligatory to wash them by removing. If the water reaches
by shaking is enough.
Details of the Third Essential:-

(1) Rubbing of the head to the extent of 1/4th with wet hands
is obligatory (Farz).

(2) If there are no hairs on the head 1/4th of the skin and if
there are hairs on the head 1/4th of them are rubbed with
wet hands.

(3) Hairs of the head which are dangling wiping them with
water will not do rubbing of the head is essential..

(4) For rubbing hands must be wet with water if the water is
remained after washing the required parts are made wet
with fresh water.

Details of the Fourth Essential:-

(1) In washing legs ankles are included.

(2) If the water does not reach the digital web of the leg fingers
it is obligatory to move the fingers of the hand in the web.

(3)Some people due to some ailment wear rings in the thumb of
the leg or wind them with thread, water does neither flow on
them nor the skin is made wet therefore it is compulsory to
remove them otherwise the ablution will not be complete.

10. Traditional way of ablution.
The Holy Prophet while making ablution used to practice
the following:-

i. Intention (Niyyat)(®)

ii. Reciting the name of Almighty ‘Allah*.QG)

1.Niyyat for ablution should be made before undertaking ablution.
Niyyah means to make an intention that ablution is performed only to get
divine pleasure (not to clean the hands and face). Uttering the Niyyah with
tongue is better.(Warning) Owing to Niyyah the ablution will become part
of the prayers.
2. By chanting the name of Allah the entire body becomes pious.
3. Start ablution (Wudu) by chanting.

o P o A g b 2 3 e el g eanll A
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iii. Washing both hands upto wrist.d
iv.  Gargling.@
v.  Cleaning the teeth with "'miswak'®
vi.  Washing inside of the nose.®
vii. Combing the beard with fingers®.
viii. Rubbing the digital webs of the hand fingers.
ix.  Wiping the head once.
X.  Wiping both the ears once.
xi.  Wiping the webs of the leg fingers.
xii.  Washing every required part thrice.
xiii. Washing every part quickly and spontaneously.
xiv. Maintaining the order in ablution.
11.Desirable things in Ablution (Mustahebate Wudu):-
The following are the desirabilities for making Wudu
(Ablution).
1. To sit on an elevated place.
2. Facing the 'Qibla’.
3. Take water in an earthen or any pot.

1. Even if the hands are clean it is traditional way to wash them
upto the wrist before washing the face. Washing the hands upts the
elbows after washing the face is obligatory (farz) but before washing them
up to the elbows to wash them afresh is sunnah.

2. For rinsing the mouth fresh and adequate water should be
used.

3. At the time of rinsing the mouth brush the mouth with Miswak.
Use of miswak is sunnat-e-Muakkada (stressed sunnat). The Holy
Prophet has said that the Salath performed after using miswak will be 70
times better than the salath performed without miswak. There are
several benefits of miswak. Use of Miswak is Sunnat-e-Muakkada
(Stressed Sunnat). After use the miswak is rinsed and again used after
washing thrice. Then it is to be put up in a shelve and not tobe thrown on
the ground. While rubbing it is not held by the fist and it is moved in the
width of the teeth. (Not in the length). The miswak should be of olive,
piloo and nim full of bitterness, straight without knot. Neither extremely
hard nor very soft. Thick in the size of little finger and one span long.
(more than one span will be the toy of devil). (The Holy Prophet has said
that the Salath performed after using miswak will be 70 times better than
the salath performed without miswak. There are several benefits of
Miswak).

4. Take new water at every time for cleaning the nose. and not to mix it with gargle.

5. The method of combing is shown on page (97).
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s

Take water in the right hand for gargle. Apply water in the

nose with the same hand.

5. Clean the nose with left hand.

6. Wash the face with both the hands.

7. In washing hands start from fingers (Not from elbows.)

8. While rubbing the ears insert the little finger in the hole of the ear.

9. Rubbing the neck.

10. Wash the legs with left hand.

11. While washing rub the required parts and then wash.

12. Wash the right member before the left member (1)

13. Wash the required parts beyond the prescribed limits. )

14. Move the loose rings.®)

15. While performing the ablution not to seek the help of other.

16. Drink the surplus water by standing after ablution.

17. At the time of washing or rubbing the required parts recite
U e , Kalima-e-Shahadat and also recite the particular Dua
as appeared in Ahadith.

1.While Gargling. 35 uw,dp,d;a,g\w,éu,wuu

2. While taking water in the nose.. )U\bu\)‘;’ir,jj ’ \Zau\j"s;)\;.é.m

2, - %244 5. 3 v 6%

3.While washing the face. o}r):}..:)o}r)ua_sejaéer)dnarem N
4.While washing the right hand. .. gwwu,m}ggﬁ| i

77,
(]

5.While washing the left hand. 6,9& s\,,w&,éws.t.!@hrj H,u\
6.While wiping the head

&, -

| ‘jf}‘ Jbs..a.‘i h ‘P'G'Ui
7.While wiping the ears. ais ‘\5‘,._.&' " J" ,.._....u.. 5.. a4l
8.While rubbing the neck. )U\ s 5 3 gl

9.While washing the right Ieg eus‘j\ JJ’Q‘ Ja\,.d\gbs’..a ;ﬁ;@u\

2 22 64

10.While washing the left leg. ‘)PJJ)WJ‘);‘—-*@LS‘BM&M*‘M‘
(Further after washing the required parts it is pleasant to recite

Durude Shareef).
18. After Ablution utter Kalima—e-Shahadat,Dua—e-Masura@

1. Washing of both the cheeks are simultaneous. the rubbing of both the ears
are also simultaneous.

2.Washing more than the limit fixed.

3. Tight ring in the fingers is to be moved compulsorily.

4. Dua after ablution is prescribed at page 7.
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and Sura-lnna Anzalna LJ;;=1Ui(if the time is not
prohibited) say two Rakat supererogatory prayers (Nafil)
(called Tahiatul Wudu) which is desirable.
12. Abhorrants (Makruhat) in Wudu:-
The following acts are not desirable during ablution:-
i. Doing against the desirable way of Wudu.
ii. Using water excessively or very little.
ili. Without necessity having worldly talk.
iv. Striking water with force on the face or other required parts.
v. Washing the required part more than thrice.
vi. Wiping thrice with new water.
vii. Twitching hands after ablution.
viii. Making ablution with the surplus water left by a woman.
ix. Undertaking the ablution inside the mosque.
X. Undertaking the ablution at dirty place.
13. ABLUTION BY A PHYSICALLY HANDICAPED:-

1.The parts which are compulsary to be washed during the
ablution, if there is pain or burst or having any other ailment,
applying water over them causes harm, then there is no need to
wash them. Only rubbing over them and if the wiping also
causes harm they are left as they are.

2. If any part of the body is covered with a bandage due to ulcer
or wound or fracture or due to any other reason it is covered
with the bandage the following things are observed.

First lllustration:- The removal of bandage is harmful (whether

washing the body is harmful or not)

Second lllustration:- There is no harm in removing the bandage

but it is difficult to rewind it.
Third lllustration:- Neither the removing of bandage(l) is harmful
nor it is difficult to rewind it.

In 551e first and second case the entire bandage is rubbed
(Whether( the bandage is equal to the wound or more) ©)
If wiping is also harmful it may be left as it is. In the third case

1.There is no one to wind the bandage and he himself does not know how to
wind it up.

2.At least more than half of the bandage is wiped with, otherwise the
ablution will not be complete.

3. It is on the proper part of the body only.
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after removing the bandage the entire part is washed, provided

washing the wound may not cause harm, otherwise the wounded
portion is left and the remaining part is washed and the wounded
portion is wiped and even if the wiping also causes harm the
bandage is tied and rubbed over the bandage ().

3. If a person is suffering from an ailment® which continues to
distrub the ablution very frequently even during a particular
Namaz such person, in order to complete the obligatory
prayers (namaz), make fresh ablution®) for every namaz
because with the lapse of time for that® namaz the ablution
nullifies. The ailment which he is suffering will not nullify the
ablution until he observes that prayers for which the ablution
is undertaken. For the next prayer he should do fresh ablution ©).

14. CERTAIN THINGS WHICH NULLIFY THE ABLUTION:-
The things which nullify the ablution are as follows:-

1. Ejection of something through the orifice of stool and
Urine (Whether it is due to habit ©) or not().

2. Blood or pus oozing and flowing from the body.

3. Mouthful of vomitting ©). (The vomit includes bile, food,
water or condensed blood ©).

1. If the bandage is stuck to the wound removal of which will revive the

wound then rub the bandage and the open skin.

2. For example if the urine continously comes out or regular farting or the
moisture comes out from the wound or suffering from piles or metorrhagia, etc.

. And perform the prayers as many as possible with this ablution.

. Or by creation of new impurity.

. If such a person has undertaken ablution before the noon and except this
ailment there was no other reason to nullify it this ablution will be valid
upto the time of Zohr then it will be nullified . Fresh ablution is to be
performed for Asr prayers.

. Such as farting, stool, urine, prostatic secretion, etc.

. Such as worms, stone,etc.

. Mouthful of vomitting is that which is beyond one's control or it is
troublesome to avoid it (Warning) If the vomitting is piecemeal and
collectively a mouthful, caused by only one nauses, the ablution will be
nullified otherwise not.

. Spit or phlegm even if mouthful will not nullify the ablution.

o bhw

o0 N O

©




NISAB AHLE KHIDMAT-E-SHARIA (1103) PART I

4. Ejection of blood mixed with phlegm from mouth or
nose forming a major part of the excreta(®).
5. Sleeping by taking support (2) on one side or on one hip
or flat or to lie face downward ©).
6. Unconciousness (Due to any disease or due to any shock
etc.
7. Lunacy.
8.Intoxication. (befogged by consumption of any
intoxecant).®).
9.Loud laughter(®) by any major person during the
salat®) of Ruku and Sajda which is called loudlaughter
10.Indecent copulation. (Joining the hidden parts of the
body of two major @) persons(9 with lust without
maintaining any cloth in between.
WARNING: Naked men and women looking the hidden parts of

1. If it is less, the ablution will not be nullified.

2. If that support is removed the person sleeping will fall.

3. Dozing or drowziness while sitting will not nullify the ablution. However
if one falls in such condition and did not wake up for a long time the
ablution has to be renewed (warning) sleep during Namaz will not nullify
the ablution whether slept during ruku or sajda.

4. To the extent that the legs are staggering.

5. Loud laughter in the funeral prayers or in Sajda Tilawat the ablution will
not be nullified but the namaz and sajda will be defective.

6. Loud laughter out of namaz will not nullify the ablution, similarly the
ablution of a person, who slept in Namaz and laughed during the sleep,,
will not be nullified.

7. Laughing so loudly that the people around him would hear (Warning)
with loud laughter ablution and namaz both will be spoiled.

8. Whether both are men or women or one male and one female.

9. whether prostatic secretion is discharged or not to them.
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of each other® or touching(4 them (Provided prostatic secretion
is not discharged) the ablution will not be nullified. Similarly
automatic coming out of the milk from the breast of a woman or
by squeezing or by sucking of a child or having a belch (even if it
is of bad smell.). Ejection of some clean object from the ear, nose
etc. mildly laughing during the prayers which the nearer person
cannot hear, falling @) of flesh or an insect from the wound,
getting the head tornished after ablution or cutting nails® or by
removing the dead skin from the wound will not nullify the
ablution.

15. ORDERS REGARDING MINOR IMPURITY:

The religious condition that found in the body of a muslim
after nullification of ablution is called minor impurity (hadase
asghar). During the minor impurity saying of Namaz is prohibited
(whether five time prayers or obligatory, Friday prayers, Idd
prayers, Funeral prayers, Nafil, Sajda-e-Tilawat or Shukr) and
touching of the Holy Quran without cover.

Circumambulation of Holy Ka'ba is prohibited to the
point of prohibition.

It is permitted to touch the Holy Quran (When it is in
cover or wrapped in a cloth which is not pasted to it).

Recitation of the Holy Quran or teaching Quran (By
seeing or by oral) handing over the Holy Quran to a minor child or
getting it touched by them etc.

1.The formalities of ablution are that the parts of the body from naval
to knee are covered and it is demanded that always, without necessity,
this part is prohibited to be exposed or opened before the others.

2. The ablution will not be nullified by touching a woman or touching or
seeing ones own hidden parts but as a precaution the Imam has to renew
his ablution if he experiences such things and then lead the Namaz as
Shafai sect dissents this issue. As the people of all the 4 sects follow the
Imam he must be careful.

3. The dirty water that comes out from the ear and eyes with the pain will
nullify the ablution.

4. There is no need to wash the skin which is exposed due to shaving of head
and removing the nail.
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16. THE WIPING OF SOCKS:

1. The fourth essential of ablution (Wudu) is washing of
both the legs up to ankles. But if a person after fully got
cleaned then wears the socks (from the time of impurity)
for a settler one day and one night and for a traveller
upto three days and nights, (instead of washing the legs
by removing the socks), wiping the socks once with wet
hands is enough @

2.The socks are such that which cover the ankles. They
are either of skin or of something thick on which water
does not effect and without trouble one can walk .

3. If the socks are torn to the extent that while walking a
portion of the leg equal to three small fingers is exposed
wiping over it is not rightful.

4. The wiping of socks must be by three small fingers on
the upper side of each sock.

5. The thing which nullify the ablution will also nullify the
wiping and also when the time limit fixed is expired or
the socks are removed from the leg or from a major
portion of the leg.

17.RULES REGARDING BATHING:JL»‘LJJ

Definition of bathing:-

Removal of ceremonial impurity that means
washing of the body physically from head to leg
is called bathing (Ghusl) which is possible
without any pain.

1. The obligation of washing the legs will be discharged when the wiping is
done according to the rules. But it is preferable to wash the legs by
removing the socks. Provided the wiping of the socks ensures the
fulfilment of the conditions laid down under the rules.
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18. DIFFERENT KINDS OF BATHING : ali«ﬁd’l

The following are the different kinds of bathing.

1. Obligatory. On the discharge of semen with lust.

2. After nocturnal pollution.

3. Copulation by two males.

4. After the menstrual course.

5. After the puerperium post partum period.
Warning:- The detailed explanation regarding the problems for
making the bathing obligatory will follow.
Collective responsibility of muslim to wash a muslim's dead body.
Obligatory:- On a pagan who is under ceremonial impurity at the

time of embracing Islam.

Tradition of the Holy Prophet (Sunnah):-

1. On Friday

2. On Idul Fitr

3. On Idul Azha

4. For Ahram, Haj or Umrah.

On the day of Arafath for the revellers of Haj.
Pleasant(gg‘”)

1. On Shabe Barath (1)

2. On Shabe Qadar®

3. On Shabe Arfa®

4. On Solar or Lunar eclipse®

5

6

. For wearing new clothes
. On return from Journey
7. Entering the Holy Ka'ba (visit and circumambulation).

1. The night of 15th Sha'ban.

2. The night of Shabe-Qadar falls in the odd nights of the last decade of
Ramazan. There is a dispute about its determination yet the 27th night is
commonly accepted.

3. The Ninth night of Zulhajja.

4. Provided there is no objection.




NISAB AHLE KHIDMAT-E-SHARIA (1107) PART 111

8. On entering "Madina"™ (In obeisance of the Holy
Messenger.
9. At the time of supplication (Dua) for rain etc.
19. CONDITIONS FOR PERFECT BATHING

ALl S

1. The outer surface of the entire body is made wet with
water. If any portion is left dry equal to the hair the ghusl will
not be complete.

2. There should not be any thing on the body that does not
allow the water to reach.®)

3. The condition for which the ghusl is made compulsory should
not occur during the ghusl @

20. ESSENTIALS OF BATHING (GHUSL) AL

There are three essentials of ghusl.
1. Gargle
2. Taking the water inside the nose
3. Flow water on the entire body.
Warning:-(1)It is compulsory to flow the water once on the entire
parts of the body.
Warning:-(2) If any place equal to hair remains dry on these parts
ghusl will not be complete.
DETAILS OF THE FIRST ESSENTIAL:-
1. To gargle in ® such a way that the water reaches inside the
mouth entirely.
2. Instead of gargling, if a person drinks water mouthfully this
essential will be complete @,

1.For example tallow, tight ring finger, tight earing etc.

2. Bathing during the discharge of semen will not be correct.

3. Some people who have no knowledge take some water in the mouth and
spit it out but it does not reach the throat and the base of the tongue.
This will not complete the bath.

4. The spitting of the water is not the condition but it is safe to spit it out.
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3. If something is found at the roots of the teeth or in the gap
between them restricting (@) the flow of water it must be
removed provided there is no harm.

DETAILS OF SECOND ESSENTIAL.:-

1. Drawing water inside the nose upto the soft area is compulsory.

2. The dirt which is gathered inside the nose due to the discharge
of excreta must be removed and the water is drawn on the
skin.

DETAILS OF THIRD ESSENTIAL :-

1 Drawing water on the entire surface of the body from head to
feet® which includes making the ® hairs of the head wet (from
root to the end), the hairs of the beard, moustashes, eyebrows,
and its inner skin (even if these things are thick and the skin
underneath them does not appear) washing inside of the ears
and belly button. If there are holes in the ear and nose and
they are not closed drawing water inside is also included.

2. If the hairs are braided it is not ncesssary for a woman to
remove the plaits but only the roots are enough to be made
wet. But it is compulsory for males to make the plaits wet and
draw the water at the roots. If the hairs are loose it is
compulsory for man or woman to wash them totally@). For
woman making the roots wet only will not be enough.

3. If one wears a tight ring in the finger or earings in the
ears or nosepin and if the water does not reach the surface of
skin without moving them they are to be moved and if they are
extremely tight they can be removed at the time of bathing.

1. The pieces of bone, areca nut or paint on the lips etc.

2. The wiping of the body is not compulosry but flowing water (wiping is
only desirable)

3. Even though something like gum etc. is licked.

4. Even a single hair is left dry the ghusl will be incomplete.
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4. If there is blot on the forehead or dried flour is stuck due to
kneading it must be removed and the skin be made wet @)

5. If a person is not circumcised he should draw the water
inside the prepuce provided there is no difficulty, otherwise
not necessary.

Warning:- If there is difficulty or harm in washing certain parts it

is not necessary to wash them e.g. The inside surface of the eyes, @

the holes of ears and nose which are closed etc.

21. TRADITIONAL (SUNNAT) WAY OF BATHING:-
There are five traditions. (Practiced by the Holy Prophet).
1.Washing both the hand up to the wrist.
2. Washing hidden parts @ of the body.
3. Removal of dirt ( Wherever found ) from the body.
4. Making ablution,
5. To draw water thrice on the body.
22. DESIRABLES (MUSTAHIBATH) OF BATHINHG:-
The following are the desirable things (Mustahibat) in
bathing (ghusl).
1. To make intention (Niyyat) for bathing.
2. Utter 'Bismillah’ A.U!‘..«..g while washing the hands.
3. Scrubbing the body.
4. Taking bath at a lonley place where no one can see.
5. Doing the things which are desirable in ablution.
(Except facing towards 'Ka'ba’ reciting Dwa and
drinking the remaining water).

1. If there is dust or sand on the body it is not necessary to remove it
because they are not against purity. Similarly any colour or myrtle found
on the body, or the oil or greasiness found on the body, by rubbing it, is
not an abstacle to bathing.

2. Eventhough some dirty antimony is applied in the eyes.

3. Whether the dirt is found or not.
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23. ABOMINABLES IN BATHING:-
The following are the abominables or unpleasant acts in
bathing.
1. Without necessity taking bath at such a place where
persons of prohibited degree will see.
2. Bathing nakedly facing towards Holy ‘Kaba'.
3. Uttering Dua other than Bismillah.
4. Talking unnecessarily.
5. Doing the acts which are undesirable in ablution also.
24. THE TRADITIONAL (MASNOON) WAY OF BATHING:-

First make intention @ for bathing and utter 'Bismillahir
Rahma Nirrahim' (‘..’,h e 4 Al ‘._....) wash both the hands up
to wrist thrice. (Then wash the private parts eventhough there is
no impurity). Then wash the body where there is impurity (After
this hands are rubbed well on the earth and washed). Then
undertake ablution @ (if there is stagnation of used water at the
place of taking bath the legs need not be washed @). After
completion of bath wash them at some distant place.

After ablution the hairs of the head @ are first made wet
by pouring water over the head, then on the right shoulder, then
on the left shoulder (to such an extent that the body becomes wet ®and
the water starts falling) and entire body is rubbed with hands (it is
one time that the water is poured on the entire body).

1. Niyyat means an intention to get himself clean from the ceremonial
impurity. If so desired these words can also be uttered

(&4 C‘J“ Lo o Juzdt o) Sy 9)

2. Complete the ablution including rubbing of the head. Only Bismillah
) ¢ is to be uttered and no other Dua.

3. When bath is taken while sitting on a wodden cot or stool then legs are
also washed.

4. Comb the hairs by inserting fingers in the hairs right side first and then
left side.

5. Not even a space equal to single hair is left dried.
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Similarly two more times the water is poured on the head
and shoulders so that the water reaches the entire body thrice as it
was the practice of Holy Prophet (the bathing is complete). After
taking bath get aside from the place. If legs are not washed
previously they are now washed and cover the body with dry and
clean cloth.

(Warning)

1. At the time of bathing any piece of cloth or leg gear (lungi)
is kept tied to the body from naval to knee. One can take
bath threadbare at a place where no one can see him (but by
sitting down).

2. Bathing can be completed without ablution provided that three
essentials (gargle, applying water inside the nose and drawing
the water on the entire body) are fulfilled. And if after ablution
water is drawn on entire body the first two essentials will also be
fulfilled.

3. Some people first scrub their body and wash it and before
completing the bath they undertake ablution after that they
recite some Arabic words calling it as 'Niyyat' of the ghusl or
pour water by breathed in on the head and shoulders thrice
and feel that without this particular practice bathing will not
be complete.More so some ladies who do not know the ‘Niyyat’
of 'ghusl’they get the water brethed in by others and use it as
stated above. This is absurd and bogus(l). Whereas in bathing
the important thing is to perform the essentials. (Gargle,
applying the water inside the nose and on the entire body.) If
any defect is found or any smaller space equal to hair is left dry
the bathing will not be complete, eventhough thousand times
the *Niyyat® is recited and several mugs of water is poured on
the body, no use. The impurity will remain as it is.

1. More or less there is Niyyat in it which is desirable (mustahab) for

bathing and if it is left over no harm, the bath will be complete.
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25. CAUSES FOR BATHING:-
The reasons which make the bathing (ghusl) essential are

as follows:-
1. Discharge of semen with lust.
2. Nocturnal pollution.
3. Carnal conjunction.
4. End of menses
5. Forty days of childbirth.
(Warning):-Further details of each item and their requirements
are given below:-
Explanation of the first requiremen. (Discharge of semen with lust).

1. This is a distinct feature. While awoke semen() is
parted from its place and ejects from the body with
lust® (Whether it is by touching or seeing a woman
or by imagination and perception or due to
masturbation e.g. "jalaqg'etc.) Eventhough at the
time of discharge of semen from the body there is
no lust ©).

2. The semen is discharged with lust and a bath is
taken. Before passing the urine or sleeping and
walking 4) and observed namaz. Then after the
bath the remaining semen is discharged without
lust again the bath is essential. But no need to
repeat the Namaz.

3. If the semen is not discharged with lust but due
to lifting of weight or falling from a height or due to
any shock it comes out bath is not compulsory.

4. If some one is suffering from a disease and the
semen is discharged continously bath is not
compulsory for him.

1. The semen of male is white and thick and female is yellow and thin.

2. If does not come out the bath will not be compulsary.

3. For example a person who held his male organ tightly not allowed the
semen to come out and when the lust is over the semen came out.

4. The measurement of which is 40 steps or more (warning) After passing
urine or sleeping or walking more than 40 steps took bath and thereafter
the semen came out without lust then no bath is compulsory.
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5. By discharge of prostatic secretion O or uretheral secretion ©
bathing is not compulsory.

DETAILS OF THE SECOND FEATURE

Noctural Pollution (Ehtelam).

1."Ehtelam® is pollution during sleep, whether coition is felt or not.

2. If a male or female after getting up from sleep finds the body or
clothes wet and it is believed to be semen (whether the
pollution is remembered or not.) or it is believed that it is
prostatic secretion and remembers the nocturnal pollution or
doubts that it is semen or prostatic secretion but the nocturnal
pollution is remembered then in all these three cases bathing is
compulsory. And if there is confidence that it is not semen but
prostatic secretion or uretheral secretion but the nocturnal
pollution is not remembered or there is a doubt that it is semen
or prostatic secretion but nocturnal pollution is not
remembered but before sleep the penis was in erect position in
both the circumstances bathing is not compulsory.

3. If the nocturnal pollution is remembered (discharge with lust
also) but there is no effect of it on the body or clothes bathing is
not necessary (The female is also included in this order).

Explanation of third feature:-

1. The glans © of any person (which is called 'hashfa’ in Arabic)
is penetrated in the vagina of a woman (particular part) or
anus of a male or female is called carnal conjunction (wati).

2. In ‘wati* the sodomite and his minion, bathing is compulsory
for both. (Whether the semen is discharged or not). Provided

1. Prostatic secretion is a thin liquid which comes out from the penis due to
lasciviousness or due to some special movement.

2. Uretheral secretion is that thick liquid which comes out followed by urine.

3. The Description of the round extreme portion of the penis is to explain the size

that means if only the glans is inserted bath becomes compulsory. If the glans
is partly inserted the bath will not be compulsory.
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the sodomite and the minion are adult®) otherwise whoever is
adult bathing is compulsory for him (the minor will also be
ordered to take bath so as to create the habit of cleanliness).

If a person commits carnal conjunction with any four footed
animal or dead person or small girl (who has no taste for lust)
bathing will not be compulsory unless there is discharge of
semen @,

. If the head of the penis of a person is cut off the size will be

valued from the remaining portion.

Warning: By these acts i.e. (discharge of semen with lust,
nocturnal emmission, sodomy) the person upon whom bathing is
compulsory will be called ceremonially impure ‘junubi® and the
causes are called impurity (janabat).

Explanation of Fourth Feature (menses):-

1.

2.

Menses is the monthly flow of blood from the womb of an
adult woman.

The period of menses is minimum three (3) days and nights
and maximum ten (10) days and nights. If the bleeding is for
less or more than this it is not menses but disease which is
called Metorrhagia (istehaza)®.

. During the period of menses, except extreme white any other

coloured fluid comes out will be taken as menses.

. If the women is a virgin and the membrance of vagina is destroyed

otherwise bath will not be compulsory for her.

. The cause of bathing will be the discharge of semen and not the

penetration (Warning) This regulation is for bath only. One should not
take it as an act free of sin. Because sexual intercourse with the dead and
animals and sodomy (livatat) are immoral and indecent acts of major sins
that are prohibited one. All the Muslims should abstain from these acts.

. In Metorrhagia (istehaza) is uterine bleeding usually of normal amount,

occuring at completely irregular intervals, the period of flow somtimes
being prolonged. It is generally due to bursting of the veins.
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4. The early age of menses is atleast 9 years and maximum 55
years and the blood coming out before 9 yeas or to an older
woman of 55 years will not be menses, it is Istehazad) However
in case of the latter if the blood is pure red as used to bleed
previously will be called menses.

5. The period of purity between two menses (which is called
'Tahar'/‘J’) is of minimum fifteen days. No limit for the
maximum @ period. If before fifteen days there is second
bleeding it is called "Istehaza’.

6. If during the period of menses purity is felt it is also counted as
menses (This is called lucid interval of purity).

7. The women who has formed habit of menses if there is a
bleeding for more than the habit and does not last more than
ten days it will be understood as menses but exceeds ® more
than ten days as per the normal period according to habit it
will be counted as 'Istehaza’. And for those whose habit is not
formed ten days will be treated as menses and more than ten @
days it is counted as 'Istehaza’.

Explanation of fifth feature:-

1. Pureperium (Nifas) is that blood which comes out from the
womb of a woman after the child birth.

2. Nifas is counted from after half of the baby comes out. The
blood which comes out before it is not ‘Nifas' but ‘Istehaza’.

3. The period of Nifas is maximum forty (40) days and nights and
there is no limit of minimum. (It is also possible that Nifas does
not, at all, occur to a woman).

4. During the period of Nifas except white matter the blood of
any colour will be treated as ‘Nifas’.

5. The intervening period of ‘Nifas' and menses is fifteen (15)days
minimum.

1. Similarly the bleeding of uterine of a pregnant woman is metorrhagia.

2. Absence of menses during the whole life is also possible.

3. The habit of menses for 5 days is prolonged for 11 days then 5 days will

count as menses and the remaining as of metrorrhagia.
4. Till the habit is formed (This rule is to be followed).
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6.

7.

If the habit of a woman is fixed and if the bleeding is for more
than her habit but does not exceed forty (40) days it will be
entirely treated as 'Nifas’. If it exceeds forty (40) days it will
be treated as 'Istehaza’.

In case of abortion any part of the baby is formed it will be

treated as 'Nifas’. (Otherwise not.)

26. RULES REGARDING THE MAJOR IMPURITY:

1.

The things which make bathing essential and the conditions
which prevail on the body of a human being under Shariat is

called ceremonial impurity. (Hadase Akber //l_wa).

. During the state of major ceremonial impurity (hadas-e-akbar)

observing prayers, prostration, circumambulation of the Holy
'Ka'ba', touching the Holy 'Quran,’ @) recitation of Holy
'Quran’ intentionally @ ( eventhough it is less than one verse,)
writing of any verse, touching of any ring on which any Quranic
verses are inscribed or written, entering the mosque etc. are totally
prohibited.

. During menses and child birth a woman is barred from

observing fast.

. During the menses and child birth saying prayers are exempt, and

when the menses are complete and the bleeding due to child birth
is stopped there is no objection to observe the make up salath. It is
compulsory to make up for fasting.

. A 'woman who is a teacher and under menses can teach word by

word without reciting a full verse.

. During the menses sexual intercourse is prohibited and seeing the

body of a woman from naval to thigh and touching and hugging it
without veil is disapproved to the point of being forbidden.
(However the rest of the body can be touched and can be rejoiced.

. To sleep (3) with a woman under menstruation and to use her

leftover, water and other material, and to get the food prepared by
her etc. is lawful.

WN

. If itisin a seperate cover it is lawful to touch.
. By seeing or oral.
. To sleep seperately or to abstain from union is abhorrent because it

resumbles the practice of christians or jews.
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8. If a woman forgets her days of menses or suspicious about the
period of menses and purity or to become free from menses, in
such circumstances she can perform prayers after taking fresh
bath.

9. The menses of a woman are stopped after ten days and nights
carnal conjunction is permitted before taking bath. (however
without bathing intercourse is unpleasant). And the menses which
last for less than ten days and nights but according to the formed
habit it is stopped then intercourse is not permitted unless she
takes bath or a segment of one prayer is lapsed. (however after
bath it is permitted or after lapse of one prayers time
intercourse is permitted without taking bath) () and if it lasts
for a lesser period than the formed habit then unless and until
that period according to the habit is not completed intercourse
is not permitted. (eventhough a woman has already taken
bath).

10.Metorrhagia (Istehaza) does not make the bath compulsory
and under this state prayers, fasting, etc. all are permitted
provided fresh ablution is made for every prayers.

11. During 'Istehaza’ intercourse is permitted.

Warning:- On whom bating is essential he must take bath without
delay@. If it is so much delayed that one segment of prayers
is about to lapse it is obligatory to take bath immediately. Some
women even after the ceaser of menses and puerperium delay
in getting out of ceremonial impurity and wait for complete 40
days and feel themselves as incapable of observing prayers is
nothing but ignorance and mistake. Immediately after ceaser
get bathed and start observing prayers.

27. RULES REGARDING WATER:-

Kinds of water:-

The water is of two (2) kinds.
1. Absolute

2. Confined

1. It is lawful but not desirable.
2. There is a "hadith" that the angels of peace do not visit that house where a
person under major ceremonial impurity is found.
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Again absolute water is of two Kinds:-
1. flowing
2. Stagnent
Stagnent water is also of two kinds,
1. Large quantity
2. Small quantity
The definitions and orders about them are mentioned in
seriatum.

28. ABSOLUTE WATER:-

1. Absolute water is that water which is commonly known as
water and the word water strikes in our mind to be rain water,
sea water, river, canal, tank, cistern, pool, spring, well water,
melted snow, hail storms and dew water.

2. Absolute water is pure which can be used for ablution and
bathing and the impure things can be purified by it.

3.Absolute stopped water or water confined or collected in a
container or by falling of fruits and leaves in it, it does not
becomeimpure even though its three attributes (colour, smell
and taste) are changed. However when its thinness is over and
it will not remain as water then using it for ablution and
bathing will not be correct.

4. If pure things e.g. earth, lime, sugar, saffron and milk etc. or
any other things are mixed with absolute water or boiled after
mixing something with an intention to clean it such as soap,
berry leaves, etc. due to which colour, smell and taste is
changed but the nature of water is not changed that means the
thinness and its name is remained then ablution and bathing
with it is correct. If water becomes thick due to mixing of
'SATTU’ (Ground wheat) or it is not commonly called water
but it has acquired a different name as cool drink etc. or it is
cooked by mixing something else with intention not to clean its
dirt such as tea, soup(])etc. or gained the colour of saffron for

1. From these things the unclean things and clothes etc. can be cleaned
provided they are capable to remove the dirt.
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dying clothes or the colour of milk or its smell is predominant
over the water in such circumstances ablution and bath with
this water is not correct.

29. FLOWING WATER:-

1. Flowing water is that water which can carry the straw of grass
with it is called by the people, flowing water.

2. The flowing water will not become impure even if some dirt is
fallen in it or any animal is fallen and died unless and until any
of its qualities (colour, smell, and taste are changed). If any
one of the qualities are changed the water will become impure
and it will become pure when its qualities are restored (@),

3. In any small canal a dead animal is found but half or more
than half of the water does not flow through it and any of its
qualities are not changed water will remain pure®. Otherwise
the ablution and bathing will not be correct®

4.The rain water falling® from the conduit of any roof will be
called flowing water and it is pure eventhough dirt® is
available at different places on the roof. However the dirt is not
at the mouth of the conduit. Even if it is there and half and
more than half of the water is not changed(6) due to dirt.

5. Making ablution by some persons sitting together at the bank of
the canal will be correct (Eventhough the canal is very small).

6. If there is less water in the canal and flows slowly ablution to be
made in such a way that the used water does not mix with the
other water e.g. in lifting the water delay should be caused so
that the used water is flown away .( The rules regarding used
water will be discussed later.)

1. Whether the dirt is sunk and purity of water is restored or the clean water,
in large quantity, is mixed with it and the dirt is removed.

2. The water which flows downwards.

3. Unless and until the attribute of the water are changed.

4. As long as the rain falls.

5. The water dropped from the dirty roof (as long as the rain falls) will not
make the clothes dirty provided, the attributes of water are not changed.

6. The rain water flowing through the drains is clean unless and until the
dirt is not noticed.
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30. STAGNENT WATER:-

Stagnent water is that which is stored at one place. (Does
not flow.) It is of two kinds:-

31. Ample water

1. Ample (2) Small

1. Ample quantity of water is such that if it is shaken at one side it
will have no effect on the other side(). (that means doing
ablution and bathing with it will not create any effect on the
other side.) The quantity generally determind for this (as
determind by the religious thealogians of the later period) is that
the water which is called ‘Dah Dardah’ i.e. squarely 10 yards in
length @ and 10 yards in breadth ®is also called' Abe Kaseer".

2. The depth of *Abe Kaseer' is such that if the water is extracted
by joining two palms the earth will not be touched and water
will not become muddy.

3. 'Abe Kaseer' falls under the category of flowing water that
means it will not become dirty even if some dirt is fallen in it
unless and untill any of its attributes are changed (it will
become impure@if any one of the attributes are changed).

4. If in this 'Abe Kaseer' (large quantity of water) some dirt is
fallen which is not visible e.g. wine or urine etc. from every
corner of it ablution or bathing will be correct. And which is
visible like stool, dead animal, etc. then performing ablution
and bathing with this water at a distance of four yards from
the dirtOwill be correct.

1. The effect of dirt of one side does not effect the other side.

2. Oneyard is equal to 7 fist.

3. 40 yards in square. 36 yards round (warning) this measurement refers to
length and breadth of the water. The depth is not important.

4. This will become pure when the impurity and its effect is removed.

5. The place of dirt is unanimously declared as dirty.




NISAB AHLE KHIDMAT-E-SHARIA (1121) PART 111

5. If a cistern or fountain is such that the water available in it
seems to be 10x10 on the surface and it is less than 10x10
beneath, despite of falling dirt in it, ablution and bathing with
this water is correct. Until and unless the quantity of the water
will not reduce from the limit of 10x10 and when reduced from
this limit then it will not be correct. Water in any cistern or
pond is less than 10x10 on the upper side but 10x10 in the
lowest level if any dirt is fallen in it ablution and bathing with
this water, will not be correct, unless and until the upper layer
of the water is exhausted and touches the limit@of 10x10.

6. If in any dirty cistern clean water is entered and starts flowing
then its water becomes clean.

7. If in any cistern or tank lichen is grown and it is so thick that
when water is moved it also move then ablution and bath will
be correct otherwise not.

8. If there is foul smell in any pool of water but dirt does not
appear or in any pool there is possibility of dirt being fallen but
not sure then ablution and bath is correct.

32.LITTLE WATER (Small quantity of water):-

1. Little water is that which is not in large quantity. That means
less@ than 10x10 yards.

2. Little water with slight quantity of dirt(e.g. one drop of wine or
urine or blood or a little stool) will become dirty eventhough
any of its attributes are not changed.

3. The animals which contain blood their body becomes dirty
after death. If such animals fall in the little water and die the
water will become dirty. However those animals which do not
contain flowing blood fall and die or fall after the death the
water will not become impure. Similarly if the watery ©
animals die in the water it will not become unclean.

1.When this limit is reached ablution and bath will be lawful.

2. Or the effect of dirt of one side reaches the other.

3.That animal which takes birth in water lives in water and produce their
offsprings in the water.
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4. In the forest the rain water stagnated at different places even if
it is little and apparently there is no dirt found in it, it is clean
(only on perception it may not be taken as dirty).

Warning:- Well water eventhough little in quanatity but inspite

of being little it will become clean by cleaning it. The rules

regarding it will be explained seperately.

33. CONFINED WATER:-

1. Stagnant water in common parlance is that water which can not
be called water e.g. rose, keoda, vinegar or water which is given
special name as melon water or coconut water.

2. With stagnant water ablution and bath will not be lawful.
However dirty things can be cleaned by it.

34. USED WATER:-

1. The water which is used for removing the dirt or spent to gain
virtue (1) provided that water falls from the body and no dirt is
primafacie found on the body.

2. Used water is clean water (but it can not clean). Hence ablution
and bath with this water is not correct. However the apparent
dirt can be cleaned by it.

3. Drinking the used water or using it in food is abhorrant.

Warning:- While performing the ablution or bath it is to be taken

care that the used water which falls from the body does not allow

to fall in the remaining water which is to be used for ablution and
bath (because there is a contradiction@ among the jurists
regarding used water.

1. For example ablution or bath is undertaken or the hands are washed
before eating or after eating.

(Warning) The water used by a person already under ablution without
intention to do ablution or to keep his hands and legs cool or to remove
the dirt or to teach the method of ablution to another it will not be
called used water.

2. Take care to abstain from it.
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35. RULES REGARDING WELL WATER:-

1.

2.

Well water is clean) water unless and untill some thing falls
in it making the water unclean.

The things which make the water unclean are of two Kkinds.
First is that by which the entire water becomes unclean. Second
is that which does not make the entire water unclean.

36. The things which make the entire water unclean are:-

1.

ol

Dirt little or more major or minor (2)(A drop of wine or urine or
blood or a small quantity of stool or any impuirty and dirt is
fallen).

. Animals of big body B) (goat, man etc.) die after falling in the

well even if not swollen or burst.

. The animals containing flowing blood whether they are small

like birds, mice, etc. or of average size such as hen etc. but not
living in the water @ if they fall in the well and swell © or
burst or fallen after swollen or burst.

. The dead body of a nonbeliever is fallen (whether before

cleaning or after cleaning).

. Dead muslim before cleaning®)

6. Falling of a single swine (") dead or alive).

N

o

. Well means water which is stagnant and not 10x10 yards. The well

which is 10x10 yards will come under the catagory of ample water.

. The thick and light dirt will be explained in the chapter of dirts.
. Warning(i):-There are three categories of animals that fall in a well

according to the divine law goat, man, mouse. The animal equal to the
size of a goat or bigger than the goat they come under the catagory of
goats. The animals which are equal to a cat or bigger than a cat but
lesser than a goat they fall under the catagory of cat. Those animals
which are equal to size of a rat or bigger but smaller than a cat they are
under the catagory of rat.

(ii):- Three rats are equal to one cat and two cats or six rats are counted
as one goat.

. Fish, Frog, etc.
. Falling of hairs includes swelling and bursting.
. Dead Muslims fall after washing, the water will not become dirty. It is the

bounty of Islam.

7. The body of swine is like stool and urine is an absolute dirt. Hence if a

single hair of it falls in the well the entire water will bcome dirty.
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7. The animal whose leftover is dirty and suspicious which is
removed alive after falling in the well provided its mouth is
dipped in the water before removal.

8. The falling of water of the well whose entire water is declared
dirty. (for example the bucket used in the dirty well or rope is
used in the well as a result a drop of dirty water has fallen in
the clean well the entire water of that well will become dirty).

37. Rules Regarding Falling of certain things which do not render
the entire water of the well dirty.

1. Mouse or sparrow or equal to it (or bigger but smaller than cat)
has fallen in the well and die or died before falling but not
swollen or burst the entire water will not become dirty.
Removing of 20 to 30 buckets of water from this well will make
it clean (@), (20 buckets are compulsory and 30 is desirable).

2. Cat or pigeon (or equal) or bigger to them but smaller than
goat) has fallen in the well and die or died before falling but
not swollen or burst, this will not make the entire water
unclean and in such case removing of 40 to 60 buckets of water,
the entire water will be clean @. Removal of 40 buckets is
obligatory and 60 buckets are desirable.

3. If the water of any well mentioned at Sr. No.1 and 2 is fallen
in a clean well, the quantity of water which is to be emptied in
those cases is also obligatory to be removed from this well.

Warning:- The rules laid down above will be applicable to the

well water and will not apply to any small S quantity of water.

Hence if the water contained in a pot etc. has turned dirty the

entire water will have to be thrown away.

1. Itis the same order for two mice.
2. Itis the same order for a cat and a mouse together.
3. The small pits containing rain water are included in this rule.
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38. THE METHODS TO CLEAN THE WELL WATER:-

1. Any thing that has fallen in the well rendering its water dirty
should be removed first. Then according to the procedure
prescribed by Sharia, water is removed from this well. Unless
that particular thing is not removed from the well, water will
not be clean, eventhough any quantity of water is removed
from it. Even after making efforts it could not be removed e.g.
dirty wood, or a piece of cloth then @ by removing the
sufficient quantity of water at that time. The well will be clean.

2. When the entire water of the well rendered unclean in such
case the method of cleaning the well water is to remove the
entire water from it until the bucket can not be filled to the
extent of half with the available water. As a result the well will
be cleaned.

3. If the entire well-water@ cannot be fully emptied 2 to 3
hundred buckets® of water may be removed from it (two
hundred buckets of water is compulsory and three hundred
buckets is pleasent).

4. Under the circumstances where the entire water is not turned
unclean 20 to 30 or 40 buckets of water as per the procedure®)
is emptied from this well it will become clean.

1. Both the well and that particular object will become clean because the dirt
of that object was not inherent. On the contrary the thing which is dirty
by itselt such as meat of a carrion in which case the well is left unused for
a time till that object is dissolved. According to Islamic law that duration
is six months. After that the well will be clean by removing the required
water.

2. For the reason that the well is rich with sources and the removal of
water will not have any effect therein.

3. This rule is for convenience sake otherwise the water to the extent

available in the well is to be removed. The survey of the available water
in the well be got done by two pious muslims who possess knowledge of
the water. The number of buckets which they prescribe may be removed
or the water of the well may be measured with the help of a rope and
remove the water to that extent. (Suppose there is water to the extent of 10
cubit, by removing 100 buckets, water receedes upto one cubit then 900
buckets of water may be removed. When it is not possible 2 to 3 hundred
buckets water is removed the well water will become clean
4. The procedure as mentioned in Rule 37.
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5. If the quantity of water required to be emptied as per the
orders (e.g. 40 buckets is obligatory but the available water is
only 20 buckets) if the entire well is emptied the well becomes
@ clean.

6. The unclean well is got dried it will become clean(z), provided
there is no effect of the dirt.

39. THE MEASUREMENT OF THE BUCKET:-

1. The bucket which is already in use in that particular well to
extract water will be valid i.e. the same bucket is used to empty
the water from the well.

2. If there is no specific bucket a standered bucket is valid which
contains one sa'a ( 2 1/4seer 9 tolas and 7 mashas) of water )

3. It is not necessary that the water is removed mouth full of the
bucket. If it will be more than half it will be treated as full
bucket.

4. If a container is so big that it contains 20 buckets of water the
removal of water with this container at one time will be
enough.

40. ESTIMATION OF DIRT OF A DIRTY WELL.

Any well which is turned dirty by falling of any dirt or any
animal it will be declared as dirty, from the time of falling of dirt
and if the time is not known and there is no swelling or bursting of
the animal, one day and night before and if found swollen or
burst, from three days and nights before. In the first case the
prayers performed is repeated, pertaining to one night and day
and in the second case for three days and nights if the water of
this well was used for ablution or bathing. Further the things
which have touched this water should be washed.

1. After this if the water is gathered in the well there is no need to remove it.
2. After fully dried water is struck in it will be clean.
3. One sa'ais equal to (2 1/4seer 9 tolas and 7 mashas) or 189 tolas. 7 mashas
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4
1

1. THE THINGS WHICH DO NOT RENDER A WELL DIRTY.

. Animals dwelling in the water @) (fish, frog, etc) or the animals
which do not contain flowing blood (house fly, mosquito,
scorpion etc.) If they fall in the well and die or fall after the
death this does not render the well dirty even if they are
swollen @ or burst.

. One or two @ droppings @ of camel or goat (except hen and
duck.) or the beat of the crow, vulture ©), bat etc. is fallen in the
well the water will not become dirty.

. (Except swine)(6) Dry bones or nails or hairs of all animals are
fallen (even if they are of carrion) the well water will not
render dirty, provided the bones are shorn of flesh or sweat .

. If there is a pit or drain near the well in which dirty water (8) is
stagnated its effect is not felt in the well water will not be unclean.

. If the skin of a man and flesh less than the nail size is fallen in
the well it will not be unclean.

SN
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o ~
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The watery animals are those which take birth in water and dwell in
water certain animals though dwell in water but they are not born in
water such as wild duck, duck, etc. or the wild frog which contains
flowing blood. They are not watery the well becomes dirty by them..
(warning) The wild frog is that which does not have skin betwen his
fingures. He is treated as rat if he falls in the well.
Drinking its water is abhorrent.
Little is the quantity by appearance it is little and the people also
declare it as little.
. The droppings are no doubt dirty but keeping in view the utility of water
they are exempt if fallen in small quantity.
It is difficult to save from the beat of crows and vultures.
. Swine is contaminated, its every thing is polluted and dirty (Warning) It
is true that the dog is not contaminated unless and until its mouth is
dipped in the water the water will not be polluted.
. Otherwise it will be polluted and unclean.
. If the effect is felt it will become unclean. The distance is not important
but the effect counted.
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6. The dead body of a Muslim after washing, similarly the child
which wept after birth, has faIIen,(l) after washing, the well will
not be unclean ©.

7. If a man falls in a well and comes out alive or dived to remove
the bucket etc. the water of the well will not be dirty, provided
there was no dirt on his body or clothes.

8. Except swine if any animal falls in the well and removed alive
the well water will not be dirty provided there was no dirt on
its body and its mouth is not dipped( if its mouth is dipped the
rules relating to left over will be applied that means the leftover
is clean the water will be clean and the left over was dirty or of
a suspicious nature or unbecoming (makrooh) the water will
also be dirty and suspicious or abhorrent.

42. RULES REGARDING LEFT OVER FOOD:-

1. Clean Left Over:

i. The left over food of a clean man is eatable whether he is a
muslim or non believer @ whether man or women® under
ceremonial impurity or menses (with a condition that they have
not eaten any prohibited food such as wine, pork, etc.)

ii.Horse, permitted animals (four footed or winged) watery
animals and those not containing flowing blood (permitted or
prohibited) the left over of all of them is eatable. However
country fowl and cow which eats dirt their left over is
abhorrent.

43. ABHORRENCE OF THE LEFT OVER FOOD:-

The prohibited domestic animals such as cat, rat, lizard etc
and prohibited birds such as crow, vulture, hawk, baz, etc.
Similarly those permitted animals which are let loose and eat and
drink anything they like such as hen, cow if they eat dirt their left

1. If not wept before death and fell in the well (washed several times before
falling) the well will become unclean.

2. Provided neither swollen or burst nor any dirt is stuck to the body.

3. The dirt of the infidel is owing to his disbelief and not physical one.
If it was apparent Rasoolullah (SAS) would not have permitted them to
stay in the mosque. (This case is of necessity and not beyond necessity
therefore their left over will have that effect).

4. The left over food of a woman is abhorrent for a stranger and vice versa..
It is not owing to abhorrance but as a precautionary measure to protect
temptations.
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over food is abhorrent (Makrooh-e-Tanzeehi). (However a cat

immediately after eating a mouse puts her mouth in any thing

that is prohibited).

44. LEFT OVER OF SUSPICIOUS NATURE:-

Mule who is born to a female donkey its leftover and the
leftover of a donkey is suspicious (Warning) The mule born to a
mare its left over is not suspicious.

45. THE ANIMALS WHOSE LEFT OVER IS PROHIBITED:-

1. Swine, dog, elephant, etc. the left over of all the prohibited four
footed animals is prohibited.

2. The left over of any living being is eatable, if they eat any
prohibited thing and put their mouth in any thing that thing
will become prohibited. However after some interval the
excreta falls from their mouth once or twice cleaning the mouth
then the thing in which they put their mouth will not be
unclean.

46. RULES REGARDING SWEAT AND SALIVA:-

1. The sweat of a human being is clean.

2. Every animal whose sweat and saliva that falls in his left over is
clean, the left over is also clean. If their left over is prohibited
or suspicious or unbecoming then it will be prohibited or
suspicious or unbecoming.

3. The saliva that falls from the trunk of an elephant is prohibited.

47.RULES REGARDING DRY ABLUTION (TAYAMMUM):-

Definition of Tayammum:- In terms of shariat making ablution

with clean sand and earth or by any thing which forms part of the

earth, with intention, by striking and rubbing them on face and
both hands is called tayammum.

48. RULES REGARDING TAYAMMUM:-

1. Ablution with clean sand and earth will be an alternative to
ablution and bath with water (any one requiring ablution due
to ceremonial impurity or under menses, or delivery of child
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have no control over the water (in reality &) or rules @ then
instead of ablution and bath with water can have ablution with
clean sand and earth which is permitted.

2. The circumstances which do not demand cleaning (recitation of

Quran orally or visiting the grave yard and participation in
burial ceremony) even having control over the water
tayammum is permitted.

3.The circumstances which demand ablution compulsory(3)

4,

tayammum is also compulsory. And for those ablution is
obligatory or sunnat or mustahab tayammum is also
obligatory, sunnat and mustahab. Similar is the rule for
bathing (tayammum for bathing).(4) When bathing is felt
necessary.

With one tayammum many prayers of different segments
comprising of farz, nafil, etc. can be performed.

5. Tayammum is lawful before prayers and it will not be revoked

by passing of time.

6. A person with "Tayammum® can perform ‘Imamat’ of a person

who has undertaken ablution with water.

49. CONDITIONS FOR PERFECT TAYAMMUM:-

There are six (6) conditions of "Tayammum’®

(1) Invocation.

(2) Rubbing.

(3) Rubbing with three or more fingers.

(4) Earth or any thing belonging to earth.

(5) Clean earth or anything of earth that can clean.

(6) When water is harmful.

(7) Must be a muslim.

(8) The part of the body on which tayammum is under taken
must be free from any obstruction ©® and for women
stopage of menses and bleeding after child birth is the
condition.

1. Infact the water is not really available

2. By rule means there is water but cannot be used due to ailment etc.
3.See Rule 6

4. See Rule 18

5.Tayammum is lawful porvided one is not physically handicapped because

the tayammum of a handicap will be nullified with the passing of time.

6. For example fat, wax, tight finger.
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Warning:- If any one of the above conditions are not fulfilled

tayammum will not be complete.

50. ORDERS REGARDING INTENTION (Niyyat)

Details of condition No.1.

1. For tayammum invocation is a precondition. For perfect
‘tayammum’ intention to get divine blessings is sufficient.
Saying Salat with this tayammum will be perfect. But the
tayammum will be valid for such prayers intended for and for
which cleanliness is necessary as an alternative to ablution.

Warning:- Intention for attaining purity from minor impurity,
ceremonial impurity, through tayammum for the perfection of
prayers is an alternative to the purity for the desired prayers.

2. If tayammum is made with intention to perform 'nafil’ prayers
or compulsory or regular prayers, other prayers can also be
performed with it.

3. For certain acts which do not form part of any regular prayers
(such as entering in the mosque, touching of Holy Quran
'Azan’ and lgamat etc.) or where the cleaning is not
precondition (for recitation of Holy "Quran’ without ablution
visiting graves, burial ceremoney, etc.) if ‘Tayammum® is
performed namaz will not be correct with this tayammum.

4 .If a person under ceremonial impurity undertakes
tayammum, namaz can also be performed.

5. The tayammum performed for sajda-e-tilawat, namaz can also
be performed with it.

6. Thanks giving prostration (Sajda-e-shukr):-Intention made for
the thanks giving prostration (Sajda-e-shukr) or to show the
method of tayammum to any other person, namaz can not be
performed with this tayammum.

7. Tayammum undertaken to join the burial prayers or Idd
prayers for want of time, otherwise these prayers will be
missed, with this tayammum except that particular prayers no
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other prayers will be lawful. If it is performed due to lack of
water or due to any disease other prayers will also be
performed.

8. Person under ceremonial impurity performs ‘Tayammum’
with due intention for ablution (that person will become free
from ceremonial impurity also by the tayammum).

9 If a person gives ablution to an ill person intention
should be made by ill person only.

10.1f an infidel, to embrace 'Islam® and for this purpose
performs ‘tayammum® it will not be lawful for him to say
prayers (namaz) with this ‘tayammum® (because intention for
"tayammum’ @ is conditional and the disbeliever is not capable
to make an intention).

51. RULES REGARDING RUBBING (Masah):-

Details of second and third condition:-

1. In tayammum rubbing is a must.

2. Rubbing over the entire face® and both the hands including
elbows is compulsory. In such a way that no place is left
unrubbed (the eyes and eye brows and_the space between the
nostrils and if the hairs of mustaches® are longer hiding the
lips, the hairs are lifted and the lips are rubbed. Similarly if
there are bracelets or bangles in the hands they are pushed
aside and the skin beneath it is rubbed. Hence the entire face
and skin of both the hands is rubbed). Otherwise the
tayammum will not be complete.

3. If on these parts there is some thing which hinders the rubbing
e.g. fat, wax, tight ring in the finger this can be removed and if
the dust has not reached®between the skin of the fingers it is
compulsory to comb them.

4. Rubbing must be done with three or four fingers rubbing with
less than three fingers is not lawlful.

1. As against the ablution intention is a precondition for tayammum.
Hence the ablution undertaken during infidelity will be valid for the
prayers

2. The limit of the face is shown in Rule-9.

3. It should not be misunderstood that it is lawful to elongate the mustaches.
No, the shariat has ordered to cut them down.

4. For the reason that the hands are struck on a stone, etc. when there is no dust.
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52.THE THINGS WITH WHICH DRY ABLUTION

1.

(Tayammum) WILL BE LAWFUL :-

Details of fourth and fifth condition:-
With the earth or any thing belonging to earth ‘tayammum"® is
lawful, even if they are not dusty (and the things which do not
belong to earth or part of the earth or belonging to earth the
‘tayammum’ will not be lawful).

Warning:- The things which form part of the earth are those
which do not become mild by burning them with fire and they do
not turn into ashes by burning them e.g. sand and stones such as
ageeq, cornelion, feroza (turqgoise), marble, sulpher, antimony,
red earth and black salt etc. and things which become mild by
burning or turn into@ ashes such as gold, silver, copper, brass,
iron, wood, cloth and grain etc. do not belong to the nature of
earth.

2.

3.

The things which do not belong to the category of earth but
they are covered by dust ‘tayammum?® is lawful@.

With lime, lime mortar, burnt bricks, moist® earth and
earthen ware ‘tayammum® is lawful. Provided on the pot there
is no paint which is not of earthen category.

. If some thing is mixed with earth which does not belong to the

category of the earth the major portion thereof will be valid.

. Simply with the dust "tayammum’ is lawful @).
. At one place or with one unit of sand or earth many people or

only one person can perform ‘tayammum’ several times.

. Tayammum is not lawful with ashes whereas lime is exempt despite the

fact that lime is the ash of stone and tayammum is valid with it.

. Provided the dust is not on a dirty cloth whereas if it is gathered after the

dirty cloth is dried otherewise not valid.

. The condition is that the proportion of earth is larger but without

emergency the wet earth should not be used for tayammum as there is
possibility of turning the face ugly. If there is dire need it may be pasted
on a cloth and after dry use it for tayammum.

. During demolishing a wall or by any other way the dust covers the body.

Tayammum will become lawful if the hands and face are rubbed with it.
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7. It is necessary that the earth or any thing belonging to earth is

clean and capable of cleaning (hence the earth is dried after it
was dirty and the effect of the dirt is wiped of, prayers can be
performed on it and not "tayammum* @)

53. CIRCUMSTANCES UNDER WHICH 'TAYAMMUM" IS

LAWFUL :-

Details of sixth condition:-

The circumstances making the *tayammum® lalwful on having

no control over the water are as follows:-

1

2.

. Water is not available @ and there is no trace of it up to one

mile ©. (To the extent required for ablution or bathing).

Water is available but its use will increase the disease or

apprehention("r) of abatement of recovery of health. Similarly

when there is extreme cold the person under ceremonial

impurity is afraid of loosing any limbs by bathing or afraid ©

of contracting any disease when hot water can not be secured.

. There is danger ©)of any beast or enemy while reaching the
water.

. Water is available but it is kept for drinking@and there is fear
that we ourselves, co-travellers and animals®) carrying will
remain thirsty.

B WN
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. If the earth becomes dry three times after receiving rain the tayammum

is lawlful

. One mile is 1.609 kilometers.

. During journey or outside the village.

. Whether by experience or at the advice of a wise muslim physician
whose sins are not known.

. This is the rule for a person under major ritual impurity. It is not lawful
for a person fearing the cold undertakes tayammum instead of ablution.

. If there is wild animal near the water or there are robbers in the way.
Similarly a bankrupt afraid of the creditors or woman terrified of being
outraged of her modesty. If tayammum is undertaken with the fear of
the people (as if some say, " If you do ablution I will kill you'). As soon
as this fear is over the prayers offered with this tayammum will all hav to
be repeated.

. Water is for kneading the flour, if it is for poridge it is unlawful.

. Or the pet dog rearing of which is permitted in Shariath.
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5. There is a well but bucket and rope (or anythinga) required to
extract water is not available).

6. Water is available on cost and there is double cost or the cost is
not known.

7. There is a fear of loosing® the prayers, if ablution or bath is
undertaken, for which there is no alternative or makeup such
as 'Eid*' prayers (funeral prayers, provided he is not the
successor of the dead.)

Warning:-

1) If availability of water is expected it may be searched @) for or if
it is available with any one and there is hope of getting it, it is
obligatory to ask for it, without search or seeking it the
‘tayammum’ is not lawful.

2) Tayammum is lawful, if any one on whom ablution or
bathing is compulsory, is suffering from small pox or there are
many wounds on the body used for ablution.

3. If the water available is sufficient only for ablution but on the
clothes or body there is major dirt to the extent (prohibiting the
prayers) this water can be used for cleaning the dirt then
‘tayammum’ can be performed instead of ablution.

4. If the water is of suspicious nature (such as the leftover of the
donkey) undertake ablution and bath with it then perform
‘tayammum'’.

5. If a traveller carried water with his luggage and he forgot and
performed ‘tayammum® and observed prayers, it is lawful.
(after saying prayers he remembered that water was available
with him then it is not necessary to repeat the prayers.)

1. A towel, headgear, etc. which is dipped in the well and wrung out to
extract water to make ablution.

2. loosing the prayers means the entire prayers are lost. Tayammum is not
lawful if undertaken to join the partly finished prayers or with the hope
of getting some takbeerat.

3. Search means to walk upto 300-400 yards personally or to send some one

for search.
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6. The prayers which carry make up prayers (Qaza) or alternate
such as 5 times prayers of different segment or Friday prayers
and there is apprehensions of being lost ‘tayammum® is not
lawful.

54. INGREDIENTS OF TAYAMMUM:-

There are two ingredients of tayammum.

1.Two strokes (that means the first stroke on the earth and
rubbing the face, then the second stroke rubbing both the
hands to the elbows).

2. The ‘Isteab’ that means the whole face and both the
hands are rubbed in such a way that no space equal to
hair is left unrubbed.

Warning:- For rubbing the digital webs of the finger the hands

need not be striken on the earth again.

55. THE TRADITIONAL (sunnat) WAY OF TAYAMMUM:-

There are eight (8) traditions:-

. Recitation of "Bismillah’. 4l o2y

. Striking both the palms on the earth.

. While keeping the palms on the earth push them ahead.

. Pulling the palms backside.

. Dusting the earth with hands.

. At the time of striking hands the fingers are kept wide open.

. Arrangement (e.g. face is rubbed first then right hand and then

left hand.)

8. Rubbing is performed in quick turns.

56. METHOD OF PERFORMING TAYAMMUM:-

The method of performing ‘tayammum’ is to recite
‘Bismillah® and make intention then both the palms are kept wide
open from fingers and strike them on clean earth and push them
ahead and then pull them back. Rub them on the entire face after
removing the excess earth®) without leaving any space. (If there is
beard, it may be combed). Similarly both the hands are striken
again on the earth and after removing the extra earth, the four

~No ok, WD

1. The back of one thumb is hit twice or thrice on the back of the thumb of
another hand allowing the earth to drop.
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fingers of the left hand are placed on the back of the right hand
fingers and pulled them upto elbows (rub the elbows) and the left
palm (from the right elbow) is pulled inside so that it reaches the
inner portion upto the right palm and then rub the right hand
thumb on its back. Similarly the left hand is rubbed and without
striking the hands on the earth the fingers are combed.

Warning:- The method of tayammum is same for ablution and
bath.
57. THE THINGS WHICH NULLIFY THE 'TAYAMMUM':-

1. The things which nullify the ablution will also nullify the
‘tayammum’ and the reasons which make the bathing essential
will nullify the ‘tayammum?® for bath.

2. The reasons for which ‘tayammum® was performed if they are
not existing any more (e.g. water_is made available® or one is
able to use water) will nullify the @ ‘tayammum’.

3. If for ablution and bath only one ‘tayammum® was performed
thereafter something taken place which nullified the ablution
or water was secured with which only the ablution can be
performed or previously ill and now became healthy and that
the performance of ablution will not cause harm in all such
circumstances ‘tayammum’ is lost as against ablution only but
tayammym will be inforce for bathing, unless and until the
bath is made essential.

Warning:- Islam has permitted that when there is no control over
the water ‘tayammum’ can be performed as for many days as
possible there should not be any doubt that ‘tayammum® will not
clean fully. This is the evil perception because as a man attains
purity through ablution and bath and enables himself to observe
the prayers, similarly he becomes clean through ‘tayammum’
also. This is Allah's extra mercy which is special for the
followers of our Hazrat Mohammed (S.A.S.) who has made the
earth clean for 'His' servants like us. ' SJ15 Jé 4 Ja5d1)

1. If the water is made available after the beginning of the namaz, the
tayammum and namaz both will be void and if found after completion of
namaz both ablution and namaz are correct no need to repeat.

2. Eventhough another objection is immediately formed for example
tayammum was performed due to non availibility of water and when the
water is made available he fell ill tayammum is nullified. Now another
tayammum is to be performed for the second excuse.
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58. PROBLEMS RELATING TO DIRT
Types of dirt:-
There are two types of dirt.

1. Ceremonial impurity is that impurity which renders a person
unable to observe prayers and touch the Holy ‘Quran’. This is
also called impurity (hadas).

There are two types of impurities (hadas).

a. Major ceremonial impurity (hadas-e-Akbar). It is a condition
under which without bathing (or performing dry bathing with
clean earth and sand) one can not perform prayers and touch
the Holy 'Quran.’

b.Minor ceremonial impurity (hadas-e-asghar) is that condition
under which without performing ablution prayers cannot be
performed and the Holy *Quran™ can not be touched.

2. Actual Dirt means filth and dirty things such as stool, urine
etc. it is also of two kinds.

i. Major Dirt (Najasat-e-Ghaliza):-there is no doubt Dabout its
being unclean (there is no difference of opinion about it among
the Islamic Jurists.)

ii. Minor Dirt (Najasat-e- Khafifa):- About which there is doubt
of its being unclean (there is dissenting opinion among the
Jurists).

59. CEREMONIAL UNCLEANLINESS (Najasat-e-Hukmi):-

a. It is compulsory to remove legal dirt (which can not be wiped of
under any excuse.

b. Legal impurity can be removed only by water and it can not be
cleaned by confined water.

Warning:- The methods of cleaning the legal impurity have

already been explained in the rules regarding ablution, bathing

and dry ablution.

60. ACTUAL DIRT. (Najasat-e-Haqiqi):-

1. Removal of® actual dirt is also compulsory but when it i(s to
that extent which prevents the prayers and it is possible D to
remove it without much effort.

1. When there is no dispute between two orders.

2. That means there is contradiction between two catagorical orders.

3. That means removal of it from the body and clothes and place of worship.

4. And if it is not equal to the quantity which prohibits the prayers (Salat) it
is not necessary to remove it (The dirt more than a Dirham prohibits the
prayers.)
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2. The actual dirt can be removed by water as well as by the
confined water and it can also be removed by other methods.

Warning:- The method for removing the actual dirt and the rules

regarding them are explained in the case of ablution, bath and

tayammum.

61. MAJOR DIRT (Najasat-e-Ghaleeza):-

The following are the major dirts.

1. Anything which® comes out from the body of a man for which
ablution or bathing is compulsory e.g. stool,@ urine, semen,
prostatic secretion, uretheral secretion, blood of menses, blood
after child birth, blood of metorrhagia, puerperium, mouthful
vomitting, ® flowing blood and flowing puss@

2. Urine of the prohibited animals.

. The dung of all four footed animals (permitted animals or

prohibited ©) animals).

The beat of nonflying permitted birds (hen, duck etc.)

The semen of all the animals.

Milk of all prohibited animals.

Eggs of all prohibited birds.

Flowing blood®©) and puss of all the living beings.

9. Wine, Sendhi, and Tadi (Liquors).

10. The water used for cleaning the dirt.

11. Water is used for burial bath.

12. The juice extracted from the dirty things.

13. Swine() (dead or alive).

. Other than farting as there is no dirt in it.

. Eventhough it is of a child under fostrage.

. Eventhough it is of a child under fostrage.

. Similarly dirty water that comes out with pain from eyes or ears or belly
button.

5. This includes the cat and the rat.

6. The blood of watery animals such as fish, etc., is not a dirt.

Warning:- After slaying animals the blood found in the veins, muscles and

bones is dirty. Provided it does not stick after having frozen. Moreover it is not

of the same limb.

7. Swine is absolutely prohibited and every thing belonging to it (hairs muscles,

bones skin etc.) is dirty and unclean.

w
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14. The parts of the dead animals (big or small) which contain

flowing blood.

15. Any amputated part of any living being that contains flowing
blood.

16. The insects which are born in the dirt (stool, etc.)

17. The droppings of the leech.

18. The droppings of the snakes, its urine and skin.

19. The meat, fat and skin @ of prohibited animals including the
dead animals which are not slaughtered properly. (The skin @
becomes clean after tanning).

20. The saliva of a dead person.

21. The left over of the prohibited animals their sweat and saliva.

22. The moisture which comes out of the dead body of the animals
containing flowing blood.

Warning:- The cud of every animal is counted as its dung and gal

blader as urine.

62. ORDERS REGARDING MAJOR DIRT:-

1. If the major dirt is thick or solid then if it weighs equal to a
Dirham (4 12 Mashas) and if it is thin and if measures equal to
one dirham in size (equal to the pit of the palm is exempt). That
means if so much dirt sticks on the clothes and body and if
prayers are performed without removing it, they will be valid
eventhough disapproved to the point of being forbidden.

2. Dirt more than a dirham size is compulsory@ to be removed and
if equal to the size of a dirham it is obligatory("r) to be removed. If
it is less than a dirham its removal is sunnath®).

3. If the thick dirt sticks which is less than a dirham in weight but
in measurement it exceeds a dirham the validity will be according
to weight ©).

1. Similarly the congealed blood or a lump of flesh in which parts of body

have been formed.

2. Except swine because its skin will not be clean even after tanning.

3. Otherwise the prayers will be void.

4. Otherwise the prayers will be disapproved to the point of being forbidden.

5. Otherwise the prayers (namaz) will be abhorrent.
6. Because the thick dirt cannot be measured.
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63. MINOR DIRT (Najasat-e-Khafifa):-
The following are the minor dirts.
1. The urine of permitted (halal) animals.
2. Urine of horse.
3. The beat of prohibited (haram) birds.

64. ORDERS REGARDING MINOR DIRT:-

1. If minor dirt sticks to clothes or body to the extent of 140 of
that part is exempt.

2. Not the 1/4th of the entire clothes or body but a part of the
clothes such as sleeves or piece of cloth used in a shirt or trouser
or hand or leg.

3. If it is more than 1/4th s compulsory to be removed and if it
is 1/4M it is obligatory and less than 1/4t its removal is sunnat.

Warning:-

1. The rule regarding major dirt and minor dirt (which are
explained) seperately pertain to clothes and body only. If in any
liquid substance (vinegar etc.) or in a little quantity @ of water, a
drop of dirt or bit thereof falls the entire thing will become
dirty®.

2. If on any cloth or body both major and minor dirt sticks and
the quantity of both seperately are lesser than the quantity
exempted, in such case the minor dirt will be® counted as major
dirt.

3. If on any cloth dirt (minor or major) sticks to the extent
exempted but if it spreads such as dirty oil then it will not be
exempted@

Caution:- In the following context certain exemptions granted to the

people are explained under Shariat.

1. This includes a well.

2. However the well will not become unclean if the beat of the forbidden
birds has fallen therein.

3. When both clubbed will exceed the size of a dirham the prayers will be
defective.

4. But it is compulsory to remove.
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1.

The small showers of any dirt (equal to needle point) stick on
the clothes or body(l) are exempted. (even if the total thereof
exceeds the limit legally exempted.

. The mud on the roads or dirty water found on the road is under

exemption provided that the effect of the dirt is not noticed.

. The drops of water used for washing the dead body are fallen

on the person washing are exempted.

. If one or two droppings of the animals are fallen in the milk

while milking are exempt, provided they are removed
immediately.

. The droppings of the mouse are grounded in flour but its effect is

not felt in the flour it is exempted. Similarly if it is cooked with
bread but it remained hard, as it was, then it is exempt.

. Urine of rat and cat (except utensils used for water) is exempt.
. Any dirt falls in the water of 10 x 10 capacity and its drops fall

on the clothes or body are exempted. Provided the effect of this
dirt is not visible in these drops.

. Dirty ground or floor or on any dirty thing (which is dry), if any

body lays on it with wet body or puts his wet foot or spreads any
wet cloth or while sleeping sweat comes out in all these
circumstances if the effect of the dirt is not felt then it is exempt.

65. THE THINGS WHICH ARE NOT UNCLEAN:-

w N

The following is the list of things which are not unclean:-

. The blood of a martyr till it is on the body.
. The blood of watery animals (fish etc.)
. The blood and pus found in the wounds of all the living beings

which do not flow from its place.

. The blood in the flesh or veins of the slaughtered animals

provided it is of the same part®.

. The blood found in the heart, liver, spleen, after slaying.
. Those animals which do not contain flowing blood®) (permitted

or prohibited, living or dead.)

. If falls in the water, other than clothes or body, when the water is not in

large quantity or flowing then the water will become unclean.

. If the flowing blood of other part sitcks then it will be unclean.
. Such as spider, locust, scorpion, lizard, cockroach etc.
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7.
8.

9.

Watery animals (dead or alive) @,

Skin of @ the slaughtered animal (permitted or prohibited) which
is not even tanned.

The skin of the dead animal after tanning.

10. (Except swine) the hairs @), feathers, muscles, bones, hoofs

cloven hoofs, horns, nails, beak, teeth, (either of slaughtered animal
or dead) provided there is no fat or humidity on the body.

11. Living dog and elephant(4).

12. Snake skin.

13. The insects found in the clean things (fruits etc.)

14. The water of cocoons and their eyes and beat.

15. Rotten eggs (of permitted birds).

16. The milk of ass ©).

17. The saliva of a slept person (mouth water) from the mouth or

stomach.

18. Less than mouthful vomitting.
19. The sweat of those whose left over is clean.
20. Eatables ( flesh, sweet, etc.) if they are rotten and throw foul

smell ©.

21. The gases which rise from the dirt.

22. Smoke of dirt ( when the dirt is burnt).

23. Unclean things whose nature is changed@

24. The droppings of permitted birds which fly ©).
25. The beat and urine of the bats ©).
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. Their blood however much more it may be.

. Except swine.

. Similarly the hairs of a man when they are not plucked but cut or shaved.

. According to consensus of opinion not unclean.

. But its use is not correct.

. But eating them is not lawful.

. e.g. wine is turned vinegar or stool becomes earth or a carrion falling in

the salt is turned as salt.

. Such as pigeon sparrow, etc.
. Either sticked to clothes or body or fallen in the water.
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66. THE METHOD OF CLEANING THE DIRT:-

Warning:- The things which are dirty by nature (such as stool, wine,
etc.) can never be clean. However if their nature is changed e.g. the
stool transforms into earth, the wine takes the shape of vinegar then
they will become clean. And the things which are not dirty by
nature but temporarily become dirty by sticking dirt they will
become clean by cleaning. A sketch is given below from which the
method of cleaning and the things which can be easily cleaned will
be known easily

THE METHOD OF CLEANING

The things which become
clean:-

1. Bathing:-
Ghusl (washing) whether

with clean water (or used
water) which is clean and
flowing and can clean the
dirt, such as rose, vinegar,
water melon and coconut
water, or which is squeezed
out from the trees as against
the milk, oil, etc. due to
their greasiness can not
clean the dirt.

Things become clean with
this method the dirt of
which is not permanent but
temporary that means those
have become unclean by
other dirt. e.g. clothes, body
etc. (this method is applied
thrice in case of the invisible

dirt. In case of visible dirt it
is applieg till the dirt is
removed)

2. Alteration and change:-
(Change of nature) Either by
burning or by applying
medicine or through any
experiment.

With this method all the
unclean things will become
clean whether their dirt is
natural or temporariy.

3. Rubbing (wiping):-
With wet hand or with wet
cloth or with any wet thing.

By this method things are
cleaned which are neither
porous (nor capable to absorb
the water ) such as mirror,
sword, knife table knife etc.

1.The details of this item will be explained in the context of cleaning the cloth.
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4.Burning (burning with
fire)

Through this method things
which are made of earth or
sand or any thing which is
capable of being burnt and
things which are not porous
becomes clean.

5.Licking:-(1)

(Licking with tongue)
Whether licked by animal
(whose leftover is clean such
as cow and goat) or an
insane child or elder.

Through this method things
temporarily become unclean
will become clean e.g. breast
of a woman (by vomitting of
child) becomes clean if
licked by a child @.

6. Rubbing:-

(Rubbing of dry semen)
scrubing with hand or
rubbing or by any other
way.

This method is only for
clothes or body which has
become unclean due to
sticking of semen provided
the semen has dried up
(whether it is the semen of
male or female).

7.Peeling thrashing and

rubbing:- Whether peeling
with knife etc. or by nail or
by any other thing and
rubbing on the ground by
pouring earth on it.

This method is used for
leather goods made out of
leather such as socks, shoes,
furcoat, etc.

8. Digging and turning:-©

This method cleans the
earth that became unclean.
Turning the lower layer up
by digging and vice versa so
that the bad smell is
vanished.

1. This method is related to item No.1.

2. This method is explained in the next page.
3. This method is also related to item No.1.

PART 11l
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9. Drying:-
Whether by sun or fire or
wind.

This method cleans the
things which belong to earth
or which are grown on
earth. Provided they are
standing on the earth. Such
as trees, grass, wooden log
frame of the doors and
shutters etc.

10. Removing water from
well:-

This method cleans the
remaining water of the well
and the mud found therein.
Its bricks and buckets used
for removing the water
including the hands and legs
of the person emptying the
well will also be clean.

11. Slaughter:-
Removal of blood according

to shariat from the animals
containing the blood.

Through this method meat

of the permitted animals
becomes clean and except
swine the skin of all the
animals will become clean.
(Whether permitted animals
skin or prohibited animals
and whether the skin is
tanned or not).

12. Tanning:-(Removal of
the moisture from the skin).
Either with chemicals or
without chemicals. So that
foul smell is removed.

By this method the skin of
the animals except swine
becomes clean. (Permitted
animals or prohibited
slaughtered or carrion).

PART Il
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CAUTION:- Now in the following context things which can be made
clean are explained seperately and individually so that the entire
method of cleaning of each item will be in the proper perspective.

‘A" 1. Method of cleaning of the body:- If any part of the body
becomes unclean, by washing it thrice (due to an exception and
difficulty) or licked® it by any one thrice it becomes clean. If the
dirt is visible then the limit of three times is not important.
Whereas it should be washed till the dirt is removed.

2. If the semen is dried on the body then by scrubbing it the body
will become clean®), provided the semen is not sticked on the
portion where the urine or any other dirt © is already there. (it
will not be cleaned by scrubbing but will have to be washed).

3. If the dirty oil has fallen on the body it will be cleaned by
washing thrice even if it is still greasy. Contrary to it the fat of a
carrion® will not be cleaned unless the greasiness is not removed
from the body.

4. Punctured place or any other part which has become unclean
by sticking of blood or puss and if its washing harms wiping it
with clean and wet cloth thrice will be enough.

5. If the dirty colour is fallen on the body or turned the hairs
coloured by it they may be washed to the extent that clean water
comes out even if the colour is not removed.

1. e.g.wine (which is dirty and unclean and its use in medicine is also not
permitted without the opinion of the surgeon general) is mixed with the
medicine and stuck to the fingers, if it is licked thrice or in the case of a
woman's breast which has become unclean due to vomitting of the child and
if the child sucks it thrice it becomes clean.

Warning:- That means if the above method is followed it makes clean it is
not that this method is lawful for a muslim to lick an unclean part of the body
or without any reason the child is allowed to suck the unclean breast.

2. This method is only meant for attaining the cleanliness from semen only.
The other dirt will not be cleaned without washing (or licking).

3. If any one after passing urine has not washed it with water or dried with
an earthen cake and at that place semen is sticked where urine is sticked in
this case it will not be clean by scrubbing but washing is compulsory.

4. Because the fat of a carrion is exact dirt.




NISAB AHLE KHIDMAT-E-SHARIA (148) PART 111

6. If some dirty thing is inserted inside the skin () it becomes
clean by washing. It is not necessary to remove that by thrashing
the skin.

7. If the top of the breast of a woman becomes unclean due to
falling of invisible dirt it will become clean if a child sucks it
thrice. If the dirt is visible sucking it thrice is not counted but
sucking it till the dirt is removed will be enough.

'B' Method of cleaning the clothes:-

1. If semen has fallen on the cloth and dried it will become clean®@
by rubbing(3) (eventhough after rubbing some effect is found on
it) whether it is new cloth or old, either single or double and
such cloth is made clean by rubbing and then becomes wet with
water it will not become unclean.

2. If the semen has fallen on the clothes and they are still wet, only
rubbing will not be enough, but compulsary to be washed,
without washing they will not be clean.

3. (Except semen) any other dirt is fallen on the clothes and visible

it is to be washed with clean water. Number of times washing is

not the condition but the exact dirt and its diminishing effect is
compulsory to be removed. Whether it is washed one time or
more even then it is not removed, it is to be continuously washed
till it is removed. However its spots are remained on it and it is
difficult to remov them it is unnecessary to wash it (by applying
soap or hot water) only the removal of the nature of dirt is
sufficient e.g. dirty colour or blood has fallen on the clothes then
it is washed to the extent that clean water comes out even if the
colour remains.

1. As the Hindus and some illiterate Muslims tattoe the skin.

2. This method is special for semen. Except semen the other dirt will not
be clean without washing.

3. There is a uniform rule for the semen of female, male, human and animal
healthy and those suffering from spermaturia(bright disease).

4. If the dirt is removed by washing once it is alright if required to be
washed four or five times it is washed four or five times. However it is
necessary to be washed till the dirt is removed. If the dirt is removed by
washing it less than three times, it is better to be washed three times.
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4. If invisible dirt has been sticked to the clothes then by washing
it three times and squeezing it every time by applying his
personal force (full force means the person squeezing them out
applies his own force@) and if it is squeezed by the same person
for the second time it will not shed further water.) the clothes
will become clean.

5. After squeezing for the first and second time, it is better to wash
the hands. However squeezing them for the third time will clean
hands and clothes, provided in the third squeeze no water is shed
from them, otherwise the clothes and hands both will be unclean.

6. If a person washes the clothes thrice and every time particularly
in the third time after squeezing them with full force not a single
drop is shed from them and after that the clothes are hanged and
if it sheds water the clothes and hands and the water (which is
dropped) all are clean and if it is not squeezed with proper force
every thing is unclean.

7. Invisible dirt has fallen on a thing, which is difficult to be
squeezed, such as big carpet, gunny bag, mat, etc. if they are
washed thrice and every time after washing is dried then they
will become clean. (T e) limit of drying_is left to the extent till
water shedding stops)¥. Same method® applies to a very thin
cloth which will be torn if squeezed with force.

8. If any thing (squeezing thereof is difficult) is such that the dirt
is not fully absorbed on it, is enough to wash it thrice. (Drying it
every time and leaving it till shedding of water stops, is not
necessary).

9. Dirty gunny bags, big carpet, or any dirty cloth which is difficult
to be squeezed if thrown in the flowing water for a long time till
the d('rt is expected to have been removed they will become
clean).

10.Dirty oil or ghee fallen on the clothes they will become clean by
\g)eelshing them thrice eventhough théir oilishness remains,

xcept in the case of fat of a carrion ), in which case till this
greasiness is removed the clothes will not be clean.

. Here the force of the other person is invalid.

. Fully drying is not the condition.

. Based on the necessity.

. The flowing of water is an alternative to the sqeezing.

. Because the oil or ghee is not unclean by itself. But they have become unlcean
due to mixing of some dirt in it. It will be removed by washing them.

. Because it is dirty by nature.
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11.The dirty cloth which is compulsory to be washed thrice it is
not necessary to wash it cqntinuokﬁly whereas the body is
compulsory to be washed continuously'.

12.1f any part of any cloth has become unclean and not o
remembered,ég/hlch part it is, then if any part is washed it will
become clean¥. But better to wash the entire cloth.

'C'. THE METHOD OF CLEANING THE SKIN:-

1. Except swine®®) every animal (whether permitted or prohibited)
when slain (according to Sharia) S]ile reciting ‘Bismillahi Allahu
Akbar" its skin will become clean®. And if died without slaying
(carrion) its skin will become clean after tanning®\Whether
tanning is done by a pagan or a muslim).

2. If the skin is tanned with a dirty thing (the tallow of a carrion
etc.) or a tanned skin has become unclean with some dirt and if it is
possible to wrench it then wash it thrice and every time squeeze it,
will become clean. When squeezing is not possible wash it thrice
and every time leave it till the water shedding stops.

3. If visible dirt has fallen on socks or shoes such as stool, dung,
etc. (whether dry or wet) it will become clean by rubbing or by
scrubbing them If the dirt is invisible such as wine or urine and It
is wet then rub them with the sand or ash and then wipe off . If it
is dry it may be washed.

4.1f the dirt has fallen on the jacket and it is invisible and dry it will
become clean by rubbing it.

D..METHOD OF CLEANING THE LAND ETC.:-

a. If a particular land has become unclean it will be made clean by
the following methods.
i. By drying® and when the effect of the dirt ( colour and
smell) does not exist.

1.The body cannot be wrenched therefore it has to be washed continuously.

2. Whether duly considered or not. There is one benefit in washing duly thought out
that the namaz performed with these clothes need not be repeated. But washed
without afterthought, the clothes are to be washed again to remove the dirt as well
to repeat the namaz.

3. The swine being dirty animal its skin will never be clean either by slaying or by
tanning.

. The skin can be used for namaz as well for a bucket.

. Tanning means removal of moisture and bad smell. It is either by applying salt
or any medicine (bark of babool etc.) to be cooked with it or by drying in the sun or
air.

. Whether it is dried in sun or air or fire.

. Saying prayers are lawful on any land which is got cleaned by becoming dry but
tayammum is not lawful with it.

(S8
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ii. Due to falling of rain the effect of the dirt is removed.

iii. By flowing water® thrice (in such a way that effect of the
dirt is removed).

iv. By pouring water thrice and every time rubbing with hand
and Wiping(z) out with clean cloth.

v. By turning the earth from upward down and vice versa.

vi. Hiding the dirt by pouring earth etc. over it (in such a way
that the smell of the dirt is vanisehd.

b. The land which became clean after it is dried and if
water is poured on this land it will not become dirty again.

c. The things which are standing on the earth or fastened @ to it
such as trees, grass, walls, threshold, pillars, etc. or laid as floor
such as bricks, stones etc. They will become clean after dried and
those which are not like them. (e.g. fallen tree or grass or unused
bricks @) they will not become clean unless they are washed.
However the rough stone (grinding stone) becomes clean by
drying like the earth.

. The earthen pots made of dirty clay will become clean by
burning.

E. Method of cleaning iron, glass, etc.

1. Iron, copper, brass, silver, made of gold such as sword, knife,
kitchen knife, jwellery, glass, mirror, or coloured vessels, all such
things which do not absorb water and if they become unclean, by
rubbing © and by wiping or by washing them thrice they will
become clean.

2. Carved jewellery or utensils etc. will not become clean unless
they are washed.

|

1. If the earth is very loose.

2. If the earth is hard.

3. It cannot be seperated from the earth.

4.Can be moved from one place to another place and which is not fixed to the
land.

5. To the extent that the effect of the dirt goes away but in wiping or rubbing
there is a condition that the object used is not carved one.




NISAB AHLE KHIDMAT-E-SHARIA (152) PART 111

F. Method of cleaning the utensils

1. The new earthen pots or those made of wood etc. (which absorb
water), if they become unclean they are washed thrice and every
time left to be dried®). they will become clean.

2. Painted utensils, crockery, old earthen utensils can be cleaned by
rubbing® or wiping also.

3. The earthen pot or pots made of stone will also become clean by

burning.

4. If a dog has put his mouth in any utensil or licked it, it will
become clean by washing thrice and drying it every time but it
is better to wash seven times at least once with earth or sand.

G. The method of cleaning oil, ghee, honey etc.

1. If a mouse falls in the Hydrognated@ ghee and dies, if the ghee
found around the mouse is removed, the rest of the ghee will be
clean.

2. If in the fluid ghee or oil any dirt is fallen then water equal to
1/5 of it is mixed and boiled till the water evaporated and ghee
and oil remains, or shaken by mixing equal water then the oil or
ghee which comes up is removed and the water is thrown or in
that container (in which oil or ghee is found) a hole is made in
the bottom so that the water is emptied and the oil or ghee is
remained. Similarly all the above methods are performed three
times to make them clean.

3. When the honey becomes unclean 1/5 of its size water is mixed
and boiled, when the entire water is evaporated and the honey
comes in its original form then again water is mixed and boiled.
If this process is done three times it will become clean.

1. That means it is left out till water shedding stops.

2. Which do not absorb water and not carved one.

3. Hyderogenated ghee is that if it is removed from one side the level of the
ghee does not change.
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H. Method of cleaning miscellaneous things:-

1. If the head and legs of the slain goat are stained with blood they
will become clean by burning. If a little quantity of grain has
become dirty in a barn (godown) (similarly at the time of
thrashing if the animals have dropped their dung or pass urine)
it is not known which part of it becomes dirty then a portion of it
is removed and washed and mixed with the entire grain or a
small portion of it is removed and given away to some one in
charity. Then the entire quantity will become clean. If a small
quantity of grain found in a place other than the thrashing
ground and it becomes dirty or unclean it will be washed thrice
and dried every time.

2. If a small quantity of cotton becomes dirty it will become clean
by beating it. And in beating it there is possibility of being flown
away, it will become clean by beating. Otherwise it will not be
clean without washing. And if it is not known as to how much
became dirty it will also become clean by beating it.

ORDER FOR CLEANING OR WASHING AFTER NATURAL

EVACUATION OR PISSING:-

67. Definition of "istenja’.()

Cleaning of the place of natural evacuation (front and back),
from dirt is called ‘istenja’ (washing with hand or removal of dirt
with water all have the same meaning)

68. ORDERS REGARDING 'ISTNENJA':-

1. Cleaning after evacuation is the stressed order of the Hadith @
(Sunnat Mawkkadda) when the dirt has not been spread at the
place of evacuation. If it is spread more than one Dirham in size
washing it is obligatory and if it is more than one dirham in size it
is compulsory.

1. Istenja does not mean pissing as it is commonly understood.

2. Whether the dirt is evacuated based on the routine or normal habit such as
stool, urine, etc. or abnormally blood, puss or any dirt which sticked to that
place.
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2. Only after passing urine cleaning is desirable.

3. In opening a vein, farting and getting up from sleep, istenja is

undesirable.

4. Cleaning (istenja) must be done both with mud cake and water.
Eventhough cleaning only with mud cake@or water the tradition
of the Holy Prophet will be fulfiled. But it is better to use both @.

5. In cleaning with water seclution is necessary and if it is not
possible to get clean without removing the clothes, cleaning with
water must be avoided@

6. There is no limit of mud cakes in cleaning whereas cleaning
and removal of dirt is the condition either with one or more but it
is desirable to use in odd numbers or minimum three.

7. If the hands of any person are crippled or paralysed, his wife can
clean it. Similarly if the wife is handicapped it is for the husband
to do it and if wife or husband are not available the cleaning
(istenja) is exempted.

69. THE THINGS WHICH CAN BE USED FOR CLEANING THE DIRT:-

1. It is the traditional way to clean the dirt with earthen cake,
stone @), sand and water. Besides these every thing© which is
clean and capable of removing the dirt is permitted ©) (however

1. Provided the dirt is less than one dirham in size otherwise washing is
compulsory (even then the use of mud cake will however be traditional).

2. The best way is washing with water after applying mud cake. Least is to
rely on water. Lastly isto depend upon the mud cakes for cleaning.

3. Cleaning with the mud cake will be sufficient because nudity is a sin and it

is prohibited to expose the hidden part of the body.

4. The stone should not be very rough to cause pain, not so polished that will
not remove the dirt.

5. Such as old cotton, the piece of old torn cloth, old skin, wood, etc.

6. But cleaning with other than these four things i.e. mudcake, stone, sand,
water, will invite poverty and misery.
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the things which are useful for human beings and animals such
as eatables, fodder, leaves of trees, valuables or sacred such as
paper or cloth (written or plain) or the spare water remained
after ablution or 'Zamzam' @) water it is unbecoming to use them
for cleaning. Further burnt bricks or tiles, coal, iron, glass, bone,
lime, wall of the others, horse dung, and entire dirty things and
the mud cakes or stone which is already used for cIeaning@ all
such things used for cleaning will be unbecoming).
70. The method of 'istenja’ and rules regarding passing urine

& evacuation.

When any one feels necessary for evacuation and passing urine

he should go to toilet or any other lonely place (If it is forest or a
strech of land go to a far off place where the people can not see him)
while going carry the mud cakes with him. Ring or any other thing
on which the name of ‘Allah’ and ‘prophet’ or any verse of Qura’'n
is engraved it should not be carried® and also not bear headed.
When reach the door of the toilet then recite®
“Caa 5 e gr S8 gl

then put the left foot try to enter inside and at the time of sitting(5)
remove the clothes (to the extent necessary) and keep the legs apart .
Putting force on the left leg. Must not face west or east, concentrate
on evacuation not on the other things particularly on religious
matters®and should not talk others and no

1. The absolute water eventhough useful and costlier but exempted.

2. But with the other side which is clean that means it was not used for cleaning
now it can be used and it is not abhorrent if even only one mud cake that has
three sides is used for cleaning.

3. And keep towards right side.

4. (Translation) O! Allah’ I seek your refuge from all the dirt and wicked souls.

5. One gets quick relief.

6. It will be a cause of deprivation from virtue.
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chanting the name of Almighty "Allah’. Neither recite 4l dasedi @)
(Alhamdu Lillah) on sneeze, nor to give reply to ‘Azan,” nor to see
his hidden parts without necessity, nor to see the stool, nor to spit,
nor to clean the nose, nor to expectorate, nor to see hither and
thither, nor to play vainly with the organ and not to see towards sky.
Not to sit for a long time®@. Whereas sit gently by bending the head
down feeling ashamed and shy. Try to get rid of the natural call
fully and quickly. After evacuation according to the need the mud
cakes are to be used. The first mud cake is moved from farward to
backward and the second one from the back to the fore. Then the
third one from forward to backward if it is summer season
otherwise ® the first cake from backward to forward, second from
forward to backward and then third from back to fore. The female
in every time bring the cake from back to fore. After cleaning stand
up. Before standing the body is covered with clothes @) then come
out of the t0|Iet by puttlng right foot outside first and recite®)
U 5 39 S8 i G s AL 13 then dry the urine®) with
the mud cake() from the glans till fully satisfied B Then sitting easily
at a place other than the place of evacuation wash with water in
such a way that both the hands are first washed thrice. Then with
fingers of the left hand the dirt is washed(by raising the fingers

1. However without moving the tongue there is no harm remembering in hearts.

2. Because it will develop piles.

3. During the winter season.

4. (Translation) O! "Allah’ I seek your pardon.

5. (Translation) Thanks to Allah who has removed my pain and granted peace.

6. This order is for males, ladies wait for some time then wash with water.

7. But hiding from the sight of the people, because using a mud cake openly

to clean the urine while walking on a thoroughafare is very bad.

8. Whether by walk or expectoration or by striking the legs with force on the
ground or by any other way. There is a tradition of Holy Prophet which
narrates perfect cleanlines from the urine saves from torment in the grave
which will be due to it.
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firstd with the middle finger then the nearer® finger then with the
little finger and then with the index finger), from the place of
evacuation® to the full satisfaction. After washing the body it is
dried with a clean cloth or wiped of with hand several times (The
wetness is nominally remained so that the dress is saved from the
used water). The hands will also be automatically cleaned by this
washing . But it is desirable that the hand is washed again by
rubbing it on the soil and earth three times.

71. The places which are prohibited for passing of urine and

evacuation:-

In and around the mosque and a place where the 'Idd' @
prayers are performed (ldgah), in the grave yard, in between the
four footed animals, water, canal, well, on the steening wall of the
cistern etc. (eventhough the dirt does not fall in the water) in the
fields where crop is fully grown, under the fruit bearing trees, in a
shed where the people use to sit, on the roads, near the gathering,
under the conduit, place where ablution and bath is undertaken at a
place where one has to face or back®) the Kabah (whether house or
forest). In all such cases evacuation and passing urine is prohibited.
Further in any hole, in the opposite direction of the air, on the hard
soil, on the heap of dirt,while sitting on the lower level ground and
passing urine on a higher place not correct.

72. The acts which are abhorrant (makrooh) at the time
of cleaning bowls and passing urine:-
Without reason passing urine while standing or by laying on the
ground or totally naked or bare headed at the time or keeping

1. Wash with the fingers from the palm's side using their width and not with

their tips.

2. First wash the place of evacuation thereafter the place of urine.

3. That means wash exessively when not keeping fast. If keeping fast not to sit
with ease not to wash extravagently.

4. If some place is reserved for toilet there is no harm.

5. If any one sits without knowledge but immediately changes his direction
it is expected that he will be pardoned.
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face or back towards ‘Kabah' or carrying a thing on which the holy

verses (Quranic verses, hadith, etc.) or the names of *Allah’ or the

name of ‘Prophet’ are engraved or reciting the Holy words or
touching the hidden parts with right hand or cleaning with it or any
kind of misbehaviour all such things are abhorrent®

73. The Timings For The Prayers (Namaz):- S

Timings for compulsory Prayers (Namaz) al"':lz:)l»’u}’/'

Compulsory Prayers are five (5) ujé&q‘)b’u}’)

(1) Fajr (2) Zohar (3) Asr (4) Maghrib and (5) Isha
1. Timings of Morning Prpayers (Fajr) starts from the day break
@' till the sun rise.

2. Timings of the Noon Prayers (Zohar). It starts from the
declining ® of the sun when every thing castes its shadow (other
than the real @ image) equal to two shadows. That means it is
upto the casting of double the shadow other than the real image@
(The timings of Friday (Juma) prayers is also the same).

3. The timings of the After Noon (Asr) prayers. It starts after the
physical objects caste their shadow double of their size which

lasts till the sunset.

4. Evening Prayers (Maghrib) starts after setting of the sun and
lasts till the disappearance of the twilight (6).

5. Night Prayers (Isha). It starts after disapearance of the twilight
in the horizen till the day breaks and the timings of the Vitar
prayers are also the same which is performed after night prayers.

1. Itisincluded in clause No.70.

2. Early morning means whiteness that spreads on the eastern horizen till
the sun rises as against pseudo morning,which apears in the length. then
darkness again spreads. The time of Morning prayers (Fajr) does not fall
in the pseudo morning.

3. When the sun comes down from the head it is called decline.

4. At the exact noon the image formed of every thing is called the real image.

5. As a precaution the noon prayers are performed with in the formation of
single virtual image.

6. As a precaution the prayers of Maghrib are to be performed before the

start of the white twilight.
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[Warning:-

1. It is desireable (mustahab) to say the morning prayers (Fajr)
after the spread of the brightness on the horizen. So much time is
necessaryly be reserved to repeat the prayers on any apparent
defect, which includes recitation 'Holy Quran' (that is
"sura-e-Fatiha and other forty or fifty verses) and the ladies
should perform the prayers in darkness (1).

a. The noon prayers (zohr) in the winter season are performed
early and in the summer season with delay as it is desirable (but
in all respects it is performed with in one virtual image).

b. It is desirable that the after noon prayers (Asr) are performed
with delay in all the seasons (the limit of the dealy is that the sun
will not turn yellow and one cannot see it with naked eye).

c. The evening prayers (Maghrib) is desirable to be performed
early in every season.

d. The night prayers (Isha) are desireable to be delayed till
1/3 of the night is passed. Till the midnight it is allowed (mubah).
In "Vitr' prayers delay is desireable till the end of the night.The
person who can not wake up perform it before sleeping.

2. During the cloudy days after noon and night prayers are
performed early and the rest of the prayers with delay.

3. Afternoon prayers, till the sun becomes yellow, or till the shining
of the stars saying evening prayers and night prayers after the
midnight without any excuse is disapproved to the point of being
forbidden. (Makrooh Tanzeehi).

74. PROHIBITED TIMINGS:-

The timings during which performance of prayers (namaz) is

prohibited. They are three

(1) At the time of Sunrise@ (2) At exact noon and® (3) during
sunset®).

1. Further the males during 'Haj' will perform the prayers (namaz) in the
darkness at ‘Muzdalifa'.

2. Till the sun rises to an extent of one lance (after 21 minutes)

3. Until the sun is not declined.

4. That means after the sun becoming red till it is set.
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But afternoon prayers of the same day can be performed at the time
of sun set, with abomination®. Further saying of funeral prayers
during the above three timings is lawful without abhorrance if the
dead body (janaza) is brought at that time.
75. UNDESIRABLE TIMINGS:-
A) During the following timings performing of supererogatory
(Nafil) prayers are undesirable(.
1. Before morning (Fajr) prayers (other than sunnat of fajr.)
2. After morning prayers®Otill the sunrise to the extent of 21
minutes.

3. Subsequent to afternoon prayers (Asr) (till the sunset)
4. Before the evening prayers (Maghrib)
5. During the tight timings (except compulsory prayers of that

segment).

. At the time of calling (igamat) for compulsory prayers @.

. At the time of delivery of sermons (either Friday or Idd, etc.)

. Before Idd prayers (In home or Iddgah).

9. After the Idd prayers (only in Iddgah).

10.Before two compulsory prayers® in *Arafat’ and *Muzdalifa'.

B) During the following timings compulsory prayers (Farz) and
obligatory (wajib) or supererrorgatory (Nafil) and any type of
prayers are abhorrent.

1. At the time of nature call i.e. evacuation or passing of urine.

2. At the time of farting.

3. After the food is served when one is hungry (these are rules due
to which one can not concentrate on the prayers (namaz).

o N o

1. This is better than makeup salat (Qaza) better to repeat afterwards.

2. This includes supererogatory prayers (Sunnat)

3. If one feels the sunnat of the morning prayers (Fajr) as defective or it is
not performed before farz it is not correct to perform it immediately after
the farz.

4. If there is no apprehension of missing the congregational prayers of

'Fajr' saying sunnat of 'Fajr’ is not abhorrent.
5. 'Arafat’ is the name of a mountain in ‘Mecca' and '"Muzdalifa' is the place
where during the Haj period two compulsory prayers are performed at a
time.
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76. JOINING OF TWO PRAYERS AT A TIME:-

Saying of two prayers at a time except at "Arafat’ and ‘Muzdalifa’
are not permissible. (In *Arafat’ the ‘zohar' and "Asr’ prayers at
noon and in ‘Muzdalifa’ Maghrib and Isha are permitted.)

77. RULES REGARDING AZAN:-

Definition of Azan:- The meaning of Azan is to give a call and
inform @ and in terms of 'shariat' giving call for the compulsory
prayers in a particular way with fixed words to the public is called
'Azan' @,

78. THE WORDS OF AZAN:-

There are fifteen (15) words of Azan
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But in the call for morning prayers (Fajr) after Hayya Alal Falah

8 vl ¥ 71
the word Assalatu Khairum Minan Naum®) a3t 53 325 B0l
is also used . Accordingly there are seventeen words for "Fajr" call.

1. So that all the muslims gather in the mosque to join the congregational

prayers.

2. Person delivering 'Azan’ is called moazzin.

3. (Translation) 'Allah" is great and Supreme in Command.

4. 1 give witness that there is no God except 'Allah’ (it is a rule that unless a
person knows fully well about some thing he cannot give evidence. here
under this heading it is the intention to get meaningfull and commited
affirmation.)

. | witness that Hazrat. Mohammed (S.A.W.S.) is a messenger of Allah.

. Come to say prayers.

. Come for well being (that means for prayers which is for well beings.)

. (Translation) Except God there is no one to worship.

Prayers are better than sleep ( because the time of 'Fajr' prayers is such

that a man will be in sound sleep rendering it difficult for him to wake up.

Therefore it is a reminder that the prayers are better than sweet sleep.)

© 0 ~N o U




NISAB AHLE KHIDMAT-E-SHARIA (162) PART 111

79. DEFINITION OF 'IQAMAT":-

To invite people present in and arround the mosque to join the
congregational prayers using specific words known as 'lgamat’ @)
words which is generally called Takbeer.

80. THE WORDS OF 'IQAMAT':-

There are totally seventeen (17) words of ‘lgamat’, Fifteen (15)(2) are

the same as "Azan’ in addition thereto aal et 3¢ al cald 383

are recited after 3 J& &5 .

81. ORDERS REGARDING 'AZAN" AND "IQAMAT":-

1. Giving call® (Azan) for all the five (5) compulsory prayers is
stressed sunnat @ for the males ® whether it be obligatory
prayers or make up® or congregational or indiviaual.

1. Which are used only for the 'Fajr' prayers.

. Certainly prayers (Namaz) started.

3. For Friday prayers it is masnoon to give call (Azan) twice. First as usual
from outside the mosque and second within the mosque oposite to the dias
after the Khateeb having been sat to deliver the sermon. The second call
(Azan) will be in a lower voice.

4. For ladies azan and igamat are not masnoon whether it is for congregational
or individual.

5. For the person saying prayers in his house call (azan) is not masnoon
(desirable-mustahab) provided call was delivered from the mosque of the
locality or tower because the call from the mosque is enough for all. When
the call was not delivered from the mosque or there is no mosque at all then
it is masnoon. Likewise call (azan) is not masnoon for a traveller but
desirable (mustahab)

6. If the prayers are not performed by all of them due to some reason call
(azan) may be delivered openly for it. If it is ommitted due to any special
reason the call (azan) may be delivered slowly so that the omission is not
disclosed to others. Because the omission of namaz is not to be disclosed to
others. As the omission of namaz is the proof of negligence and laziness.
Negligence and lethargy is the positive commitments of Islam is a sin and it is
not better to expose the sin.

(Warning) If the ommitted prayers are many and they are performed at a
time the call (azan) given for the first prayers will be masnoon. For the rest
only igamat.

N
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2. 'lgamat’ like 'Azan’ for obligatory prayers of five (5) times is
masnoon.

3. Except for obligatory prayers no ‘Azan’ and ‘lgamat’ whether
it be collective prayers (funeral prayers) or "Vitr' and 'ldd’
prayers or superrogatory (nafil).

4. For Friday prayers giving call (azan) for two times is masnoon.

82. THE CONDITION FOR CORRECT AZAN:-

1. The call given for a particular prayer must be within the
prescribed segment. It is not correct to give call (azan) before
time otherwise it will be repeated, (whether it is morning prayers
or any other prayers).

2. The words of ‘azan' should be in *Arabic' as approved by the
Holy Prophet.

3. The call giver (moazzin) be a male.

4. The call giver must be a sane(@ (insane child and mentally
deranged is not justified).

83.THE TRADITIONAL WAY AND DESIRIBILITY OF 'AZAN'

AND 'IQOAMAT':-
. The call is given from a high place outside® the mosque and
‘igamat’ within the mosque.

. "Azan’ is delivered by standing position.

. Call is given with loud voice.

. At the time of giving call the index fingers are put in the ears.

. The words of the call ‘azan® are recited maintaining some

pause @between words and the ‘igamat’ quickly.

=
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1. Maturity is not necessary. A sensible boy can deliver the azan. Hence the
azan by an insensible is not correct.

2. When loudspeaker is used for the call (azan) it can be delivered from
inside the mosque because the loudspeakers are kept out of the mosque
which will serve the purpose. The second ‘azan' of Friday is delivered from
inside the mosque oposite to the dias.

3. If a person delivering the call (azan) in quick terms like igamat it is
desirable to be repeated.
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6.

7.
8.
9.

In "azan" at the time of reciting Hayya Alas Salah, (%) J& &)
turn the face towards the right side and at the time of Hayya
Alal Falah (z\h J& &) towards left side (in such a way that the
chest and steps should not turn from the 'Qibla’.

'Azan’ and igamat are recited facing the ‘qibla’.

The words of 'azan’ and ‘igamat’ are recited in the serial order.
At the time of delivering ‘azan' and ‘igamat’ no other talk is
allowed ( even it may a reply to the salam).

First Warning:-

1.

2.

At the time of delivering@) *azan' one must be free from major
impurity which is sunnat and minor impurity is also desirable.
At the time of igamat one must be free from both impurities ©

Second Warning:-

The moazzin should possess these qualities, sane, loud voice,
knowledge of the general principles of the religion (the direction
of *gibla’ and timings of the prayers), accomplished with the
knowledge of Hadith, pious and religious minded. (Further he
must have a commanding appearance so that he can reprimand
those who miss the congregational prayers.)

84. THE APROVED FORM OF 'AZAN' AND 'IQAMAT':-

a.

The approved form of 'azan' is that the call giver (moazzin)
(making himself free from legal impurity and ceremonial
impurity) from outside of the place of worship and from an
elevated place facing the ‘kaaba’ stand straight and while keeping
the index fingers of both hands in the ears. Tell *Allahu Akber (in
a loud voice) four times in two spells. Affirmation of belief
(shahadathain) four times. First affirmation twice and second
affirmation twice each with a small break then while

. If a person delivered the call ‘azan" is under ceremonial uncleanliness it is

disapproved to the point of being forbiddon. Such azan is desirable to be
repeated.

. If the igamat is said when one is under ceremonial uncleanliness or legal

uncleanliness it is also disapproved to the point of forbidden. But repetition
of igamat is not desirabe.




NISAB AHLE KHIDMAT-E-SHARIA (165) PART 111

turning the face towards right recite Hayya Alas Salah two times
in two breaths and turning the face towards left Hayya Alal
Falah® two times in two breaths. Then Allahu Akbar two times
in one breath and La llaha Illal Llah in one breath. The call
(azan) will be complete. For the 'fajr' call (azan) the words
'Assalatu Khairum Minan Naum' is recited twice after the words
'Hayya Alal Falah® in two breaths without turning the face. The
words of ‘azan' are recited seperately and with small pauses. The
first two words of Allah Akbar are recited giving time to an
extent that the persons listening them can reply.

Similarly after every sentence of ‘azan® a little pause is to be
maintained.

b. The rules for ‘igamat’ are the same as ‘azan'. The difference is
only that the *azan' is delivered out side the mosque whereas the
‘igamat’ inside the mosque. ‘Azan’ is delivered some time earlier
than the compulsory prayers and igamat just before the
compulsory prayers. Azan loudly and igamat slowly. Instead of
Assaltu Khairum Minan Naum as recited in the fajr, Qad
Qamatis Salah is to be recited. In it there is no need to keep index
fingers @ in the ears and to turn the face @ towards the right and
left while reciting Hayya Alas Salah and Hayya Alal Falah.

Warning:-

1. (i)If in the Allahu Akbar StaJdJi the alif of Allah is uttered with
elongation like long vowel @JT) and the noon of ! dgdt is uttered
with an expansion will amount to unbelief. (ii) while uttering
Akber (=S by adding alif (;\—=S"'y between 'Ba’ and 'Ra’ ‘azan’
becomes defective.

1. In such a way that the chest and feet are not turned out from gibla.

2. Because the fingers are kept in the ears to increase the sound which is not
required here.

3. Because the ‘igamat' is to inform persons present.
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(iii)The 'Daal’ (s) of the word Mohammed uttered with ‘pesh* (¥)
will be wrong. Whereas it is to be uttered with 'Zabar' (3 taking
care of these things is quite necessary.)

2. If the call giver (moazzin) makes any change in the order of
preference or forgets certain thlngs he should repeat from where
he has forgotten. If he utters ul\ J3a5iIiad §Tagal first and then
Al ‘alul\‘alg\ 443 he should repeat the words from where he missed
and not from the beginning according to the prefrential order
and complete it.

85.ABHORRANCE IN THE CALL 'AZAN":-

1. Overriding affect. (that means uttering affirmation
(shahadatain) slowly first and later with loud voice)

2. Creating melody@) (that means presentation of alphabets
and vowels with low and high tune, change in the words and turn
them like a song).

3. Delivering azan under one's own capacity.

4. Contravening the principles of the approved form of (azan)
(these contraventions are abhorrent).

86.THE PERSONS WHOSE AZAN OR IQAMAT IS
PROHIBITED & ABHORRENT :-

1. The call (azan) delivered by an infant or insane person is
prohibited which is to be repeated.

2. Call (azan) by a woman, by an inebriated person and debauched
is abhorrent. The call given by the debauched though abhorrent
need not be rpeated. Whereas the call by woman and intoxicated
one is desirable to be repeated.

3. The call or igamat given by a person under ceremonial impurity
(Junubi) (the person requiring post coitus bath) are both
abhorrent. The igamat by such person need not be repeated.

Warning:-

1. The call (azan) and igamat is given by a man or sensible boy is

lawful.

1. Delivering and listening of the call like a song are both abhorrent.
Whereas in a decent tone which does not change the sound of the words is
good. Decent tone and nice accent of the call giver without melody is better.




NISAB AHLE KHIDMAT-E-SHARIA (167) PART 111

2. The call (azan) by person without ablution is correct but the
Igamat is abhorrent.

3. The call (azan) by an illeterate, illegitimate and a blind@) is
lawful without doubt. Any way it will be better to avoid it.

87. Recall (Tasweeb):-

1) Reminding after azan and igamat for namaz is called tasweeb
(using words Assalath, Assalath or salath is ready etc.)

2) Tasweeb is lawful for salath except Maghrib.

3) The duration of azan and tasweeb in Fajr will be such during
which 20 verses of Quran can be recited. This pause should also
be maintained between tasweeb and igamat.

4) The duration between azan and igamath will be to allow some
time to observe 2 to 4 sets of prayers in between (10 verses of
Quran can be recited in each rakat).

5) The second call for salath (tasweeb) is not necessary to be in
Arabic. It will be enough if one says that the salath is ready. Any
signal will also serve the purpose such as coughing etc. to alert the
persons to gather for salath.

88. RULES FOR THE PERSONS LISTENING THE CALL (AZAN):-

1. It is obligatory for a muslim, male or female, ceremonially
cleaned or uncleaned to respond to the azan.

2. After listening azan except responding it, no other engagement
even salam and reply thereto. If reciting Quran stop reciting and
to stop walking even.

3. After hearing the first azan of Friday (Juma) it is obligatory
to go to the mosque for Friday (Juma) prayers. It is prohibited to
make any adventure at that time.

4. 1t is not necessary to respond to the second azan of Juma

5. When there are many calls from different mosques for the same
salath it is obligatory to respond to the first one.

6. One should not respond or reply to the azan under the
following states.

1.When there is someone to show time to the blind person.
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In namaz.

During the sermon of Eid or Friday.

Observing funeral prayers.

While hearing or imparting religious education.

While eating.

During coition (sexual intercourse).

During evacuation.

. Under menses.

89. ANSWER TO AZAN:-

1. Response to azan is of two kinds, by word and by deed. By
word is that a person who is inside the mosque provided he is
neither teaching nor learning he should respond by words. The
person outside the mosque he must reply by words and by deeds.
After hearing azan while leaving all the engagements even
recitation of Quran, one should present himself in the mosque
that is the only answer in addition he should give reply with his
tongue.

2. The answer to the call (azan) is that he is to repeat the words of
azan slowly. But jn response to #uah Jié i and 3l J& (5 the
reply should be 9159 53% 9 @ and in reply to
8331 53 22 89l @he should say w33 s o

3. On hearing for the first time the words 4t 343 1o 5 gl
should utter 43t 33235 e 4 L5 6 and by hearing for the
second time while fixing the nails of the thumbs on the eye it is

desirable to say adi 5 aasdly (s gl dht 33554 K (285560

-

4. After azan © the moazzin ‘and the audience should both recite
this dua. 3 kit 5 A0 o 1Rk T Ll el jase 338001 edia &) o4l

Ay 2 'Y a2 B, L, 25 & - : - )
é#\@dﬁ?&!uu,‘séj\g\éjwuu_nu_ﬂ

CONOOTRWN

1. No power or force except with the help of Allah.

2. You told the truth and better.

3. O'Messenger of Allah, Allah will shower His Blessings on you.

4. O'messenger of Allah, | feel delighted with your name. O'Allah favour
my ears to listen the name of the Holy Prophet and my eyes to have His
Glimpse.

5. After the end af azan neither the moazzin nor the audience to add the words
allt 305 Ik A 91Ny whereas they should recjte durood and dua. There
is no authenticity to utter 4l L33y after the 448 yand at the end

Gt
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and at the endof dua uttering Zee!3 @.;31 is not necessary(l).

5. It is desirable to raise hands during dua and rub them on the
face after dua.

90. REPLY TO IQAMAT :-

It is desirable to give reply to Igamat by words and by deeds
By words is to repgat the words which are heard. In reply to A
S gl cslBSay ) g 131 4Lt Ll Bt and by deed is to join the
congregation immediately.

91. AZAN & IQAMAT FOR OTHER THAN SALATH:-

1. On the birth of a child it is desirable (mustahab) to deliver
azan in his right ear and igamat in his left year.

2. A person who is in distress or suffering from epileptic affects
or burnt, it will be useful to deliver azan in his ears.

3. A person who lost his route and there is no one to guide him
or there appears, evil sprits who tease the people in all such cases
it is better to give azan.

92. MISCELLANEOUS RULES REGARDING AZAN & IQAMAT :-

. Itis abhorrent to observe farz namaz without call (azan) and igamat.

After hearing gzan it is abhorrent for a person to leave the

mosque without'?) saying salath.

In the call (azan) and igamat there is no invocation (niyyat)

whereas it is a virtuous deed.

It is abhorrent for a moazzin to deliver azan and say salah in one

mosque and repeat the same in another mosque.

The person who gives the call (azan) is entitlled for igamat.

With his permission or in his absence another person can do so

.But it is abhorrent to deliver igamat against his will.

6. For the sake of louder voice many persons can deliver azan.

7. Moazzin can lead the prayers after delivering azan and igamat.

8. On sneezing utter al} da=Jt or its reply (is not lawful) during salath

9. When there is shortage of time for salat, azan can be avoided.

1. O, Allah the master of this perfect dua (Azan) and the namaz which is
performed grant favour to Hazrat Mohammed Mustafa (S.A.S.) to be our
intercessor and honour him and offer the seat at Mugam-E-Mahmood as
You have Promissed which you will without doubt arrange.

Warning:- Vaseela is an exaulted place in Heavens. This place will be
provided to our prophet by His Grace. There is a Hadis that whoever seeks
vaseela after Azan for mediation it will become compulsory for him to mediate.

2. Trans. God shall always grant permanancy to namaz.

3. However he can join the jamath by returning after some time which is not
abhorrent.

o & w e
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10. If moazzin while delivering azan is fainted or his voice is
choked or forgotten there is no one to prompt him in such cases
it is traditional way (masnoon) to repeat it.

11. It is necessary to maintain some gap between azan and igamat.
Azan is deliverd at the start of the time and igamat in the middle
except for maghrib, for which a gap as required for reciting
three small verses of Quran or one big verse is maintained.

12.1f there was a big gap after igamat and the jamath was not
formed, igamat will have to be repeated, if there was no delay it
need not be repeated.

93. RULES PERTAINING TO MOSQUE

Respect of the mosques:- Important points to be observed
in the mosques are as follows:-

1. While entering the mosque use the right leg and while
coming out use the left leg and at both occassions recite
drood-e-shareef.

2. No reservation of place in the mosque.

3. Do not jump® over the people.

4. No irrelevant or worldy talks@ in the mosque.

5. Do not recite poetry® in the mosque.

1. And do not try to go ahead by disturbing the rows.

2. Even lawful talk in the mosque is abominable. The sin will swallow the
virtues as the grass is swallowed by the animals. Worldly talks in the
mosque, during religious education, near the dead body, in the grave yard,
during azan and during recitation of Quran will spoil the virtuous deeds of
thirty years.

warning:-When the lawful talks are prohibitted then what will be the fate of
those who use filthy language and arrange unlawful assemblies in the
mosque.

3. The?:)oetry containing the praises of Allah and His Messenger can be
recited. If they contain the sermons reminding the bounties of Almighty
Allah and his exaultation, if they contain the knowledge and tributes to the
saints it is better to read them. If they contain the historical facts of the past
nations and antiquity it is acceptable to be read. If they contain description
of the curves and contors of men and women etc. is abhorrent to read. If
they contain the insinuations or slanders against any muslim it is prohibited.
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6. Avoid® eating, drinking and sleeping.
7. The mud and dirt of the legs need not be cleaned with
the pillars or walls of the mosque.
8. Do not allow@® the infants and the insanes in the mosque.
9. Do not search for anything lost in the mosque.
10. The garbage of the mosque or grass should not be
thrown on ugly places.
11. Do not snap the fingers in the mosque.
94. THE THINGS WHICH ARE ABHORRENT IN THE MOSQUE
Closing(3) the doors of the mosque.
Cleaning of bowls on the roof of the mosque, passing
urine and sexual intercourse.
Rinsing the mouth and making ablution inside the
mosque @
Spitting or cleaning the nose on the walls of the mosque®).
Entering the mosque with soiled body.
Entering the mosque with the footwear full of filth.
To unsheath the sword in the mosque.
Uproar and quarrel in the mosque.
. Laughter, ludicure and ammusements in the mosque.
10. Eatlng things in the mosque which give bad©smell.
Similarly without cleaning the mouth after smoklng@
Warning:-Persons under ceremonial impurity and manstruation
are prohibited to enter the mosque.

N =
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1. It is not abhorrent for those who are in etekaf (secluded oneself for
prayers) and travellers.

2. If there is apprehension of making the mosque dirty it is abhorrent.

3. During odd hours for the purpose of safety and security it is not abhorrent
to close it.

4. It is not abhorrent to keep a container in which the used water of ablution
is collected so as to save the water from falling on the ground where the
people offer prayers.

5. If found necessary it is to be collected in his own clothes.

6. As the stinking smell annoys the people similarly the angels too.

7. Such people can enter the mosque after brushing the teeth by miswak.
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95. CONTEMPTABLE TO ASK AND GIVE ALMS AND
CHARITY IN THE MOSQUE
1. It is prohibited to beg for alms in the mosque.
2. It is abhorrent to give alms to one who jumps over the
necks of the people who gather to observe prayers.
96 .INTOXICANTS ARE PROHIBITED TO ENTER MOSQUE
It is prohibited to enter the mosque after taking intoxicants,
even though not dozed it is better to remove him from the mosque.
97. BUSINESS AND TRADE IN THE MOSQUES
1. Business and trade or to do any profession in the
mosque is unlawful @).
2. Under seclution for prayers (Etekaf) buying and
selling is lawful provided the goods are not stocked in the
mosque.
3. There is nothing wrong if a person keeping watch and
ward of the mosque can do some job therein for earnings.
98. FUNERAL PRAYERS IN THE MOSQUE
Funeral prayers need not be performed@ in the mosque.
However if there are no mosques for such prayers or it is raining etc.
it can be performed in the mosque when necessity arises.
99. MARRIAGE IN THE MOSQUE:-
It is desirable (mustahab) to celeberate the marriages and to
deliver sermons of Nikah in the mosque.
MISCELLANEOUS RULES OF THE MOSQUE
1. Not lawful to use the mosque as a thoroughfare.
2. It is not better to inscribe or write the verses of Quran
on the walls of the mosque.
3. Decoration of the walls particularly the niche (mehrab)
towards gibla of the mosque (more or less) is abhorrent.

1. The mosque is meant for offering religious prayers therein and not for
worldly affairs.
2. This will waste the virtue.




NISAB AHLE KHIDMAT-E-SHARIA (173) PART 111

However simple decoration of the ceiling is made there is
no harm. If more it is also abhorrent.

4.The money used for(1) decoration of the mosque

00}

eventhough it is for the ceiling of the mosque is preferable
to be distributed among beggars.

. Religious education can be imparted in the mosque.
. The nests of the pigeons and bats can rightly be removed

from the mosque eventhough they contain the eggs and
new borns.

. Mosques are kept clean from dirt and cobwebs.
. The mosques should be kept fragrant.
. The services to mosques is very auspicious and like

virtuous deeds. Almighty Allah will grant His grace and
compassion to the Muslims®. And enable us to observe
the daily prayers. Because the salath is the main virtue
through which we can invite Lords Bliss and Divine
Pleasure. The rules in detail in this regard will follow.

1. The main decoration of the mosque is by prayers only which are
performed therein.
2. (Translation) The formation of virtue.

End of Part 111
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Religious Education and Training Centre for Girls

KULYAT-UL-BANAT, JAMIA NIZAMIA

Situated at Qazipura, Hyderabad

Praise be to Almighty Allah, Jamia Nizamia has formed
Kulyat-ul-Banat (Girls college) for religious education and
training to the muslim girls. Education is imparted in this
centre according to the syllabus of Jamia Nizamia from the
beginning upto Ph.D. Education is quite free in this college.

Highly qualified lady teachers are appointed in this
college for teaching.

The academic year of Kulyat-ul-banat starts from 9th
Shawwal to 15th Shaaban.

The girl students who know urdu reading and writing well
be given admissions.

The certificates awared by Kulyat-ul-Banat are also

recognised by Osmania University like those of Jamia Nizamia.

KULYAT-UL-BANAT, JAMIA NIZAMIA

Situated at Qazi pura, Hyderabad
Ph.24512306




Farooqui (R.A.) in the year 1292 H. for the publicising of the Islamic knowledge
and propagation of its teachings had founded Jamia Nizamia.

By grace of Almighty Allah Jamia Nizamia is fulfilling its mission of
imparting religious education and publication work. From this Islamic institution
lakhs of students have acquired religious knowledge and we hope that its
educational activities will continue till the end of this world.

Thereafter the founder of this Jamia, in the year 1330 H. has formed a
Publication Bureau by name 'Majlis-e-Isha'at-ul-Uloom for the publication of the
rare books, to be used for reference and research of the religios knowledge. This
publication bureau has so for got published books containing the very important
issues like Figh, Sufism, Islamic Philsophy, History and Seera, Theology, Marvels
and Miracles, Seeking assistance (iste'anat), Repudiation of Wahabiat and
Khadiyaniat, visiting the graves of Muslims, knowledge of the invisible,
categorisation of the saints, nativity of the Holy Prophet (S.A.W.5.)
(Milad Mubarak), Sighting Almighty Allah, Revelations (Wahi), Love And
Affection, Hearing by the dead persons, Call and Guidance, Standing in obeisance
ofthe Holy Prophet (S.A.W.S.), Means (wasila), Meraj, (Assension) etc., written by
the founder of the Jamia Nizamia and the other religious scholars. By reading
these books one can enlighten the faith and belief to gain firmness in practice of
the religious duties. Further Research Centre of Jamia Nizamia has also got
published the books known as 'Nisab Ahle-Khidmat-e-Sharia' duly verified and
corrected. This book is the abstract of reliable books on Figh, and problems
pertaining to Ahle Sunnat Wal Jama'at. Similarly the book Al-Kalam-al-Marfoo
has also been got published in Arabic.

The Scheme relating to the printing and publication of these books is
got completed with the donations of its members and generous persons. The
patrons for the cause of education are requested to enrol themselves also as
members by paying Rs.500/- as subscription to the Publication Bureau. The
members will be supplied with the latest publications on cost to cost basis and
the past published books on 33% rebate. All the publications of this Bureau
are made available in Jamia Nizamia from 10 a.m. to 4 p.m. on every working
day. These books are also available at the book stalls at Charminar, Chowk,
Gulzar House,Deccan Traders, Moghalpura, Maktaba Rifahe Aaam Gulberga.
For further details please contact Mr. Hafiz Mohammed Obaidullah Faheem,
Asst. Secretar on phone 24416847

Mohammed Khaja Shareef
3’ Shaikhul Hadith Jamia Nizamia and Secretary, Majlis Isha;at-ul-uloom qé
! Reg.1059 :
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IN THE NAME OF ALLAH THE MOST BENEFICENT AND MERCIFUL
PRAISE BE TO ALLAH WHO IS THE CHERISHER OF THE
UNIVERSE AND THERE IS BETTER RESULT FOR THE VIRTUES.

Peace and blessings be on the lord of apostles our lord
and master Hazrath Mohammed (S.A.W.S) and his family,
Blessings and peace enduring constant unto the day of judgement.

Preface:-

Before the essentials of salath are explained it is just and
proper to present the importance and the emphasis on salath through
which it can be evidenced that the Almighty Allah has declared the
salath as a very important and excellent prayer, on every muslim,
being a muslim to what extent the salath is compulsory for him.

Definition of Salath:-

The word Namaz is also used for the word salath. The
meaning of which is prayers and in shariat terminology it is a name
of certain acts standing up, genuflexion, prostration, etc. (qiyam,
Ruku, Sajda, etc.)

Preference of Salath:-

Salaat is that prayer which is made compulsory first and it
will be withdrawn first from this world and the first question on
doomsday will be about salath.

No Regligion is exclusive of Salath:-

The salath was made compulsory on all the holy messengers
of Allah right from the Holy Prophet Hazrath Adam (A.S.) to till
date. However the number and mode was different. And now in
Islamic shariath the procedure prescribed is most perfect.
SALATH AND ISLAM

Salath is the first and foremost regulation(l) of Islam. It
| L. After belief.
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will not be an exaggeration if it is said that a muslim is identified by

salath. The holy messenger (S.A.W.S) said "The salath is the pillar of

religion whoever protects salath he has protected the religion and

whoever relinquished he destroyed the base™. "He (S.A.W.S) further

said,” The religion without salath is like a body without head".
Importance of Salath:-

Salath is compulsory for a muslim five times a day (whether
rich, poor, wealthy, ill, resident or a traveller). Even when there is
clash of armies and fierce fighthing performance of salath for
muslims is compulsory. A woman when labouring, a critical moment
for her, and less than half of the body of her baby has came out even
at that time there is order to perform salath and the delay is not
permitted. The importance of salath is further evidenced from the
Hadith that eventhough it is not compulsory on a minor yet he is
pursued to observe prayers. It is further decreed to punish the child
for not observing the salath after attaining 10 years of age, so that he
forms the habit of saying salath. There are reminders in the Quran
and Hadith at many places for observance of salath. Salath is quite
compulsory on the muslims and there is no escape from it till death.

The Consequences of giving up Salath:-

Huzoor (S.A.W.S) declared that salath maintains distance
between a believer and unbeliever. Those who have purposely given
up salath are turned an unbeliever (almost near about unbelief). He
also declared that the salath should not be given up because those
who give up salath will be cut off from Islam. There is no place for
him in Islam. Whoever relinquishes salath he will be destined with
Firaun, Qaroon, Haman, Ubai Bin Khalf (the invertrate enemies of
Islam) on the Day of Judgement. After Knowing these declarations
one can clearly understand the consequences and the results and his
connection with Islam.

The Bounties of Salath:-
Salath refreshes the bonds of master and servant. It makes
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the life of a muslim virtuous and polite and keeps him away from

all evils. In other words salath is a fortress wherein no sin is

allowed to enter. Huzoor (S.A.W.S) has further declared as
follows:-

1. When a muslim observes namaz his sins are wiped out as in the
autumn the leaves drop from the trees.

2. After taking bath in a canal five times in a day there will not be

any dirt on the body, similarly by observing namaz five times one

attains purity from the gravity of sins.

The minor sins committed during two namaz will be wiped out.

4. Everything is affected by fire but not the forehead of a person who
observes namaz.

5. Namaz is the light (Noor) for a Momin.

6. A person who observes daily prayers regularly, the light (Noor)
will be with him on the day of Judgement and the namaz will plead
for his pardon.

7. Namaz is the key to heavens.

8. No sooner the namaz is begun than the doors of heavens are
opened. Nothing will create any hurdle between the person

performing the namaz and the Almighty Allah.

9. Nearness to Allah is ensured in prostration (sajda).

10.In namaz, the observer of namaz makes deliberations with Allah.

11.Further it is said that "Namaz is my comfort and satisfaction™.

Principles of Salath:-

1. Definition of Salath(®):-

1. Salath is obligatory on every sane and major muslim as
individual(@) duty (whether male or female) five times a day.

2. A person discarding the obligation of salath is an infidel.

w

1. Meaning "Fajr', ‘Zohr', 'Asr’, "Maghrib’, "Isha’.
(Warning):- The timings of salaath and Azan and the principles of Azan have
been elaborately explained in the 111 part of the book.

2. That means it is divine order and its compliance is obligatory on every
individual, sane, major muslim. This duty cannot be absolved if a few
indiviuals perform it.
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3. Relinquisher of salath (due to laziness and indolence) is the
sinner of the first rate, punishment for it, according to Imam
Azam Abu Hanifa (R.A) is imprisonment till he repents (contrary to
it the other Imams® are in favour of death penalty).

2. Conditions for making the Salath compulsory:-

The following are the conditions for making salath compulsory :

1. Believer@. 2. Major(®). 3. Sane). 4.Availability of time®).

Further a woman should be free from menses® and confinement().

3.Conditions for making the Salath Correct and

Perfect®©):-

Cleanliness of body.

Cleanliness of the clothes.

Cleanliness of the place.

The hidden parts of the body are covered.

To face Qibla.

Intention.

. It means Imam Malik, Imam Shafai, Imam Ahmed Bin Hanbal(R.A.)

. salath is not obligatory on an infidel.

. salath is not obligatory on a minor.

. salath is not obligatory on insane.

. If time is not available e.g. immediately after embracing Islam or after
attaining majority or getting cleaned from menstruation and confinement or
recovey from insanity, to utter ‘Takbeer Tahreema' then the salath of that
segment will not be obligatory.

6. salath is not obligatory on woman during menstruation or confinement

and the salath of this period is waived.

(Warning) :- Such women after making ablution may sit on the prayer carpet

so that the habit of saying salath does not die.

7. The details of the symptoms of menstruation and confinement are shown
in part 1.

8. These are called external obligations because they are compulsory to be
attained before starting the salath and the principles which are internally
compulsory are called the ingredients of the salath which will be explained in
due course.

TR ONPoOUM®LNE




NISAB AHLE KHIDMAT-E-SHARIA ( 183 ) PART IV

Explanation of the First Condition (Cleanliness of the Body) :

1.

The body of a person performing salath is compulsorily to
be cleaned from real and ceremonial impurity and of both.
(that means if any filth is licked to the body, it is to be cleaned).
Make ablution if not made. If there is ceremonial impurity
bathe the entire body.

. It will be compulsory to get clean from actual impurity when the

filth is licked to an extent that causes hindrance(®) to salath.
Moreover in the process of removing the filth clothes need not
be removed before the people@

. If the filth is licked to the body and washing it will cause danger to

the body or there is no water, etc., available to remove the dirt
the salath can be performed in the same condition of the body()-

. If water is not available for doing ablution and bathing or the

use of the water will be harmful to the body ‘Tayammum® (dry
ablution) can be undertaken.

. In the absence of any reason performing of salath without ablution

and bathing(4) is totally wrong and it is prohibited ‘haram’, if
performed intentionally.

. For example, if the real dirt is more than a 'Dirham’ (equal to one rupee

. If the dirt cannot be removed without taking off the clothes and the hidden

3.

4. Ablution, bathing, Tayammum and the problems regarding impurity have

coin) or minor dirt more than 1/4 of it.

(Warning):- The dirt which is less than the size of a ‘Dirham’ and the

minor dirt less than 1/4 of it the performing of salath is permissible with it.
But it is better to get clean from it.

parts of the body are exposed then salath can be performed with the same
clothes. Because removal of clothes before the people exposing the hidden
parts of the body is worse than the dirt and sinful.

If water is subsequently made available or the condition is lifted then
already performed salath need not be repeated.

been elaborately explained in part 111 of this book.
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Explanation of the Second Condition (Cleanliness of Clothes)

1. It is obligatory to keep the clothes clean from any kind of dirt
and filth.

2. If water is available to the extent which can be utilised either
for washing the dirty clothes or for undertaking ablution and
if both of them cannot be done with this water the clothes may
be washed and salaat is performed while doing 'Tayamum’
(dry ablution).

3. If water is not at all available and the clothes are totally dirty or
more than 3/4 of them are unclean and the person saying the
salaat has the discretion to say the salaat nakedly or with the
same clothes. However if the entire clothes or more than 3/4th is
dirty in such case it is left to the person to perform the salaat
nakedly®) or it is performed with the same clothes. Anyway it is
better to perform namaz with the same clothes, when 1/4th of
these clothes or more thanl/4th is clean in which case it is not
correct to perform namaz nakedly but to perform namaz with the
same clothes®,

Explanation of the Third Condition (Cleanliness of the Place)

1. The place where prayers (Namaz) is performed (from the feet
to the place of prostration) 3 is compulsory to be clean from all
sorts of impurity or filth.

2. If namaz is performed on a piece of cloth, floor or a salaat mat
etc, which is also compulsory to be cleaned to such extent on
which salaat is performed (The entire cloth need not be clean).

1. salaat is to be performed while sitting when naked. The Ruku and Sajda
by gestures because there is much importance of the hidden parts of the
body.

2. Similarly if one has silk clothes that is prohibited for a muslim and Namaz
with it is abhorrent. When there is no clothes with him he is to perform
Namaz with the same clothes. It is not correct to do so nakedly.

3. This limit is correct that means the place for performing salaat from
prostration to the feet is compulsory to be clean.
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3. If the salath (namaaz) is performed by laying a clean cloth on any
placeof impurity or floor etc, salath (namaaz) will be correct. But
thereis a condition that the clean cloth should not be so thin that
the things beneath it are visible.

4. If any cloth is two fold and the upper flap is clean and the lower
flap is unclean but both are not stitched together performing of
salaat on it is permissible.

5. While performing namaz if the clothes worn by the person saying
namaz are fallen on some place of impurity or filth there is no
harm.

6. If the bed sheet of cloth laid under any patient is dirty and the
condition of the patient is such that the moment the sheet is
changed it becomes unclean or the changing of the bedsheet itself
causes harm to the patient then performance of salath on it is
permissible to perform salath on the same bed sheet.

Explanation of the Fourth Condition (Hiding of Private

parts of the Body) (Satre Aurat)

1. *Aurat’ means hiding of private parts of the body which is
compulsory@®. (Whether he is performing salaat alone at a lonely
place or in public).

(Warning) In Figh terminology "Aurat’ means the parts of the body

which are compulsory() to be hidden and their exposure is

prohibited. The limit for a male is from navel to the knees and for a

free female(@) the entire body@except face and palms and sole (the

dangling® hairs are also required to be hidden as decided
unanimously).

1. Hiding is from four sides, (right, left, front and back) and not from
beneath,for example, if any person looks the hidden parts of the person
saying salaat, from beneath, his namaz will not be defective.

2. Hiding of private parts (Satr) is obsolutely compulsory during the salaat
and otherwise.

3. The female slavery is extinguished therefore the details relating to her are
not explained.

4. Opening of face by a grown up lady in the presence of stranger is
prohibited for fear of trouble.

5. The hairs on the head are undoubtedly included in the parts to be hidden.
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2.

If during the performance of namaz any part of the body to
the extent of) 1/4th@ is opened by itself which forms part of
'Aurat'@ and it is continued till the performance of one posture
(Rukun) the salaat will become defective (whether it is the part
of evacuation and the place around it or the part other than this.
(Aurathe Ghaliza or Khafeefa)®, If it is got opened intentionally
the salaat will in no time becomes defective eventhough it is kept
open for less than performance of one posture.

If parts are opened at different places and if all such portions form
1/4 of that part, in which case also the salaat will become defective.

. If many portions are opened and every one is less than 1/4th

and if all such portions are joined together and they will be equal
to 1/4 of the smallest part in such case also the salaat becomes
defective®).

. Such a thin cloth through which the body is visible®) such as

net etc., will not be enough to hide the *Satr’ i.e., hidden parts and
the person performing the salaat with these clothes will be
incorrect.

. Hiding the private parts from the other persons is compulsory and

not from himself. For example a person performing salaat without
trousers and only with the shirt (below the knees) looks() the

. Knee, thigh and the ears of woman, neck, etc. each one is counted as seperate

part.

. If less than one fourth is opened there is no harm.
. The timing of one posture is equal to uttering ‘Subhana Rabbial Aala' three

times.

. The place of evacuation of the urine and stool and the portions of the body

which are around them are called 'Aurate Ghaliza' and other than them are
called "Aurat Khafifa'.

. Out of the body of a woman if some portion from neck, belly, back is opened

and the total of all these open portions is equal to one fourth of the ear then
the salaat will be defective.

. Wearing of such thin clothes by women other than salaat is also not correct.

According to Hadith it will entail divine curse.

. As against it if the other person sees, the salaat will become defective.
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hidden parts of the body through the collar then salaat will not
become defective, however it is abhorrent.

Explanation of the Fifth Condition - (Facing Ka'ba)

1.

2.

3.

4.

In the state(l) of saying namaz (salaath) it is compulsory to face
Qibla (Holy Ka’'ba).

For a person who is not able to face Qibla either due to some
ailment or fear of the enemy or for any other reason, facing Qibla
is not a condition he may perform namaz (salaath) facing any side
he may.

If there is no trace of Qibla as to which side it is and there is no
reliable muslim, to enquire about, it is better to think more and
more and then decide as to which side the Qibla will be. Lastly
where there is likelihood face the same direction and say namaz
(salaat). During the salaat if the guess is changed then change the
direction immediately because if there is gap of one posture ‘ruku’
the salaat will become defective. However, after the salaat is
performed and the mistake is detected then there is no need to
repeat® the salaat. The process of thinking more carefully about
Qibla is called "'TAHARRI".

A muslim performing salaat without 'TAHARRI" is not correct®
(eventhough it is performed facing the Qibla itself).

Explanation of the Sixth Condition Invocation (NIYYAT)

1.

'NIYYAT" means the intention to perform the salaat. (Without
any hesitation®, it is to be determined that performing so and so
salaat i.e. "Fajr' or 'Zohr".

. It is not the condition to utter the words by tongue but it is

appreciated (so that there must be confirmity in tongue and mind
and satisfaction is attained but without intention utterence by
tongue is not correct).

[EN

w

."Funeral’ and 'Sajda Tilawaat' are also included in it.
. Because the salaat was performed after due thought (Taharri) therefore the

. Because the "Taharri' a compulsory item has been omitted.
. If a person without consideration as to which salaat he is performing then

duty is complete.

the salaat will not be lawful.
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3. If at the time of making invocation or resolve there is a mistake
in words e.g., for Zohr salath one utters it as Asr or Maghrib there
is no harm. It will be Zohr salath only.

4. For the compulsory (Farz) salath fixation is also necessary for
example “'intend to perform the salath of 'Fajr*, *Zohr’, or "Asr’,
determination of salaat is necessary (otherwise the salath is not
lawful). However it is not necessary to utter that it is the salath of
'Fajr* or *Zohr" of this day or this time whereas it is enough to say
only 'Fajr’ or "Zohr".

5. If it is make up (Qaza) of compulsory Salath it is necessary to
declare it as compulsory and also to point out the day to which it
belonged. If only one Zhor Salath is missed no need to mention it.

6. To resolve for the obligatory (Wajib)(l) salath the name of the
salath is necessary to be declared(2) that particular salath e.g.,
salath of "Witr', 'Eidain’ or of vow (nazr). If it is for Eidain which
Eid and it for vow (nazr) which vow. Similarly prostration in
respect of special verses of the Holy Qur*an (Sajde Tilawaat).

7. Declaration of the number of sets (rakats)® while resolving for
the salaat is not a condition (whether it is ‘Farz’ or "Wajib") even if
by mistake it is declared as two ‘rakats’ of ‘Zohar* or four of 'Fajr’
the salaat will be alright.

8. For the "Nafil', 'Sunnat’ and 'Taraveeh' salath a total decleration
is enough at the time of resolving for salath. For a correct salath
specific declaration is not necessary that it is 'Nafil’, ‘Sunnat’ or
'‘Taraveeh' salath whereas if one resolves that it is for the sake of
Almighty Allah it will be correct. Anyway it is better and
precautionary one to specify that it is "Nafil' or *Sunnat’.

1. Otherwise the salath will not be complete.

2. Specification of "Witr' is compulsory, but it is not compulsory to use the
additional words as "Wajib' or ‘Sunnat’. Hence in the resolve the word

"Wajibul witr' need not be uttered whereas it is uttered as 'Salaatul Witr".
3. Itis preferable to fix the number of sets of salath in his intention.
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9.The "Mugqtadi’ (follower while performing the salath) behind
the imam in his resolve), declares that he is behind the Imam.
But in Friday, funeral and Eidain salath this declaration is not a
condition because these salaths are specialised as congregational
prayers.

10.1t is enough for the Imam to resolve for his own salaat. It is not
the condition to make a resolve for his Imamat(@).

11.In any salaat the declaration that *facing kabah'®) is not a
condition (whether it is "Farz’, "Wajib', ‘Sunnat’, or 'Nafil.)

12.Initial Takbeer (Takbeer Tahreema) should be immediately
followed by the intention. If intention is made before the 'Takbeer
Tahreema' it will be correct provided there is no gap between the
two which is harmful to the salaat (such as eating, drinking,
talking, etc.) but after the "Takbeer Tahreema' making intention
or resolve for the salaat is not correct.

(Warning) :-

The outer obligations of the salaat have been discussed and

now the obligations inside the salaat are started.

4. THE ESSENTIALS OF THE SALATH (Arkane Namaz)

The Essentials of salaat (within) are seven which are discussed as

below :-

1. Initial Takbeer (Takbeer-e-Tahreema)

. Standing (Qiyam)

. Recitation of Quran (Qirat)

. Genuflexion (Ruku)

. Prostration (Sajda)

. Last Sitting (Qayeda Akhira)

. To end the salaat with Salam.

1. If Niyyat of Iqteda (accepting the leadership) is not declared the salaat will
not be correct.

2. In order to get reward of the congregational salaat it is better for the Imam
to resolve about his Imamat.

3. Facing Qibla is only a condition.

~N O O WwN
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Details of the First Essential :
Initial Takbeer (Takbeer® Tahreema)®@:

1. It means uttering 'Allahu Akbar'®) is compulsory at the time of
starting the salaath.

(warning):- In "Allahu Akbar* the ‘Alif*@ of *Allah* is not correct to

be vowelized, or to add one more *Alif* to it or to utter 'AAlah’ or

'A-Allah’, or to pull the 'Ba" of 'Akbar’, in order to utter

‘Akba'ar'®. Further in the word *Allah after ‘lam’ the sound of

"Alif" is compulsory that means it is to be uttered as 'Allah’

otherwise the "Takbeere Tahreema® will not be correct®).

2. Initial Takbeer (Takbeere Tahreema) is immediately to be
followed by the intention while standing straight otherwise
the salaat will not be correct. For example if the Imam is
found in the 'Ruku’ and "Takbeer Tahreema' is uttered in the
state of standing or in the state nearer to ‘giyam’ than ‘ruku’
the salath will be correct. If it is uttered while bending(7) or
the word "Allahu Akber® in 'Ruku’ the salath

1. 'Takbeer Tahreema' is a precondition in the salaat except funeral prayers
(In funeral prayers it is a 'Rukun’(basic element). In furtherence this has
been quoted under the essentials of salaat because it is combined with the
salaat as the door is combined with the house.

2. That after this Takbir, on the person making salaat, eating and talking,

etc, all such permissible things become prohibited as such it is called
"Tahreema’.

3. Any other equivalent word to ‘Allahu Akbar' such as 'Allah Kabeer' or
'Allahu Azam' can be uttered but utterence of ‘Allahu Akbar' particularly is
compulsory.

4. Eventhough such 'Alif' which can be vowelised is called "Hamza', but
because "Alif' is popular among the people therefore 'Alif' is mentioned
here.

5. If unintentionally uttered the salaat will be nullified and uttered intentionally
such person is turned disbeliever.

6. When the 'Tahreema’ is not correct the salaat will also be incorrect.

7. In such a state which is nearer to the Ruku.
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will be null and void®.

The follower (Mugqtadi) has to utter tahreema with the
tahreema of the Imam in a way that his "Alif* of 'Allahu Akbar’
is jointed with the 'Rey"' of the Imam (if the muqtadi utters
'Allahu Akbar' before the Imam the salaat will be null and
void). 'Takbeer Tahreema' is not compulsory for dumb and
illiterate(®.

Details of the Second Essential (Qiyam) :

1. 'Qiyam'®) means to stand erect is compulsory (in every salath
except Nafil) provided there is no excuse (and in Nafil salaat it is
not compulsory as it can be performed while sitting even without
any excuse).

2. Qiyam is compulsory to the extent during which one verse of
the Holy Quran can be recited. To the extend of recital of 'Sura
Fateha' and a small 'Sura’ it is obligatory and more than this is
'Sunnah’ and "Mustahab’.

3. Qiyam is not compulsory on a person who is not capable to
stand (for example an ill person, very aged, naked who has no
clothes to cover his private parts of the body. All these persons
can perform salaat including compulsory one by sitting).

1. (Warning):- ‘Some ignorant when they find the Imam in the Ruku they
immediately (to make a bid to achieve Ruku) uttering ‘Allahu Akbar’
they bow. Due to which the 'Takbeere Tahereema' is not fulfilled in the
state of standing (Qiyam) and instead of getting a Rakat they loose the
entire salaat. Hence it is compulsory to keep in mind this issue and while
performing the Tahreema in the state of standing (Qiyam), then go for
Ruku.

2. For a dumb and illitrate only intention is enough, not necessary to utter or
move the tongue.

3. The limit of Qiyam is that if both the hands are let loose they will reach
the knees. (Warning) the Qiyam should be with both the legs and with only
one leg is abhorrent.
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Details of the Third Essential (Qira'at) :-

1. Qira‘at®) means recitation of a verse® of Holy Quran is
compulsory@ in the salaat (whether the verse is long or short)@).

2. Qira'at is compulsory on a person who is capable of it.

3. Qira‘at is compulsory in the first two Rakats (whether former
or later® and Vitr, Sunnat, and in all the Rakats of the Nafil.
4.The recitation of Quran should be in the correct pronunciation
and if any one fails to do so even after having capacity the salaat

will not be complete (except that an handicap who hammers).

5. The followers (Mugtadi) will not recite Quran behind the Imam

whereas he will stand silent®©).
Details of the Fourth Essential Genuflexion (Ruku) :

1. In the muslim form of genuflexion (ruku) it is compulsory to
bow to the extent that the hands reach the knees and when it is in
the sitting state the forehead comes near the knees().

2. Only bowing is compulsory. Genuflexion(ruku) for a longer
period is not compulsory.

3. If a person has developed hunch back or hump back he will show
the gesture of ruku with his head.

1. Recitation of the Holy Quran is called Qira'at e.g. Sura Fateha and any
other Surah.

2. The obligation will be complete by reciting so much yet it will not be a
limit because the recitation of Sura Fateha followed by other additional
Sura is compulsory.

3. Memorisation of one Verse is an individual obligation for every Muslim,

sane and major, and memorisation of Sura Fateha and any small Sura is

compulsory.

The small verse must be at least comprising of two words.

But in the first two Rakat recitation is compulsory.

Because the recitation by Imam is the recitation by followers.

Only bowing the head is not enough for Ruku.

Nooas
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Details of the Fifth Essential Prostration (Sajda) :-

1. Prostration (Sajda) means putting the head on the ground which
is compulsory. In such a way that the forehead, knees and any one
finger of the feet touches the ground@). If both the legs are kept
away from the ground, sajda is not performed.

2. In every set (rakat) two prostrations are compulsory(z).

3. It is obligatory that the seven parts of the body touch the
ground. Fingers of both the legs, both the knees, both hands and the
forehead(®) (with the forehead the nose should also touch the ground
because without any excuse laying the forehead alone is
unbecoming).

4. If it is not possible to put the forehead on the ground owing to
any reason such as wound, pimple, etc. resting the nose only on the
ground is enough() (but without any excuse to be content with the
nose only the prostration will not be complete).

5. If the forehead and nose or any one of them cannot be put on
the ground such person is to make a gesture of prostration by his
head.

6. Sajda is to be made on hard matter and fixed on which the
forehead can be fixed otherwise(®) sajda will not be complete.

7. If the place of sajda is higher than that of the feet it is allowed
upto one span. If it is higher than this height and there is no proper
reason for it it is invalid.

1. Forehead, one knee and any finger of one leg has to touch the
ground in order to complete the obligation yet it will not be enough (7)
parts of the body are compulsory to be touching the ground in sajda.

2. Out of which the first sajda is compulsory and the other is unanimously
compulsory.

3. Placing major portion of the forehead is compulsory.

4. The hard portion of the nose should be placed whereas if the sajda is
made on the soft part of the nose or on its tip it will not be correct.

5. For example if sajda is made on grass, husk, and cotton and the forehead
does not feel hardness the sajda will not be complete.
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8. If the folds of the turban etc. come down the forehead but the
forehead touches the ground and rests on the ground then sajda
will be correct otherwise not.

9. If after the first sajda and before sitting properly or near to sitting
second sajda is made then this second sajda will not be correct.

Explanation of the Sixth Essential Last Sitting
(Qaida Akhira)

1. After doing two prostrations (sajda) by completing the last set
(rakat), this sitting is called Qaida Akhira which is compulsory
(farz).

2. It is compulsory to sit to an extent during which 'Attahiyyat’
(upto "abduhu wa rasooluhu™) can be uttered. To sit more is not
compulsory(®),

Explanation of the Seventh Essential

(Ending of Salath with Intention) :

1. After all the postures required for salath are done it is
compulsory to end the salath with one's own intention. That
means doing something contrary to the salath such as uttering
'Assalamu alaikum® or turning from Qibla( or talking etc.

(Warning) The details of the essentials of salaat are over. But in this

connection it is compulsory to know :

(1) the sequence between the postures which are not repeated and (2)

performance of all the postures while awoke as these two
factors are also compulsory :

1. The postures which are not repeated in every (rakat) such as
Qiyam, Qira,at and Ruku maintanining sequence between them is
compulsory. Qira'at before Ruku and the Ruku before Sajda is
obligatory to be performed. If the above sequence is not

maintained the salaat will not be perfect.

1. However it is traditional.

2. Turning face from Qibla or by talking the obligation will be over but
utterence of the word Assalam to end the salaat is obligatory.
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2. From Takbir Tahrima till the end all the postures are performed
while awoke. If any action such as sajda or ruku is performed
while asleep or in drowsiness it will have to be repeated®) and in
the last compensatory prostration is compulsory, otherwise the
salaat will become defective and if the entire salaat is performed
under drowiness and sleep the salaat will be null and void(@).

5.0bligations of the Salath:-

The following are the obligations of salaat:-

1. Recitation of sura Fateha.

2. Combined sura.

3. Fixing of recitation of sura fateha and joining sura in the
first two rakat.

. Maintenance of the sequence.

. Correct performance of various postures.

. First sitting (Qaida oola).

. Tashahud.

. Qirat with voice.

. Qirat with no voice.